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Thoroughly alarmed and traumatised, the Mandlanzini people decided to stand firm. They
organised the Mandlazini Protest Committee and planned a one day work stoppage on
(the day on which the removals were due to start. Forewarned, the Government moved
two days early and deployed 2,000 Police armed with machine guns, rifles and
knobkerries. The eMandlazini community had no answer to this show of force and the
first 110 families reluctantly moved to Ntambanana on Wednesday 6 January 1976.

One of them, Thembi Sokhulu, then a teacher at the local school, remembers the day on
which they came for her. On Wednesday 6 January, 1976 at half past five in the morning.
There were five White men rattling the gate and shouting in Afrikaans “Maak julle oop!
(Open up!) Her husband, preparing to go to work, watched in horror as two lorries pulled
up outside the house. Before we had even opened the front door, I just heard the hammer
on the pillar of the veranda,.. a big sound that made me wonder if I was dying. That
sound went right into my heart and I shall never forget it. The police told Solomon
(Thembis husband), “Whether you like it or not, you are going..... cool down and take

3 Imagine us taking our

your things. We had to take everything and throw it outside.
washing just as it was, a chair just as it was, that’s how they removed us.... I felt such pity
for my husband..... because he had built that house with his own bare hands. That house
was our own home and our little kingdom. We had freedom there in Mandlazini and that
day I felt we were losing our rights and human dignity. Our friends in the community and
the old spirit of people I lived with and valued.

Finally everything was piled into the lorries and a car took Thembi and her baby to

Ntambanana, and dumped her at her unwanted new address. She felt a stranger in this

31 Zululand Observer 10.3.1976, p.11
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structure which was very cold, with no middle doors, only the outside doors. These
structures were put together like trains.

The Zululand Observer reporter took a walk through Mandlazini after the bulldozers had
moved in. ‘It looks like a bombed city, the few citizens who remain are hounded out of
their houses for not possessing permits .... hundreds sleep on veranda’s, live with friends
and in the ruins .... and the rains are coming’ Today, the land that once throbbed to the
rhythm of African jive are neat suburbs of modern houses occupied by White people and
Indian and Coloureds. The area they live in now is called Birdswood, Wildenwiede,
Brackenham, Aquadene, Meerensee, Arboretum, Veldenvlei etc. They were situated on
the lovely land that the Nationalist Government had mercilessly robbed the Africans of
that fateful morning of Wednesday 6 January 1976. The local Afrikaners were very happy
about this. One of them stated quite clearly : ‘It must be clear that the Governments
policy is being carried out’ He even went further” “If Whites cannot remove the Bantu
from Mandlazini, our apartheid policy will never succeed” *2

Some people totally refused to go to Ntambanana. consequently new squatter
communities sprang up at places such as near Alusaf. ** In 1976 the law against squatters
was amended to allow the Bantu Administration Board official to post an eviction order
seven days before the demolition of these dwellings. In addition, no landowner could
allow squatters on his land without official approval. A month later, after a long battle, all
restraint was removed with the passing of the Prevention of Illegal Squatting Act, which

made it possible to flatten a dwelling without any prior notice whatsoever ever - unless the

32 1bid, 10.3.1976. p.4
* Ibid p.7
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occupier could prove he had little title to the land on which he stood (Africans were not
allowed to own land near urban areas) **

The people who squatted around Richards Bay were regarded as illegal families. Despite
promises of solidarity, residents began dismantling their dwellings. A yellow front-end
loader arrived, escorted by the SAP who announced that demolitions would begin in 15
minutes. Chaos broke out as the squatters ran for their possessions, carrying them
towards the road. Their private lives were displayed for all to see. They felt the shame of
this violent, aggressive treatment.®* Then the front-end loader lurched mercilessly into
action, lifting a shanty into the air and dropping it in a pile of crumpled corrugated iron
and wooden beams. Again and again it went onto demolish ten more before becoming
stuck in the mud. A tractor sent to pull it out also became stuck in the mud. The sullen
and traumatised crowd watched and jeered. *

On Thursday 7 January 1976, dawned cold and overcast, and the SAP and municipal
officials set to work with a destructive will. First they checked that the shanties were free
of booby-traps (some were rumoured to have holes dug beneath them) and then the front-
end loader moved in relentlessly. By that afternoon tensions were rising and people beg-an
to arm themselves with stones, bottles broken glass and knives. They fact the SAP who
were armed with guns, clubs and dogs. Within seconds, Mansizwa Mbuyazi raised his
knobkerrie and rushed at a SAP member. A major outbreak of violence was prevented by

the intervention of local induna, A Mbuyazi who appealed for calm

* Ibid p.9
35 Zululand Observer 10.3.1976. p.11

*Ibid, p.12
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No sooner had the crowd dispersed than a fire broke out whether by accident or design
was unclear. It covered the camp with smoke and mingled with the teargas fired by police
in order to break up minor skirmishes. The night was long and hard as thousands of
homeless residents tried to shelter under plastic sheeting donated by churches (Roman
Catholic Church, Lutheran Church etc ) and other groups.

The next afternoon, Friday 8 January, 1976, while a north westerly storm battered what
remained of the area, fires again broke out as two front-end loaders arrived. As the trucks
moved in, a church man with a long record of helping the Mthiyane people suddenly lay
down in front of the first truck. He was quickly arrested. As the afternoon wore on, the
officials worked quickly and efficiently, smashing shack after shack until nearly all had
been destroyed.

It is interesting to note that, at first the Mthiyane people living on the South-eastern side
of the Mzingazi lake were not affected. With the south-western side demolished, the
bulldozers then turned their attention to south-eastern side. In that area, a church worker,
Nelly Sokhulu who walked in front of the Police with a white cross held high in her hand,
was arrested.

The Government justified itself that the forceful removal of the Mthiyane people from
Mandlazini to Ntambanana would be the advantage for the entire nation because the
development would include the construction of industries which would create job
opportunities for all elements of South African societies.

Over the next few months, thousands of the Mthiyane people who had once lived at

Mandlazini gradually dispersed.
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It is strongly believed that the “divide and rule” system was again applied at Mandlazini.
Mpangazitha Sibiya maintains that there were some local people who actually received
money from Tiny Jordaan so that they would betray their brothers. When supporting this
view, Mpangazitha pointed out that two strong leaders, Mveli and Zakhele, (who objected
the movement) were identified and arrested before the bulldozers came in. They were
regarded as troublemakers.*’

It is noteworthy to indicate that before this the forced removal a Government delegation
from Pietermaritzburg under the leadership of Gert Hanekom and Charol Walker arrived
at Mandlazini. After long talks, the negotiation became a failure. Hernekom’s demands
were not accepted by Mphangwa. In those talks the issue of the graves (amathuna) of
their ancestors was high on the agenda. Mphangwa insisted that it was virtually
impossible for the Mthiyane people to leave their forefathers’ remains and graves there.*®
Hanekom responded by stating that graves would be exhumed so that the remains would
be buried somewhere else. Moreover he promised a goat and a cow for each grave as a
compensation. Mpiyeza Mthiyane stated that his father had been buried two weeks before
the bulldozers came in. His father was buried at Sabakwe (Emabhanoyini) Reserve 4. It is
also interesting to note that where present airport located, was the site for Shembe temple.
This experience was to create suspician and enmity among the Zulu community.

Some Zulu people believed that the Amakhosi were aligning with the government. This
view is supported by Zwelihle who strongly condemned the actions taken by Nkosi

Mbuyazi (the neighbouring iNkosi). According to Zwelihle, Mbuyazi went to Ulundi to

37 Zululand Observer, 10.3.1976, p.8
3 M. Mthiyane: Qral Evidence, 8 July 1998
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report the case immediately after Mr Jordaan had made his demands. But it was not until
the day Tiny Jordaan and his bulldozers came in that the Mthiyane people knew that some
fellow Africans were spying.

Madoda Xulu maintains that Enerst Mfishane Nxumalo, Jordaan’s secretary, pinned red
stickers on all the houses to be removed. The stickers were to identify all the houses to be
removed.

After being discouraged to negotiate with the lawyers regarding the issue, Mphangwa
decided to report the case to the Magistrate, Empangeni court. Immediately Khanya from
Ndlunkulu was sent to Mandlazini. What is embarrassing is the fact that Khanya warned
the Mthiyane people that they should guard against defying the National Party
Government’s instructions. Mphangwa pointed out that his father’s grave (Makati) was
removed for the construction of a railway, long before Jordaan stepped in. He continued
saying , where suburbs e.g. Veld en vlei, Aboretum etc, are located was the grazing veld
for their cattle and goats. Even the site where Alusaf is located had been previously their
soccer field.** Mphangwa also pointed out that during the reign of his father (Makati) the
government tried to remove the Mthiyane people from the area. = Makati resisted
successfully. Mphangwa affirmed that the area rightfully belonged to the Mthiyane people
because they were given the land by the Zulu King, Cetswayo. He declared that they were
the neighbours of the Bhejane (presently called Nseleni) clan. Even the present
Empangeni particularly the station and the area before Mhlathuze river rightfully belong to

the Mthiyane people.

3% M.Mbuyazi : Oral Evidence , 16 July 1998
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The other group, under the leadership of Mtholene Mbonambi (neighbouring iNduna) was
also removed from eThuneni (neighbouring territory). According to the Zululand
Observer, of 27 February 1976, the Africans, the inhabitants of Reserve Six began moving
to make the way for industrial development in the area. According to this article an
estimated 90 loads of household effects had been moved daily by a fleet of 60 trucks. Mr
Tiny Jordaan was of the strange opinion that: “Nobody has been forced to go, we let the
people move at their own speed. Those who doubt the development in the new area near
Ntambanana are taken by bus from Richards Bay and shown the new reserve. Most are
then eager to move. “Reserve Six, a 10 000 hectare area, stretches from Richards Bay
along the coast towards Kwa-Mbonambi and inland along the John Ross Highway
towards Empangeni.*® A great deal of this land is swampy, and unsuitable for cultivation
while all land in the new area is suitable for growing maize and other subsistence crops”.

This view was held by the Zululand Observer.

The new areas, also 10 000 hectares in extent, were formerly the property of eight White
farmers but had been proclaimed an African area. The entire area, although hilly, was
prepared for cultivation by the authorities at a cost of R25 000 before the new inhabitants
arrived. Three old farm homesteads in the new reserve were allocated for use by the new
community.

According to the Zululand Observer of April 1, 1976, one house was occupied by the
Chief and the other by the Chief Councillor. The third was for community use and was

being turned into a small hospital and a day clinic with eight beds for overnight patients.

40 zululand Observer 27.2.76, p.4
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Staff from Ngwelezane hospital had taken charge of the project and a full time nursing
sister was to be appointed when the hospital was fully operational. *!

“We have not changed their tribal traditions”, Mr Jordaan emphasised, “merely improved
their way of living” On arrival at the site each family took occupation of a temporary
structure and received three days free rations while they constructed their kraals nearby.
The prefabricated huts were also available for purchase at R100 each by new residents.
One enterprising owner turned her newly acquired property into a shop.*

The educational needs of children were not neglected and temporary school for 500 pupils
was in operation until brick buildings for 1000 students were completed. One of the major
problems encountered by the developers of the reserve was the supply of water to
residents scattered throughout the arid and hilly region. A weir was constructed across
the Enseleni river and the water piped through three pump houses to five hilltop
reservoirs. Forty kilometres of pipes from each reservoir fed a network of taps centrally
situated near each group of dwellings. In addition, two water tankers were constantly on
standby to supply water in time of emergency. Although the workers now had further to
travel to reach work in the industrial centres of Empangeni, and ironically Richards Bay, a

subsidised bus service to major centres was being planned and a bus terminus built.

i COMPARISONS BETWEEN MANDLAZINI AND NTAMBANANA

“ Ibid, 27.2.1976, p.12
“ Ibid, p.13
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growers who met at Mandlazini on Monday (left): Sipho Ndunakazi (Esikhawini),
Selby Mthiyane {(Mandlazini/Kwambo), James Shange (Nseleni), MJ Cele (Esikhawini)

The timber is ready, but the mills won't take it. This is the complaint from these small
and Z Dlamini (Empembenl)
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— the R80 000 000 aluminium reduction plant at Richards Bay.
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There is a vast difference between these two areas. The fact that Mandlazini is adjacent to
the coast and Ntambanana is in the interior, is a basic difference. Whereas in Mandlazini
there is the great Mzingazi lake supporting the entire community with clean fresh water, in
the arid Ntambanana region there is no water, As Mandlazini is located along the coast,
heavy rainfalls are very common at Mandlazini. In comparison there is very little or no
rainfall at Ntambanana. Mandlazini has high economic potential and capabilities because
of its fertile soil, abundant trees, long grass and rich crops which easily support a large
population etc. is the direct opposite for a desolate land of Ntambanana. Emanating from
these differences, it is beyond doubt that the forceful removal of the Mthiyane people from
Mandlazini to Ntambanana was an example of blatant exploitation. Because of economic
potential of the area and particularly because of its potential harbour development, the
government decided to intrude. This invasion of private land was made possible because
of the apartheid system which centred around separating Black from White. According to
this, Black people were to be removed from areas desired by White people for their

separate development programme.

8: AN INVESTIGATION OF PROBLEMS ENCOUNTERED AT TAMBANANA:

AND WHETHER THE GOVERNMENT DELIVERED ITS PROMISES

According to Mphangwa, the government did not deliver its promises. As compensation
for their land, forests, graves etc., the Mthiyane people had to receive money from the

Government, but unfortunately they didn’t. The Government had promised to build a
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Police Station with enough policemen, for the task of protecting the new arrivals. Again
this was not delivered. ® Mphangwa agrees that clinics, schools, community halls were
constructed at Ntambanana but he objected that this was not the Government’s effort. He
maintains that it was his and his peoples who actually made the constructions. According
to him, on their arrival at Ntambanana they ploughed sugar cane and in return supplied
money (to the Government) which was later used to construct needed infrastructures.
Public roads at Ntambanana were not in good condition. Despite the promise that the
government would acquaint them with scientific farming methods, ploughs and other
equipment etc. nothing was rendered. The government also did not build the temple
Shembe as was promised. Lastly the government failed to provide enough transport.

Pre-eminently the Mthiyane people suffered at the hands of a political philosophy which
strongly manifested itself through violence. It is important to indicate that on their arrival
the Mthiyane people were not welcomed by their new neighbours around Ntambanana.
The new neighbours were jealous and resentful of their incursion because they regarded
the area as theirs. Tension broke out between Mphanzwa Mthiyane (the iNkosi for
Mthiyane people) and Biyela (the iNkosi of Ntambanana area). This conflict centred
around a territorial dispute. According to Biyela the new arrivals were residing in the area
illegally. * This forced removal resulted in conflict between the two Amakhosi which then
spread to the people. Violence which strongly manifested itself through deaths was

reported day after day.

3 M.Mthiyane: Oral Evidence 8 July 1998
“ T.T. Mbuyazi: Oral Evidence, 12 July 1998
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On a broader front violence was perpetuated throughout the country which culminated in
the Soweto uprising of 1976. Numbers of meetings were held as a means to bring peace
between the Biyela and Mthiyane people. By holding talks Mphangwa hoped that the
local Biyela people would become less antagonistic towards his people. Unfortunately
things became worse. * The Mthiyane people themselves became divided. During the
mid-1980’s they affiliated to the warring and antagonistic political structures namely
Uwusa and UDF. Some of them established sound relations (in terms of politics) with the
local Biyela people and became great foes of their fellow men. This happening, according
to Mphangwa drastically affected progress among his people. Mphangwa hoped that
dialogues (talks) and détente (easing of the strained relations) would prevail. But during
the early 1990’s the internecine war among Black people, namely the ANC - IFP violence
disrupted this progress both in Mphangwa’s homestead and in the community. A number
of people, including those who were innocent, were killed and houses were burnt. The
inkosis prestige declined and an unknown group of people tried to attack him. Nothing
effective was done by the National party government to stop this violence. According to
T.T. Mbuyazi plus or minus forty people died of violence at Ntambanana.

The fact that the Mthiyane people were unwelcome in Ntambanana meant that things did
not auger well in their new society. As was expected the cheap and small houses provided
by the government deteriorated rapidly. People soon regarded their area as a slum. Some
of them accused the Government that they were treated no better than animals.
Khadakhulu argued “how could a man be forced to live in a windowless house?” In

contrast with the huge grazing fields at Mandlazini, the hilly Ntambanana had no

45 J. Mbuyzai: Oral Evidence, 22 July 1998
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worthwhile grazing land. The area could only accommodate goats and a few trees, The
government also promised electricity but until 1990 that the area was regarded as a dark
city’ place. As pointed out above, during 18 year’s stay at Ntambanana, tribal conflict and
squabbles broke out. It was alleged that the Ntambanana area did not belong to
Mbonambi or Mthiyane people. Biyela strongly insisted that the area rightfully belonged
to his ancestors. He maintained that if the Mthiyane people had really resisted and kept
their ancestral lands of Mandlazini there would be no conflict. Biyela and his people
therefore, had the right to protect their ancestral [and, Ntambanana. It became apparent
that two bulls could not rule in one kraal. Inkosi Mthiyane and Nkosi Biyela could not
rule in one territory). *

A concerned group which became known as the Mandlazini Crisis Committee under the
chairmanship of Selby Mthiyane was formed. It is important to indicate that this group
was formed by the young educated politictans. The Gvernment’s measures to abolish
apartheid, particularly the abolition of the Group Areas Act, paved a way for the
Mandlazini Crisis Committee. The intellectual Selby told his supporters that the time had
arrived to voice their grievances. He promised the Mthiyane people that he would work
day and night so as to emancipate them from the terrible plight brought on them by the
National Party Government, He was even prepared to die for these ideas. It is also
important to indicate that these young zealots were not working hand in hand with

Mphangwa. Some of these youngsters regarded the iNkosi as a sell out. According to

4 B Dube: Oral Evidence 8 July 1998
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Selby, it was fruitless to involve Mphangwa in their struggle because the Nkosi was old

and inactive. ¥

The Crisis Committee was regarded as an affiliate of the African National Congress
(ANC). It was also alleged the ANC supported it financially. Moreover, some of the
members were regarded as activists of the South African Communist Party (SACP).
Consequently, some members in the (Mthiyane) society did not associate themselves with
the committee. Those members were then declared to be the Inkatha Freedom Party’s
affiliates. This further divided the Mthiyane people. **

As a result of these divergent movements (ANC & IFP) yet another committee was
formed. As compared to the first one, this one was poorly organised and not really
strong. Its members were not educated, unpopular, and not well known in political
circles. Nevertheless they worked enthusiastically and at the end they achieved a lot.
Despite these two antagonistic committees, there were also neutral people (Christians)
who didn’t associate themselves with either of the two. Although these Christians were
not satisfied, but they decided to remain at Ntambanana. These people followed
Mphangwa. Violent and radical actions were not approved by this group. *

It became clear that the Mthiyane people were then divided into three main groups. viz.,
Mandlazini Crisis Committee, under Selby, the second committee, of (Inkatha Affiliates)

and Neutral people under Mphangwa (Christians).

47 P. Nkosi : QOral Evidence 8 July 1998
8 Z Sokhulu: Oral Evidence 10 July 1998
4 g Sokhulu: Oral Evidence 2 August, 1998
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2 MTHIYANE PEOPLE RETURN TO RICHARDS BAY

It has been argued by a number of young educated history analysts (local students from
Universities, colleges etc.), that the “divide and rule” system was applied at Ntambanana.
These young scholars maintains that this system strongly manifested itself through the
application of so-called “third force.” Emanating from this , it is not surprising to know
that each among the above groups fought only for the survival and success of its
followers. It has been alleged that the involvement of the “third force” at Ntambanana
centred around dismantling of solidarity among the Mthiyane people.

Selby and his group then presented their case to the Government. It is interesting to note
that after a 'long, talks which were delayed, the Mandlazini Crisis Committee eventually
gained victory.” It was thought that it was because of the influence of the African National
Congress that these people returned to Richards Bay in July 1992, Presently they are
residing at Ithe area between Richards Bay airport and Lake Mzingazi. Although these
people (retﬁmed from Ntambanana) called themselves the Mandlazini people under
Mthiyane fﬁey are under the RichardsBay TLC. These people are working hand in hand
with the Richards Bay TLC., and consequently a lot of progress can be identified. The
area (Mandlazini} is already electrified. A number of schools and community halls have
been constructed. Good roads are also constructed. In short the Reconstruction and
Developméqt Programme (RDP) is highly developed in this area. Being attracted by the

potential of the area, a number of outsiders are claiming to be part of Mthiyane clan.
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The second group (Inkatha Affiliates) contacted the Richards Bay town Council to ask for
assistance in their return. The Council negotiated with iNkosi Umbuyazi (a neighbouring
nKosi) for a portion of land. In their first meeting with the Council, two representatives
from the Department of Land (Pietermaritzburg) were present. Both were positive. This
group was promised 43 hectares of land on which they could live on a temporary basis.
The delegation was dissatisfied because they believed that 43 hectares could not
accommodate 580 families. Only 14 families were able to obtain land. The rest remained
landless. *°

This area still hasn’t got infrastructures i.e. no schools, roads, clinics, electricity etc. “We
were just deserted by the State” said Jameson Mbuyazi, the local induna. Presently, these
people (Inkatha Affiliate’s) are working day and night to get more land. It is not suprising
that among 14 families none have either a goat or a cow. The area is surrounded by
forests and they were warned that they should guard against fires. It is interesting that
these people can be compared with the Israelites, who, on the way to Canaan, thought of
returning to Egypt. The majority of these people think of returning to Ntambanana.

Some of them are blaming authorities who led them from the area. (Ntambanana).

%0 M. Sibiya: Oral Evidence 2 August 1998
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10: CONCLUSION

The Afrikaans word, apartheid, became the universally employed nomenelature for
legalized and enforced racial and ethnic discrimination, notably in the field of residential
segregation, job opportunities and political rights. '

In its original form the word meant ‘separateness’ , however, in the twentieth century it
assumed political usage donating a legally enforced policy to promote the political, social
and cultural separation of socially defined communities for the exclusive benefits of one of
these communities. In the case of Mandlezini the Whites benefited to the detriment of the
Mthiyane people whose lives were greatly affected and in some case disrupted by the
forced removal ™

It is noteworthy that when the National Party commenced with the statutory entrenchment
of apartheid (1948) South Aftica was already deeply immersed in colonial segregationist
policies. The later consequences were far-reaching with large scale forced removals of
population, and the redrawing of the internal political structures of the state. Race became
the dominant element in determining the rights, political and legal of the population **

The whole process was fuelled by the determination of the politically and economically
dominant White Afrikaner group to retain power over the country in the face of the rising

demands for political rights by the Black majority. It is a sad story.

5! A.J. Christopher: The Atlas of Apartheid. p.114
52 Ibid. The Atlas of Apartheid, p.117
%3 Ibid, p.127
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OURCES

It is noteworthy that this research has been largely based on the first-hand information
gained from oral sources. These people have witnessed and were part of this forced
removal of the Mthiyane people. Very little information has been taken from secondary

sources probably because history has mainly been written by White people.

ORAL SOURCES

Dube Bhekinkosi:
During this time of the movement he was a pupil in Standard seven. Presently he is a
mathematics teacher at Mtubatuba. It is interesting to note that he is residing at Veld en

Vlei (one of the suburbs at Richards Bay). He was interviewed at his home on 8 July

1998,

Mbuyazi T T

This young 32 year old man is presently employed by Alusaf (Hillside Smelter). He is
employed as an operator. During the time of the movement T.T. was doing Standard one

at the local school. He was interviewed on 9 July 1998.
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Mbuyazi Jameson

He is the induna for the people who returned from Ntambanana. His homestead is at
Salongwa, near RB.M. Jameson could not read nor write. It is therefore almost
impossible for him to remember his date of birth but estimated he is about 50 years old.
Mbuyazi Mansizwa

Like Jameson, Marsizwa is illiterate. He never went to school. Even though Mansizwa
has a wife and three children, all are at high school. He was interviewed at his home on 10

July 1998.

Mthethwa Albert

This is the only man interviewed at Oyangweni (Kwa-Mthethwa). He is the advisor for
Ntemba Mthethwa, an inkosi for the Mthethwa people. His homestead is on the left hand

side of Uyongo High School. He was interviewed on 6 June 1998.

Mthimkhulu Ambrose

He left school at a higher primary level. Today he is a truck driver. His wife is a matron
at Richards Bay hospital. Amrose is forty years old. He has five children. He was

interviewed on 24 June 1998.
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Mthiyane Mpaangwa

Presently he is seventy nine years old. He is an inkosi for the Mthiyane people. He
supplements his pension fund by a little income from sugar cane but he is relatively

penniless. He was interviewed at his homestead on 8 and 9 August 1998.

Mthiyane Themba

During the time of the movement, Tema was doing Standard 6 at a local school. Presently

he is an operator at R B.C.T. He was interviewed at Sabonzwe on 6 August 1998.

Mthiyane Mpiyeza

Mpyeza is 39 years old, and has 8 children. He is working at Eskom. He was

interviewed at Ntambanana on 7 July 1998.

Mthivane Khondakhulu

Presently Khandakhulu is a teacher at Enseleni. He was interviewed at Enseleni Township
on 28 August 1998. During the time of movement, 6 Wednesday 1976, he was doing

Standard 8 at eSibonkuhle Secondary School.

Sibiva Mpangazitha
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Mpangazitha is 32 years old. He is a male nurse at Ngwelezane hospital. He is residing at
eNgwelezane township. His wife is a teacher. They have 2 children. He was interviewed

on 13 June 1998.

khulu Thembi
Thembi is residing at Ntambonana. Her husband is a bricklayer. She was interviewed at

Ntambanana on 8 & 12 June 1998.

Sokhulu Solomon

Solomon is about 40 years old. He isilliterate. He was interviewed on 7 June 1998.
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