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Abstract

Two assumptions shape modem Pauline studies. They are that the Apostle
Paul wrote letters, and that his theology can be reconstructed from these
letters. The problem is that one cannot decide which of the letters is authentic
unless one first knows something about Pauline theology. Much of the
modern picture of Paul is biased by the same theology it claims to discover.
One way of bypassing this problem is to turn to sources not written by Paul.
in Chnstian literature of the first and second centuries, Paul features
prominently as the champion of various Pauline Schools. Scholars have
previously ignored this literature for reconstructing historical traditions about
Paul. Yet it contains valuable histoncal information that provides an objective
basis upon which one can evaluate the modem approach to Paul's letters and

theology.

(W]



Acknowledgments

I would like to thank Professor Alrah Pitchers for his tireless and constructive
cnticism without which I would not have had the patience or temerty to

complete dus work. He is a true friend without guile.

Thanks are also due to Gerald Truter, my former Session Clerk, and to my
congregation in Richards Bay who were generous in giving me the time I

needed to complete this work.



For My Parents



Table of Contents

Declaration.........cccccoavnin e
ABSIFACT ..o e
Acknowledgments. ...
Table OF CONERATS ...t em et ee e

CHAPTER1

2

............................... -

............................... 4

THE ELUSIVE PAUL

MY DAUNTING TASK ...t inansss i
CRITERIA FOR THE EVALUATION OF HISTORICAL SOURCES
Early Text CrUEHION ......cocvcoiiiiiieeeeeeeeeeerenssnes s s
Hierarchy of AHeSIQUON. .....oovovoeeeceieieeee e
Bracketing of SIQularity.........o.oocooiiiiiiiiiiiiini i
Bracketing of Believability . .........coooocevvnoiiinieiiiicnn
Bracketing of Paulinism.............oocicoiiaviiiiiieineeecnceeins,
Tdeological Criticism ...
SEHPHCIIY .- v
Non liquet ("It is not clear one way or another”)
Sequitur ("I JolloWws") ...
Features of Legend. ..o v
Comparison with the Gemine Letters of Paul ...
Final Caveat. ...t eeeeen e s ananes
MAPYING THE TERRAIN. ..ottt evcateie e

CHAPTER2

MARCION'S PAUL

MY APMS INTHIS CHAPTER L...oooiiiiiiiiiiiie e mrnesseereanen
WASMARCION AHERETIC? ..o eeeeeeeeeeeeeeeee e
SOURCES FOR THE STUDY OF MARCION .._..oooiviceeeeeeeeee e e
Aajor SOUFCES....ome e
Secondary SOUFCES ..o
EXCId SOUFCES oo oeeveeeeeeeeeeee e et e e e reaaameens

MARCION'S CANON L.t
MARCION'S ALLEGED ANTIFSEMITISM oo eeeireeeeeeeene s
TERTULLIAN'S ANTI=-SEMITISM. ..o oo evesree e eee s
SOME PRELIMINARY CONCLUSTONS oo e ieiiceeeeeeeen

CHAPTER 3

THE APOCRYPHAL PAUL

1. THE GOSPEL ACCORDING TO THEHEBREWS ... ..ivevei oo eeeevemnenaenans
2. THE ACTSOFPAUL ..ot e e e
Historical Traditions in the Acts of Paul.....o.ooeeeeveeiveiiveeean
Some Pauline Ideas in the Acts of Paul.........oooooeviievcveeeeen,
Some Preliminary Conclusions .................cuiniceneeces.
3 ACTSOFPETER. ..ottt e e e s e aeevasas e e e e e e aas s ses s ssnsrmnsmnmn i seaaneesereas
Histarical Traditions in Acts of Peter ...........coccovceveeiiccencennnn,
3. THE APOCALYPSE OF PALL..orieece it cvnermnnmnm s e s s ane e
SOME PRELIMINARY CONCLUSIONS .oertiiceeeeeeeeeeeeeeeeeeeee e

CHAPTER 4.

54
39
60
60
61
62
62

65



ANTI-PAULINE POLEMIC. 65

THE PSEUDO-CLEMENTINES oot eeieeea et eeiesscestaases s trsams e easaneensae s snesas st asessanse 66
Kervematia Petrow (KT ..ottt esrisesaai oo G7

AT H-SOUPCE. ..o.ooccveeeieee e eee e eeecs e e s s s a e e ae b e s an e e et s be e e e s smreanrnees G7
PAULINE TRADITIONS IN ANTI-PAULINE POLEMIC ..o 68
SOME PRELIMINARY CONCLUSIONS ........vvviesveevneeemeeeeeesasresssscsesnessecemenmeesneeeaneas 75
CHAPTER 5 77
THE GNOSTIC PAUL 77
SECRET PAULINE TRADITIONS ........ooviiiimrreiintrme i re e m e emee e meneamessbarme s smsnonnne 78
(GNOSTIC USE OF THE PAULINE CORPUS.........ociiemeere s ice s veicemsresamremee e eneenes 79
HISTORICAL TRADITIONS IN GNOSTIC SOURCES ......ovommimiecneeencneevmete st oo e mseneas 80
THE NAG HAMLADI LIBRARY L.oiiiiriiiiiiatiiiiaiirseeeeemeemeaneaeaeaetrerareessnssessnnesmnseeneenns 81

1. The Praver of the Apostle Paul (I1) (Pr. Paul}.. ... 81

2. The Gospel of Truth (1,3 and XI1,2) (Gos. Truth) ........ccccooococeincnnnreenen. 81

3. The Tripariite Tractate (I3) (Tri. TrAC)..cocoocoiiiiiiiiiiiinicceeee e 82

4. The Gospel of Thomas (112} {GoS. TROML) .. eoorvevieeeiesnaes e 82

5. The Gospel of Prifip (I3} {GOS. PHIL) c.ccoeiieeeiienirecne e ne s 83

6. The Hypostasis of the Archons (11 4) (Hyp. Arch.)..c.cooocoieieiiiccennens 84

7. The Exegesis on the Soul (I16) (Exeg. Sottl) ........ooooviecenirneeeiecieceneeca. 83

8. The Dialogue of the Savior (II1.3) (Dial. SaV.).cocovcoiivecieniee e 83

9. The Apocalypse of Paul (V,2) (Apoc. Paul) c...ccocoovcoviomeeeereereeiccnne 85

10, The Interpretation of Knowledge (XL 1. ....covecvecenmmeeeeeeeerenreeareeenn. 36

11. The Treatise on the Resurrection (T4) (Treat Res).c.cooneoeoieoieeeeenne, 86
SOME PRELIMINARY CONCLUSIONS ........o.ooimiricrerreeseencensnrsnesesssensss s s omasneseanersns 87
CHAPTER6 90
THE APOSTOLIC PAUL 20
1. THE EPISTLE OF CLEMENT TO THE CORITHIANS (L CLEM. Y oo, 93
Pauline Citations and Allusions in Clement .........cccoeoooecoeoeeeeeeeeeccvneaneeneennnn. 94
Historical Pauline Traditions in Clement. ... c.ccccovoveeeeeeeceveereeneieeeeeeeeeesanns 94

2. THE EPISTLES OF IGNATIUS (IGN.).coviiei vt e eetie et e e mnenes 96
Pauline Citations and Allusions in Ignatius.............cccocooevveveeecenecceeeeeenenn. 96
Historical Pauline Tradifions in Ignatius............ccccccociovvovnivrinnciseeineeeniee s 97

A Collection of Pauline Phrases and Themes in Ignatiss .......cocovcceveceveevivvnecne. 48

3. POLYCARP (POL. PHIL.) oot e 99
Paidine Citations and Allusions in POIYCArp.........co.ocooueevoeeeeeieeeieceeeeeene 29
Historical Pauline Traditions in POIearp.......o.ocoooooovovoeeeeeeeeeeceeeeen, 101

4 THEEPISTLE OF DIOGNETUS ... cccccren et sae e s e e sae e ssesnenes 102
Pauling Ideas in DIGEREMS ... e 103
Pauline Citations and Alusions in Diognetts............c..ccoccoeeiciveeveeeeveerenca 103
SOME PRELIMINARY CONCLUSIONS L._._.iiuiiiiinieeetienim e reeeeee e et en et sa e cenene s 103
CHAPTER77. 106
THE LUKAN PAUL 106
THE TEXT OF ACTS o iivrereeeeinermersstes rammmsaesesneeeamamsemeeseme e rmraen e oemmeememnt e e smmneensnans 110
THE DATEOF ACTS ..ot ooeee ettt eeaeaeees e oo eeemeee e e e vssvesesnesstssrmearsnnaeeeenmsmeranees 111
SOURCES FOR ACTS ... oeeerrtrmceeeeseemsmias s e e vt ersavaress s rmnmmnesese e st eneasaeasseseassrnsennsseanens 112
Pauline Traditions in the Antiochene Source.................c..coovevvveieiieecveseeer e 114
Pauline Traditions in the Pauling Source...........ccocovmivnccoinieiinneiecin 115
Pauline Traditions in the "WWe" PaSSAQeS......cccoooiee e 116
SOME PRELIMINARY CONCLUSIONS ... o it s e e 117

~1



CHAPTERS
THE MODERN PAUL

CHAPTERY
THE ANCIENT PAUL.

PAUL'S LIFE BEFORE HHS CONVERSION L.ciiveeereeicee e iececesesseeresencssaerese s sssssasnnen sras
PAUL'S CONVERSION ..ovreceiraeeeieoraaneassseaaesmsseessneesaeen s saeass st eaes e eemmresasan rrsnmaensesesns
PAUL'S RELATIONSHIP WITH THE JERUSALEM CHURCH. .. ...oovvmiiemie e et eeenees
PAUL'S TIINERARY ..uiveeeeeereeeecersinsssssssscssssscenesesasasresssnesssssessmmesssseeentessesesasessens
FELLOW TRAVELERS AND COLLEAGUES ..veoveeivieeeeiessriiisseesemsessesnssia e emessrnssnnenneens
PAUL'S MISSIONS ...iive et cuviiicirasssssasecemnsessriasseass semmemmeeeanseesastmmmnteseassaneeannns
OQPPOSITION, SUFFERING AND PERSECUTION ....eouveeveeieceiveemremseeeeeresoie e eresassessessnnes
CURRTCULUM VITAE. ... ccoeetermitieeeeeeeeateses s sasersassasemmeosssssnntee resnssaimsanesssmsessnesnre
A RRE ST AN DI ATH . tieccriiei et eeietrar s s ia s e raera s er o oass s sm s mmrsssretenemaiereaserarnsnnsn

CHAPTER 10
THE FUTURE PAUL

119
119

120
121
123
127
128

131
131
131
131
132
133
134
134
135
136
137
138

138

The Ancient Paul challenges the paradigm of modern critical studies that interprets

Paul as a devout Jew Jaithful 10 TOPQR. «....c..c.ovmeeeeeeecieieiee e
The Ancient Paul challenges the view that Paul's mission was separate ﬁom the
authority of the Jerusalem Church... — .
The Ancient Paul challenges those uho assert Paui was dxsmrerested in the

FHSIOFICAL JESIS ..ot ettt vt estn e sere e

138

. 140

The Ancient Paul challenges the modern critical rejection of the Pastoral Letters,

Ephesians, and Colossians as non-Pauline ...

. 143

The Ancient Paul challenges the commonly held behef that Paul s mzmstrv ended at

ROMIE oottt e et aavesvan s e e e e ae s tem s s e nn e e seennnn

APPENDIX A

143

150

COMPLETELIST OF PAULINE CITATIONS FROM THE APOSTOLIC FATHERS

APPENDIX B

DETAILED ANALYSIS OF THE HISTORICAL PAULINE TRADITIONS IN

CANONICAL ACTS ittt sabennes
List of Pauline Traditions in the Antiochene Source...........ccocccuveooecevcevincernnn.
List of Pauline Traditions in the Pauline Souree (Pauline Source)..........cccoue...
List of Pauline Traditions in the "lWe” Passa@es...........cccccccveeeecerroeeeennsecverans
List of Pauline Traditions that Qualify as Lukan Redactions ................c.cccoee.

150
152

152
152
153
162
163



Chaprer 1

THE ELUSIVE PAUL

For not even the question who Paul really was has yet been
adequately explained ... the real Paul ... remains confined in
seven letters and for the most part umintelligible to posterity

. However, when he is rediscovered—swhich happens
almost exclustvely n times of crisis—there issues from him
explostve power which destroys as much as it opens up
something new.'

1 have followed the foomote style of Turabian.” For abbreviations to ancient
works, I have used the SBL Handbook.” Translations from the Bible are from
the Holy Bible: New Revised Standard Version (1989). I have employed
American spelling throughout the thesis.

My Daunting Task

Letus assume for a moment that the Pauline Corpus did not exist and that we
were not in possession of any of the letters now attributed to Paul in the New
Testament. Let us assume further that despite not having any of.these letters
we wished to establish something about Paul's ife and theology. Where would
we tumn for our information? The first place would be to those wntings within
the New Testarnent that reveal something about Paul, namely Acts, 2 Peter
and (possibly) James. However, what if none of fese texts had survived?

Where would we then tum to know something about Paul?

In this hypothetical situation, the scholar of Paul is not destitute for a single
reason: Paul the Apostle features prominently m noncanonical literature. Paul

exerted great mfluence atter his death and was taken up as a champion by a

1 E. Kisemann, "Paul and Early Catholicism,” m New Testament Questions of
Today (Philadelphia: Fortress, 1969), 252.

2 Kate. L. Turabian, A Manual for Writers of Term Papers, Theses, and Dissertations
{Chicago: University of Chicago 1993).

3 Patrick H. Alexander and Society of Biblical Literature, The SBL Handbook of
Styler for Ancient Near Eastern, Biblical, and Early Christian Studies {Peabody,
Mass.: Hendrnickson Publishers, 1999).



number of different groups. These groups revered and championed Paul and
their writings reveal important information about Paul. In this thesss, I am
concemed with these writings. From them I intend to reconstruct a picture of
the historical Paul. By "historical Paul,” 1 mean the Paul that is recoverable
through historical analysis. (See the section that follows later in this chapter,
"The Historic versus the Historical Paul.")

‘The aim of this thesis 13 straightforward although the task is daunting. Iintend
to reconstruct a portrait of the historical Paul based on (mostly) noncanonical
Pauline sources. For three good reasons no one has previously undertaken

such a tmsk:

First, there exists an abundance of primary matenal on the lite of Paul, which
renders secondary material superfluous. Why unearth the historical Paul in the
Acts of Paul and Thecla, when one has the Epistle to the Romans?

Second, these noncanonical sources developed and expanded Paul along
theological lines and therefore the histoncal elements have for the most part
receded into the background. A simple reading of the sources reveals that
they are not pomanly interested in the historical Paul (allusions to the
historical Paul are sparse) but use the figure of Paul as a way of establishing
the authonty of the group.

‘Third, much of the matenal that we have on Paul in these sources is late and
for critical reasons cannot always be trusted. The Acts of Paul, for example, is
full of fanmstic legends, which belong more to the realm of science tfiction
than to the realm of history.

For these three reasons, no one has analyzed historical tradittons about Paul
in non-Pauline sources with a view to reconstructing Panl’s kfe and thonght. Why then

should I do so now?

In my view, despite these important reservations, the task of analyzing
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historical traditions i noncanonical sources must proceed since such a study
can yield major dividends in the study of Paul. Using cntical methods (these
will be outlined shortly) one can identify and extrapolate genuine historical
Pauline traditions within these sources. That is precisely what I intend to do in
this work. I intend to /denfify historical Pauline traditions i (mostly)
noncanonical sources, analyze the traditions based on set criteria, mlare the
traditions, and finally compare the portrait of Paul from these traditons with
that of modem cnitical Pauline studies. This 1s the fourfold nature of my
method.

Tt is a test to see whether the modem approach can survive an external
critque, which 1s based on an enarely different methodology. It is a test to see
whether the Crntical Paul (Paul as mnterpreted through letters deerned
authenuc by the majonty of modem critical scholars: Romans, Galanans,
Philippians, First and Second Connthians, First Thessalonians, and Philernon)
looks anything hike the Ancient Paul (Paul as interpreted within noncanonical
Pauline hiterature.) If there 1s a resemblance, where does it lie? If there 15
disstmilanty, what are the reasons for 1t? If the historical Paul as; seen by his
early champions 1s vastly different from Paul reconstructed by his modem
champions, then the early Church was either mistaken, or modermn critics have

missed the man from Tarsus.

Some Pauline groups or "Schools” {eg., the group reflected in the Pseudo-
Clementines) reveal a picture of Paul that is more consistent with the Critical
Paul than others do. By analyzing these sources, 1 hope to shed some light on
the way one might continue today in Pauline studies. For example, there are
several points at which Marcion's picture of Paul corresponds to that offered
by modem critics. They also diverge at several points. An analysis of the two
approaches yields interesting points of discussion for the furure of Pauline

studies.

I propose a regressive method apropos of the historical Paul in this study. By

11



regressize 1 do not mean a retum to early forms, but a way of going backwards.
The traditional approach to Paul has been imgressize. Beginning with the
Paulne Corpus, it has utilized tried methods of Historical, Textual, Source,
and Redaction Criticism, et al, to unearth Paul through his letters—
correctly—f we assume that the questions surrounding the authenticity of

Paul's letters are resolved. But what 1f that presupposition were erroneous?

Crtcal scholars cannot agree on what constitutes the Pauline Corpus. The
consensus today is that there are seven genuine letters but that keeps
changing. Baur regarded only four letters to have been written by Paul. He

wrote as follows:

There 15 a very essential difference between the four mam
letters of the Apostle (Rom., 1-2 Cor, Gal) and the shorter
ones in the collection of his letters ... the authenticity of
several of the latter, if notall, can be seriously doubted.!

I can state the problem another way. Modem critical Pauline studies are
predicated on two interrelated assumptions. First, that Paul left a written
legacy that 1s recoverable through cntical analysis of the gentine Pauline
letters. Second, that the histonical Paul was a devout Jew with strong ties to

Second Temple Judatsm. (See chapter 8.}

Although this second assumption is relatvely recent, it now dominates
Pauline studies, and although it 1s meant to result from the first assumption, it
serves as its logical prins because in order to determine which of Paul's letters
is authentic, one must entertain certamn presuppositions about the nature of
Pauline thought In other words, before one can decide which letters are

Paul's, one must assume one knows how Paul's letters read.

However, what if scholars held no prior assumptions about Paul's theology?
What if they did not think Paul 4ad o & preoccupied with certain matters,

notably Jewish, such as the Law and Circumcision? In that case, they would

4 Werner Georg Kiimmel, The New Testament: the History of the Investigation of ity
Problemns, 1st Baotish ed. (London: SCM, 1973), 128.
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have no conclusive way of determining which letter is Paul's and which 1s the
product of a Pauline School operating m Paul's name. Pauline scholarship has
shown that the canonical legacy of Paul in the New Testament presents us
with Types of Pauline Theology and has forced the conclusion that Paul can

be reconstructed from one but not from all these Types.

At present, there are four Types: the Cntical Paul (defined above), the
Deuterocanonical Paul’ (the Paul of Ephesians and Colossians), the Paul of
the Pastoral Letters, and the Lukan Paul {the Paul of canonical Acts). Critical
scholars have settled on the first Type as historical but that is not self-evident.
Baur established this position: “"For the history of the apostolic age the
Pauline epistles take precedence over all the other New Testament writings, as

. [i]
an authentic source.”

‘The problem, as I have noted, 1s determining which of the letters is authentic.
The Church Fathers provide no consensus on the Pauline Corpus, making the
external evidence mconclusive. Modern arguments from style are also
mconclusive since there are conflicting styles and where a common style

exists, one could explain 1t as a product of a Pauline School.

By School 1 do not mean an organized seat of institutional learning but a group
who regarded Paul as an Apostle and as an authornity and who fashioned and
taughta Type of Paul consistent with their religious perspective. The literature
of the late first and second centunes attests to several competing claims for
Paul: the Marciomite Paul, the Gnostic Paul, the Orthodox Paul, the
Apocryphal Paul, and the Apostolic Paul.” Sometimes these groups are not
that easily distinguishable. Cynl of Jerusalern, for example, found it necessary

to warn catechumens agamst slipping into a Marcionite meeting by mistake

5 Some scholars group the Pastorals with the Deuterocanonical Paul. T have
not done so to avoid any contusion.

6 Kimmel, 135.

7 The one School that I do not address in this thesis is the Paul of the
Apologists and Heresiologists. This would have expanded my task beyond
reasonable bounds.



(Cat. 18.26).

Iet me provide an example of how prior assumptions about Paul's theology
affect the way in which the interpreter reads the Pauline text. A common
argument put forward about the Pastorals is that they cannot be Pauline
because they differ in style from the other letters of Paul. Kimmel's view is
classic: "It cannot be dented that the language and style speak decisively

ng

against the Pauline origin of the Pastorals."” However, what are we to make of

the following similarities in style?

Let 2 woman leam i silence with full submussion. I permit no
woman to teach or to have authority over a man; she is to
keep silent. For Adam was formed first, then Eve; and Adam
was not decetved, but the woman was deceived and became a
transgressor. Yet she will be saved through childbearing,
provided they continue in faith and love and holiness, with
modesty. (1 Tim. 2.11-15)

Women should be silent in the churches. For they are not
permitted to speak, but should be subordinate, as the law also
says. If there is anything they desire to know, let them ask
their husbands at home. For it is shameful for 2 woman to
speak in church. (1 Cor. 14.34-35)

Observing these two passages together should lead the impartial reader to
conclude that the same author wrote them and that the author was Paul. Is
that the conclusion drawn by the vast majonty of critical scholars? Hardly, for
to concede that the two passages were written by the same pen would be to
concede the unthinkable, that the Apostle Paul was a misogynist, and since
that cannot be correct, scholars are forced to conclude, illogically, that now
becanse of the similanities in style neither passage could have originated with
Paul. Ehrman makes this very argument

Paul does, however, seem to say something similar m his
undisputed letters, in the harsh words of First Connthians
1434-35. Indeed this passage 1s so similar to that of 1

8 Wemer Georg Kimmel and Paul Feine, Introduction ta the New Testament,
Rev. ed. (Nashville, Tenn.: Abingdon 1975}, 373.
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Timothy 2.11-15, and so unlike what Paul says elsewhere that
many scholars are convinced that these ... are words that Paul
himself never wrote; rather, they were inserted into the letter
of First Corinthians by a scribe who wanted to make Paul's
views conform to those of the Pastoral Epistles.9

Ehrman plays the game with devious skill. First, he argues Paul could not
have wrrtten Timothy because of the différences in style and then he argues Paul
could not have wrtten Tinothy because of the smilarities in style. What
emerges as allimportant is that one safeguards Paul's attitude to women.
Everything else becomes secondary. The belief that Paul ought to read in a
certain way has ensured that an important method for determining

authenticity is not only ignored, but cleverly inverted.

This 1s the problem m essence: the precipice that supports the current
parachgrn of Pauline scholarship hinges on a form of shrewd circuitous
reasoning. Scholars confidently reconstruct Paul through those letters that
conform m advance to a certain Pauline Type, and regard both canonical and
noncanonical texts that do not conform to their Type to be of less historical
value. This method 1s unsatisfactory since it cannot provide an objective basis
for determining which Pauline Type most closely approximates to the

histotical Paul.

My method therefore proceeds withont the Pauline Corpus. 1 only tum brnefly to Paul's
letters at the end ot the stdy to see how they correspond with my
conclusions, that s, atter I have collated and assessed historical Pauline

traditions according to the proposed methodology.

Some may feel that the evidence for Paul in noncanonical sources is scant and

9 Bart D. Ehrman, The New Testameni: A Historical Introduction o the Ear
Chnistian Wnitings, 2d ed. (New York: Oxford University 2000), 370.



unreliable and that such a procedure is therefore fruitless. Baur'® was the first
to shut the door on these works, but in recent times, the likes of Koester has

reopened it

These writings (noncanonical wrtings) have all recetved much
less attention than the New Testament itself and therefore
much of the wealth of often very valuable and very early
traditional materials 1n  these wrntings remains largely
unexplored.”

The historical Paul is not identical with the Paul of the respective Schools that
developed in his name, but one must pursue the posstbility that these sources
preserve in some degree the memory and theology of Paul.” In terms of
ancient historiography, the testtmony for Paul ts voluminous. There is more
evidence for Paul m the second century than for world figures like Augustus

in the first century.

Skepticism s not warranted for another reason. It assumes the untenable
position that the early theologans had no concem for historical exactness
since their pressing theological exigencies compelled them to- reinvent or
reinterpret traditions that they had received. While this is true of some of this

literature, it 1s not true of all of 1t

10 "The epistes of the Apostle are then the only authentic documents for the
history of his apostolic Iabors, and of the whole relation 1n which he stood to
his age ... so do they present the truest and the most faithful mitror of the
time." Cited in Kammel, The New Testament: the History of the Intestioation of its
Problerms, 135.

11 H. Koester, Introduction to the New Testament: History and Literature of Eary

Chiistianity, 2d ed., vol. 2 (New York: Walter De Gruyter, 2000), 68.

12 I noted with interest while reading a solid new introduction to the New
Testament put out by the University of South Africa that the entire status of
noncanonical writings has radically changed in the past twenty years or so.
These works, which scholars might have mentioned in foomotes a mere
fifteen years ago, are now given a great deal more attention. I hesitate to use
the word "revolution"—but that 1s an accurate way of describing what is
happening in the area of New Testament Studies. The one institution that
ap}i)ears completely insulated from these strides in the world of scholarship,
at least in this country, 1s the Church. See Gerhard van den Heever and
Eben Schetfler, From Jesus Christ to Chrisiianity: Early Christian Literature in
Context, 1st ed. (Pretora: University of South Africa, 2001), 3, 311.

16



Criteria for the Evaluation of Historical Sources

As a starting point, I turn to methods used by those engaged in the quest for
authentic tradittons of the historical Jesus. By employing methods used in this
quest, I am not suggesting that Paul and Jesus are analogous figures. Paul does
have several traits in common with Jesus, not least of which 1s that he 1s a
religious Jew living in the first century. Nonetheless, Paui is a disciple of Jesus,
and Paul's life, important as it 1s for understanding early Chnistianity has no
soteriological significance. Paul is not the object of faith and therefore the
results of Pauline research can never hold the same importance as the results

of research into the historical Jesus.

What do I hope to achieve by approaching Paul vis-a-vis these methods? Let
me set the boundaries. I have no interest here in the quest for the historical
Jesus. My focus is on some of the methods used by scholars in the quest for the
historical Jesus. The reason I tum to these methods is that they have been
tested over time and are useful for discovenng historical traditions encrusted
in secondary sources. Smce scholars have tned to find Jesus in sources not
written by Jesns, they have honed critical skills in this area; and since I intend t©
reconstruct Paul from secondary sources nof written by Panl, 1 draw on a wealth
of experience dating back to the first cntical life of Jesus written by Reirnarus
in the eighteenth century. Those farmliar with the history of the quest for the
historical Jesus will also appreciate the degree to which the study of Paul and

the study of Jesus mtersect at crucial junctures.

In this thesis, one will perceive the influence of the methodology of
Crossan.” T tum to Crossan for several reasons. First, his method treats all
sources, canonical and noncanonical equally. Second, his results do not
depend on independent judgments rendered on an 44 Aor basis, but are made
from a highly objective organtzation of ancient texts. Third, Crossan’s method

1s thoroughly modem (some may see this as a disadvantage.) Fourth, Crossan

13 John Dominic Crossan, The Historical Jesus: The Life of a Mediterranean Jenish
Pegsant (Edinburgh: T&T Clark, 1993).
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draws on the vast experience of research in this field over the past several
hundred years. Finally, Crossan’s conclustons regarding the historical Jesus are
so disappointing theologically, that they almost guarantee the objectivity of his
method.

Crossan defines his method as a "tple tnadic process.” First, there is the
reciprocal interplay of social anthropology, Hellensstic and Greco-Roman
history, and literature. Crossan asks how analysis of comparative data can
shed light on the quest Second, there 1s the textual problem. Three steps are

involved here:
A. Crossan draws up an smentory of canonical and noncanonical texts.
B. Stratification: Crossan positions these texts in chronolygizal sequence.

C. Attestation: Crossan identifies the number of independent artestations for

each "complex" of the Jesus tradition.™

Finally, Crossan "manipulates’ the inventory. This has three parts to it. A. The
sequence of the stram is established. The earlier the texts the more probable
are their reliability. B. "Hierarchy of Attestation," which means finding those

complexes with the highest number of independent attestations. C. The

14 For example, the complex "Jesus and the Children" is atrested in the
following texts: Gospel of Thomas 22.1.2; Mark 10.13 16; Matthew 19.13 15;
Luke 18.15-17; Matthew 18.3; John 3.1-10. That makes a total of 6 units.
However, there are only four sources since Matthew 19 and Luke 18 are
dependent on Mark 10.
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bracketing of singularity: avoidance of any complex’” with only one

attestation. Here the possibility of invention is high.

'The above method is a sophisticated way of finding units of tradition that are
earty and well attested. My method differs from Crossan’s since my subject and
its sources are different from his. The nature of ancient texts deterrmines the
methods that one employs. The anm however is the same: to discover units of

tradition that are early, well attested and reliable.
I will employ the following criteria in evaluating units of tradition:

Early Text Criterion

The earlier the text, the more probable is its reliability. I employ this crterion
in 2 modified form. For example, with Marcion, the witness of Justin though
more reliable than Clement, is not more reliable than Tertwllian, even though
he antedates him, since Tertullian works with a copy of Marcion's Auntitheses
on his desk and claims to be in possession of one of Marcion's letters (Cam.

Chr. 2.14; Marc. 1.1.6, 4.4.3).

Hierarchy of Attestation

This criterion suggests that tradinons that are supported n a number of
independent attestations are more likely to be histonical than those with a
single attestation. Scholars engaged m the quest for the histoncal Jesus

regularly employ this critenon.

15 THere s an example of a complex: 22.+ PROPHET'S OWN
COUNTRY (1\4). 22: indicates where the complex is to be found in the
stratum Le., number 22. +: indicates that the complex goes back to Jesus (a
indicates the opposite, and a + indicates that the comnplex is of mythological
character as to render the question of its historicity irrelevant). 1: mdicates the
number of the stratum. In this case, it is the first. 4: indicates the number of
independent attestations. The methodological rule that Crossan follows is that
the lower the number on the left of the stroke and the higher the number on
the night, the greater the probability that the complex goes back to Jesus
himself. Crossan, 436.
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Bracketing of Singularity
The bracketing of singularity avoids traditions with only one attestation since

here the possibility of mvention is high.

Bracketing of Believability
The bracketing of believability avoids complexes that are fanciful or
exaggerated and prefers complexes in wrters and groups who display greater

respect for historical exactitude.

Bracketing of Panlinzsm

This criterion avoids traditions that do not specifically name Paul as the
person represented in the story, even though Paul 1s implied. For example, the
Pseudo-Clementines contain several passages of antt-Pauline polemic and as
such are of great value. Unfortunately, these wntings identify Paul as Simon,

compounding the problem of historical enquiry (chapter 4).

Ideological Criticism

By "Ideological Cnticism,” 1 mean the need to penetrate. beyond the
ideological agenda of each Type of Paul. This 15 a modified principle of
dissimilarity that prefers complexes that transcend the ideological agenda of
the group or person claiming Paul as their champion. Many Pauline Types are
accessible only through the wriings of detractors from whom one gains a
jaundiced portrait. However, a strong ideological agenda does not necessarily
preclude a writer from presenting a relable complex. Tertuilian for example,
whose treatise Adversus Mardoners 15 an apologetic against Marcion, 1s often
historically accurate since he demonstrates care not to misrepresent his
opponent’s position (chapter 2). Fach complex must be examimned and

evaluated within its context in order to determine its reliability.

Simplicity
The cnterion of simplicity is that "all things being equal, the simplest
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explanation that covers the largest amount of data is to be preferred."* This
tule of interpretation goes back to John Calvin. The following is typical, taken
trom his commentary on Psalm 139: "It seems enough to hold by the plain

sense of the words."

Non lLguet ("It is not clear one way or another”)
This criterion” acts as a counterweight to the temptation to make judgments
because things seem reasonable or plausible. It is an impormant scholary

discipline not to go beyond the evidence.

Sequitur ("It foliows"}

I employ this critenon in cases where a narrative contains several historical
traditions {e.g., canonical Acts). By following the logical course of the
narrative, one can determine whether a tradition is true or false by asking
whether or not "it follows." For example, if 1t 1s apparent that tradition A is
true, then it is likely that a dependent tradition, Al is also true. This criterion
is useful when there 1s no other evidence to support a tradition that appears

true. A traditton that "tollows” 1s one that i nould not make sense to inzent.

Features of Legend

This criterion rejects legendary features of a tradition. Dibelius' definition of
legend will serve as my own, namely, a story in which there is emphasis on the
miraculous element and the pious character of the people involved."® With
legend, these clements dominate the narrative in 2 way that renders historical
inquiry impossible. Included under this cnterion will be those traditions
charactenized by teratological elements, that is, where a "wonder world" is

presented with characters such as cannibals and tmlking animals (e.g., the story

16 John P. Meter, A Marpinal Jen: Rethinking the Historical Jesus, 1st ed., The
Anchor Bible Reference Library (New York: Doubleday, 1991), 67.

17 Thid., 113.

18 Martin Dibelius, Staudies in the Acts of the Apostles (London: SCM, 1936), 106.

21



of the lion in the Acts of Paul and Theclz).”

Comparison with the Gennine Letters of Panl

This crrerion is one of the most commonly used m the study of Paul.
Scholars compare traditions in secondary sources (e.g., Acts) with traditions in
the so-called genuine letters  establish authenticity. I will use this criterion as
sparingly as possible, since I am trying to avoid the Pauline Corpus. In
addition, a secondary source is sometimes nearer to the historical truth than 2
primary source. One finds this in canonical Acts (chapter 7). Baur first used

the criterion consistently and criically.™

It is possible that investigation into noncanonical sources will not produce

much fruit, but I take solace in the words of Harvey as quoted by Sanders:

We shall find that those bare biographical statements, which
are established with a high degree of histonical certainty, but
which seem at first to convey little information that is of
interest to the theologian, take on considerable significance.”

Final Caveat
What do I mean by the historical Paul? Brown puts the matter into

perspective with salient words on the quest for the historical Jesus:

I's 2 major mistake to think that the "historical (or
reconstructed) Jesus,” a totally modern portrayal, is the same
as the total Jesus; Le., Jesus as he actually was in his lifetime.”

Brown makes a familiar distinction between the histonical Jesus, the Jesus

recoverable through histonical analysis and the total Jesus or real Jesus. That

19 Wilhelm Schneemelcher, New Testament Apocrypha: Writings Relating to the
Apaostles; Apocabpses and Relared Subjects, trans. R. McL Wilson, Rev. ed., 2 vols.,
vol. 2 (Louisville: Westminster/ John Knox, 1992), 78.

20 Ferdinand Christian Baur, "Die Christuspartei in der korinthischen
Gemeinde, der Gegensatz des petrintschen und paulinischen Chrstenthurmus
in der alten Kirche, der Apostel in Rom," Tibinger Zeitschnift fiir Theolggie (1831):
103.

21 E. P. Sanders, Jesus and Judaism (Philadelphia: Fortress, 1983), 8.

22 Raymond Edward Brown, Az Introduction to the New Testament (New York:
Doubleday, 1997), 828.



distinction applies by analogy to Paul because Paul, like Jesus, 1s a historical
figure only recoverable through histonical analysis. Meter places a similar

constraint

(Thej 'histonical Jesus' will always remain a scientific construct,
a theoretical abstraction that does not and cannot coincide
with the full reality of Jesus of Nazareth as he actually lived”
... Jesus of history is a modem abstraction and construct.

Robinson meaningfully outlined these distinctions in 2 seminal essay. In it he

wrote as follows:

The term ‘histoncal Jesus' is not simply identcal with 'Jesus'
or Tesus of Nazareth', as if the adjective 'historical' were a
meaningless additon. Rather the adjective 1s used m a
technical sense, and makes a specific contribugon to the total
meaning of the expression. Historical' is used in the sense of
'things in the past which have been established by objective
scholarship ... such usage is nearest the original, etymological
meaning of the term 'history’.”

These insights underscore the limitations of modem historiography. Accurate
facts about historical figures do not necessarily lead to a better understanding
of those figures. Noncanonical writers were not disinterested in the facts of
Paul’s life, but they also realized that facts alone could not capture who Paul
was, and so they resorted to the ancient art of storytelling to convey the
power of Pauf's person. One of the dominant impressions of the vanous
portraits of Paul in noncanonical sources is the lack of interest in
historiography in the modem sense. Ancients were more interested in persons

than bare facts.

For the champions of Paul, as I will show in the following chapters, Paul was
not merely 2 historical figure but also a father, a saint, a theologian, an
Apostle—larger than life. With Paul, mythology has married itself to history

in a way amlogous to the way the Christ of faith is marmed to the Jesus of

23 Meter, 1.
24 James McConkey Robinson, A New Quest of the Historical Jesns (London:
SCM, 1939), 26-27.



history, which is why the champions of Paul see no problem wnting in the

name of their beloved Paul and continuing his legacy.

Pethaps the value of this study will be its resultant skepticism. The
surefootedness now assoctated with Pauline stu&ies may end if scholars
applied sirmilar criteria to Paul as their colieagues have applied 1o Jesus. A new
approach may convince us that we are as near to the histonical Paul as we are
to the historical Jesus. Perhaps the results will show that all we own with
certainty is the Paul of faith, the Paul that the Church saw fit to domesticate,
embellish, and remold according to its own apostolic values and traditions.
Would that concluston leave us in a state of anxiety? First Jesus, now Paul?
‘The answers to these questions will depend on how much value the Church
continues to accord with the Protestant principle Sodz Seriprura and how much

itis prepared to trust the Fathers in their critical decisions of faith.

Mapping the Terrain

In the following six chiapters, I present an analysis of noncanonical Pauline
sources. I identify, analyze, collate, and compare the traditions. I resist the
temptation to make arguments based on traditions that I regard to be
historically probable until T have presented all the traditions. This is to ensure
the objectvity of the process. I therefore ask the reader to be patient as 1
evaluate and present the traditions. At the end of each chapter, the reader

discovers a list of historical tradiions that I deem to be historically probable.

The first Pauline Type that 1 analyze s Marcion's Paul (chapter 2). I begin
with Marcion because Marcton 15 the furthest away from the historical Paul—
at least in terms of chronology and in terms of the boundaries set by this
thesis. Since Marcion's wntings are no longer extant, an analysis of Marcion’s
Pauline traditions s not possible. What I hope to achieve is to look at the
implications that the study of Marcion poses for the historical Paul. Marcion
holds the key to the most important questions surrounding Paul, such as what

constitutes the Pauline Corpus and what was Paul's relationship to Second
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Temple Judaism? As I proceed through the vanous Pauline Types, I move

closer to the historical Paul.

The second Pauline Type T investigate ts the Apocryphal Paul (chapter 3). The
presentation of the materal for the Apocryphal Paul differs from the
presentation of material for Marcion’s Paul since with the Apocryphal Paul 1
am dealing with extant texts, unlike Marcion who left no wrntten legacy. I
analyze these texts and present the traditions at the end of the chapter.
Because the traditions are scant, I do not focus on only one aspect of Paul,
such as his life or his theology, but make use of whatever historical
information the sources yield. This process of analyzing and presenting

traditions continues through to chapter 6.

In chapter 7, I depart from the scope of this thesis with an analysis of the
Lukan Paul. I have done this for two reasons. First, Luke belongs to a
tradition of Pauline literature that has no contact at all with the Pauline
Corpus, making him mvaluable for my purposes. Second, the distinction
between canomical and noncanonical is an artificial construct, at least in terms

of scholarship.

In chapter 8, T offer a catical evaluation of the "New Paul” through a dialogue

with several of its key exponents.

In chapter 9, a pivotal chapter, I present all the traditions and catalogue them

around themes in the life of Paul.

In the last chapter, I offer proposals for Pauline scholarship in view of the

results of chapter 9.



Chapter 2

MARCION'S PAUL

When Marcion ... met the holy Polycarp on one occasion,
and said "Recognize us, Polycarp,’ he said in reply to Marcion,
Yes indeed, I recognize the firstbom of Satan. (Mart. Pol.
2.2)

My Aims in this Chapter

I begin with Marcion since Marcion s the chief Paulinist of the second
century. Unlike other Schools who saw Paul as @ champion, Marcion saw ondy
Paul. His theological vision 1s dominated, as was Luther’s, by the Pauline
Gospel.

No one regards Marcion as a faithful Paulimst. Instead, they see him as
someone who largely distorted Paul’'s Gospel for his own ends. Such a
perspective 15 so common among scholars that it is generally asserted and
hardly ever argued. It is, atter all, easy to dismiss a heretic who cannot speak
for himself and who stands on the side of the vanquished in the annals of

Church history.

This chapter rectifies that false perception of Marcion, but not out of
misguided loyalty to the heretic. No resuscitation will take place here. My
interest in Marcion 1s strictly Marcionitic. Marcion interests me only as far as
he can reveal Paul. The bulk of this chapter therefore corrects erroneous
beliefs that have served to disconnect Marcion from Paul. For i can prowe that
Mardon nas a faithful Panknist, Mardon must have something lo teach me about the

bistorteal Pand

Three erroneous beliefs have severed the viml nerve between Marcion and
Paul. These are that Marcion was a Gnostic, that Marcion corrupted the

otiginal Pauline Canon, and that Marcion was anti-Jewish. I intend to show
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that none of these beliefs is plausible.”

Was Marcion a Heretic?

Marcion, that shrewd Pauhnist, grossly misunderstood Paul, corrupted the
Pauline text, divorced Paul from Second Temple Judaism, and married Paul

1o an obscure form of Gnostic philosophy. At least, that is the position of the

Heresiologists. Marcion's posttion, revealed i a critical reading of the chief
source, Tertullian's brilliant Adversus Mardonems (Marc.), bangs us face to face

with another possibility, namely, that Marcion (contra Tertullian) stood in close

relation to Paul and closely represented his thinking, that his Corpus Pandinum

was the authentic one, that Paul originally had meager ties to Judaism, and

that if anything was alien to Paul's thinking, it was Judaism, not Gnosticism.

Marcion posed a significant challenge to orthodoxy for centurtes. Hamack
was 2 little too flattering when he described him as "the most important tigure
in the history of the Church between Paul and Augustine,” but no less an

opponent than Jerome gave Marcion the epithet "the Master” (Cron.).

Marcion was the first azfcal Paulinist to have emerged in the history of the
Church. Marcion was also the first to use Paul alone as the basis for his
theological paradigm. The Gnostics, the Apostolic fathers, and the
Apocryphal writers all championed Paul, but alongside other figures like Peter

and John and Thomas. Marcion saw one Apostle.

Marcion was a heretic but one should not ignore even heretics. Marcion
forced the Orthodox to reconsider their interpretation of Paul. In addinon,
Marcion holds the keys to two daunting questions facing Pauline scholars:
What consttutes the Corpws Panknum? Has this Corpus undergone textual

redaction and cormuption? The early Chrstian Apologists and Heresiologists

25 In this chapter I expand the research that I began in my Master's thesis,
PCR Comninos, “Was Paul Saul?: The Problem of Paul's Relationship to
Second Temple Judaism” (University of the Witwatersrand, 1997).

26 Adolf von Harmack, Mardon: Gospel of the Alien God (Durham: Labyrinth,
1989), ix.



(Tertullian in particular) accused Marcion of corrupting the genuine letters of
Paul by removing from them whatever failed to conform to Marcion's
theology. Marcion alleged that the opposite was true, that the Heresiologists
altered the true message of Paul by making Paul appear more Jewish than he -

really was.

Sources for the Study of Marcion
No work of Marcion has survived. He 15 accessible only through the wntings

of his detractors. Hotfmann watns us:

We should not misttke the accusatons of Marcion's
opponents for the substance of his opinions. The early
charactenizations are not based on a first-hand acquaintance
of the teacher or his work but are without exception
construed as attacks on his followers. It was Semler who first
recognized the beanng of such animadversions on the nature
of the patnstic reports, senstble as he was that the purpose of
the fathers was not to be fair but to be victonous in battle
with the heretics.”

Studies on Marcion are plagued by uncnucal use of ancient sources.
Anti-Marcionite literature spans at least five centuries. One must avoid
indiscriminately cutting and pasang references to Marcion and reconstructing
him based on this amalgam.

Mgjor Sonrces

The most valuable sources for reconstrucung the hfe and thought of Marcion
are these: Tertullian: Adiersur Maronem (Marc.), De carne Christi (Carn. Chris.);
Justin Martyr: Apologiai (Apol.): Dialogus cum Tryphone (Diall); Diognetus {Diog.);
Irenacus: Adverszs Haereses (Haer.); Clement of Alexandria: Stmomata (Strom.);
and Adamantius {(Adam.).

Secondary Sonrces

The following are sources of secondary importance: Ignatius Epistuize (Ign.);

27 R. J. Hoffman, "How then Know This Troublous Teacher? Further
Reflections on Marcion and His Church,” Sewnd Century 6, no. 3 (1987/1988):
179-181.



Hippolytus: Refutatio Omninm Haeresinm (Haer.); Ongen: Contra Celsum (Cels.);
Commentarins in Evangelinm Joannis (Comm. Jo.); Cyprnan: Epistola S. Cyriani Ad
Jubdianunr, Contra Epistolam Stephani De  Haereticts  Baptizandes; Consilia
Carthaginensia, Epistula 1.XX; Fusebius: Historia Freleviastica {Hist. Eccl); Cynl-
of Jerusalem: Catechesis; Epiphantus: Panarion (Pan.j; Pseudo-Tertullian: De
Praejcriptione Haerettcornm  (Pracscr);  Jerome:  passiz. Jerome 1s not an
independent witness, and found his mformation in one of two sources:
Tertuliian's Adrersus Maraonerr and Ongen's commentary on Galatians (now

lost).

Exccluded S onrces

The essay of Dahl has in the muind of many, proved that the existence of the
so-called "Marciontte Prologues” in the Latin Catholic Bible is best explained
without reference to Marcion. The most obvious argument for a Marcionite
origin is derived from the order of Paul's letters presupposed by the
Prologues, which is identical to Marcion's Apestokkon. Dahl feels that this can
be explained if we assume "an edition of Paul's letters similar to that of

1428

Marcion circulated even outside Marcionite circles.

I have also excluded the following sources: The Speech of the Elder used by
Irenaeus (Haer. 4.27-32), which 1s best understood apropos of Valentinian
Gnosis, not Marcionism; the anonymous heretical treatise opposed by
Augustine m Conira Adersarinm Legis et Prophetarunz, Polycarp; the foliowing
books of the New Testament in which some have seen reference to Marcion:
The Pastorals, Ephesians, Colossians, ‘The Epistles of John, Second Peter; the
following apocryphal writings: The apocryphal letter to the Laodiceans
(Harmack was the first to propose that the letter was a Marcionite forgery);
Third Corinthians (3 Cor.); The Eptstle to the Apostles (Ep. Apos.); The

Didascatiaand the Acts of Paul.

28 N. A. Dahl, "The Origin of the Earliest Prologues to the Pauline Letters,”
Semeia 12, no. 233-277 (1978): 263.
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The following sources must be regarded as untrustworthy, etther through the
late age of the document or the inepmess of its author: Ephraem Syrus (dra
306-73); Eznik of Kolb (fifth century). Efforts to reconstruct Marcion from
Syrian and Armenian writers have failed® Apart from the very late dating of -
these witnesses, they attrbute to Marcion undocumented mythological
speculations, which would not have escaped the attention of Terwllian had
they been part of Marcion's worldview. On Eznik, I refer the reader to

Williams™ and on Marciontsm in Synia, I refer the reader to Gunther.”

I also reject the Syntagma sources: pseudo-Tertullian (Haer.), Epiphanius (Pan.
42), and Filastrius. These sources display trais of legendary style. For
example, Marcion's apparent excommunication by his father, and his

niz

"seduction by a virgin.™" Epiphanius’ testmony cannot be trusted unless
verified by other witnesses. He is the third wimess to Marcion's Canon (after
Tertullian and Adamants) and the most unreliable. Despite his claim to the

contrary, he does not have a copy of the ApastoZkon at his disposal (Pan. 42).

Was Marcion a Gnostic?

To what degree did the Gnostic teachers Cerdo and Satuminus influence
Marcion? The traditton that Marcion associated with Cerdo is supported by
Irenaeus (Haer. 1.27.1), Termullian (Marc. 1.2) and by the Symtagma Tradition.
Hamack” would have none of it, preferfing to interpret Marcion as a biblical

theologian.

Rudolph claims that Marcion's distinctiveness does not remove him entirely

from the Gnostic orbit: "(Marcion) cannot be understood without it and thus

29 H. J. W. Drijvers, "Marcionism in Syria: Principles, Problems, Polemics.,”
The Second Century 6, n0. 6 (1987): 153-172.

30 C. S. C. Williams, "Eznik's Resume of Marcionite Doctrine.," Joxrnal of
Theolggical Studies 45 (1944): 63-73.

31 J. J. Guather, "Syrian Chrstian Dualism.," igidae Christianae 25, no. 2
(1971): 81-93.

32 G. May, "Marcion in Contemporary Views: Results and Open Questions,
Second Century 6, no. 3 (1987, 1988): 129-152

33 Harnack, 131, 132.
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belongs to its history.™ Gunther holds a similar position: "Marcion's
admiration for Paul does not necessanly make hin less ot 2 Gnostic than
Cerdo was."” The same position is adopted by Blackman™ and Balis” and
May,® who rejects Marcion as a biblical theologian because of the alleged -
adulterations in Marcion's text. Aland™ says there are three characteristics of
Marcion's thought that show a relation to Gnosticism: the sharp distinction
between the Creator and the "alien" God, the idea of salvation from the
world, and the use and evaluation of the Old Testament. The first two points
are worth noting, but the third i1s plinly wrong, as I will presently

demonstrate.

Gager® asserts that the either-or, Gnostic-biblical approach is too simplistic.
Although he does not admit the importance of Cerdo or other Gnostics,
Gager feels Marcion possessed some degree of philosophical sophistication
and was mtluenced by Epicurean Philosophy in particular. This accusation is
first leveled by Tertullian in the Adeersus Mardonemr and is supported by
Marcion's rejection of allegory and by Marcion's use of the Epicurean

argument from evil: God can be either good or omnipotent.

Gager thinks that Marcion's theology is not typically Gnostic because it lacks
mythological and cosmological speculation. Marcion's god is absolutely
unrelated to the creator god (there is not even a genealogical tie), he has no

idea of any kind of kinship between man's inner self and the highest good,

34 Kurt Rudolph and R. McL. Wilson, Gnosis: the Nature and History of An
Andient Relgion (Edinburgh: T&T Clark, 1983), 313.

35 Gunther: 90.

36 E. C. Blackman, Mardon and His Influence (London: SPCK, 1944), 69.

37 D1L. Bals, "Marcion Revisited: A Post-Harnack Perspective,” in Textr and
Testament: Critical Essays on the Bible and Early Church Fathers, ed. W. E March
(San Antonio: Trnity University 1980), 98.

38 May: 146-147.

39 Barbara Aland, "Marcion: Versuch einer neven Interpretation,” Zeitschrift
Siir Theologie und Kirche 70 (1973): 420427,

40 John G. Gager, "Marcion and Philosophy," Viglae Christianae 26, no. 1
(1972): 53-59.



and he does not believe that salvation comes through Gnosis.!

I concur with Gager. To view Marcion as éher a biblical or Gnostic thinker 1s
outdated, and presupposes a false distinction between Paulinism and
Griostictsm m the second century. The Gnostic wnitings reveal an intricate
Pautine theology and the letters of Paul exhibit, if not overt, then latent
Gnostic motifs. The judgment of Streeter as far back as 1925 sull holds true:

"Marcion was the most Christian of the Gnostics."*

Gnostic motifs in Marcion's theology were taken a step further by his
followers, espectally Apelles: "Apelles was first a disaple of Marcion and
afterwards an apostate” (Tert. Cam. Chr. 1, Marc. 3.11.2). One must also bear
mn mind that those who have cut Paul off from the Gnostics have done so
because they have not been able to accept that there are Gnostic features in
Paul's theology and yet "many aspects of Pauline Theology (not to speak of
Paul's opponents m First Cornthians) cannot be explained, unless we
recognize that a considerable formation of Gnostic thought had already taken

place before Paul."*

Marcion and the Bible

Did Marcion have a formative role in the creation of the Christian Bible?
Harnack" sees Marcion as fighting against a four Gospel Canon, and
although not the creator of the Canon, the one who gave it its initial impetus.
Knox thinks Marcion’s Canon provided the structural principle and became
the organizing idea of the Catholic New Tesmment.® '

41 Thid.: 59.

42 Bumett Hillman Streeter, The Four Gospels: A Study of Origins, Treating of the
Manuscript Tradition, Sonrces, Authorship, and Dates (New York: Macmillan,
1925), 156.

43 Helmut Koester, "Paul and Hellenism," in The Biblk in Modern Scholarskip,
ed. J.P. Hyatt (London: Carey Kingsgate, 1965), 191.

44 Harmack, 131, 132.

45 John Knox, Marvion and the New Testament: An Essay in the Early History of the
Canon (Chicago: The University of Chicago, 1942), 31.
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Campenhausen rejects Harnack's view and believes Marcion to have been the
p )
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creator of the "idea and realty of the Christian Bible."” Campenhausen
observes that the Canonical arrangement of Marcion's Canon, a Gospel
tollowed by the Apastolikon, 1s nowhere else attested or attempted before
Marcion. Marcion chose his Gospel because Paul probably used it. Koester
writes similarly, "The employment of the term Canor as a technical
designation for a wrtten document by Marcion appears a revolutionary
novelty."” What is certain is that the order of Marcion’s Canon is attested
nowhere else, which weakens Marcion's claim that he was preserving the
original.* Hoffmann dates Marcion some three decades eardier than Harnack,
sees him as the first collector of the New Testament, and the writer of the
Episte to the Laodiceans, which underiies the catholicized canonical
Fphesians.” Finally, T note that even as conservative a scholar as Westcott

defended Marcion's claim to be the founder of the idea of a New Testament

50
Canon.

Overall, those who interpret Marcion as a biblical, as opposed to a Gnostic or
philosophical theologian are more inclined to accord to him a cntical function
in the formation of the Canon. This not necessary a plausible inference, since
the mere fact that Marcion used several letters of Paul, and that his 1s the
earliest evidence for this procedure, does not exclude the possibility that

Marcion used a pre-exisung text that has not survived.

Although there i1s no evidence for the formation of a ten-letter Corpus

46 Hans Campenhausen, The Formation of the Christian Bible (Philadelphia:
Fortress, 1972), 149, 53, 72-75.

47 Helmut Koester, "From the Kerygma-Gospel to the Wntten Gospels,"
New Testament Studies 35, no. 3 (1989): 381, D.S. Williams, "Reconsidering
Marcion's Gospel,” JBL 108, no. 3 {1989): 477-96.

48 Helmut Koester, Infroduction to the New Testament (Philadelphia: Fortress,
1982), 334.

49 R. J. Hoffman, Mardon and the Restitution of Christianity (Chico, California:
Scholars, 1984), chapter 8.

50 B.F. Westcott, General Survey of the History of the New Testament Canon
(London: 1853, 1896), 318.



Pauiinm before Marcion, the remark by Balds 1s difficult to ignore, "Since
Marcion claimed to have restored the onginal text, he himself could not have
initiated the notion of the Canon.™"

Marcion's Canon

For his New Testament Canon Marcion proposed a single Gospel that n
most respects resembled an edited version of the Gospel of TLuke, although

Marcton denied that his Gospel was Lukan. In his view, Luke distorted the
Gospel:

(Marcion believed Luke was) interpolated by the defenders of
Judatsm, for the purpose of such a conglomeration with it of
the Law and the prophets as should enable them out of it to
fashion their Chnst (Marc. 4.5, 4.4).

In addition to a single Gospel, we must add Marcion's Apestolikon, consisting
of ten letters of Paul in the following order: Galattans, First Connthians,
Second Connthians, Romans, First Thessalonians, Second Thessalonians,
Ephesians (under the name "To the Laodicaeans™), Colossians, Philippians,
and Philemon. The Pastorals and Hebrews are missing. Instead, there is a
work composed by Marcion hinself, now lost to us, Artithesss, or book of
contradictions, which served as an introduction to Marcion's New Testament.
It did not, however, form part of Marcion's Canon.> Finally, Marcion never

used or even mentioned any apocryphal writings.”

That Marcion spumed Acts 1s significant. Frend in a helpful article writes,
"Why he (Marcion) should want to exclude Acts 1s obscure.™ The
insinuation 1s clear: Marcion would have snatched at the opportunity to
incorporate into his Canon the work of one so Pauline and anti-Jewish.
Besides, if Marcion had edited Luke, then he could have done the same with

Acts. Either Mardon did not know of the existence of Acts, or the

51 Balis, 103.

52 Campenhausen, 161-162.

53 Koester, Introduction 1y the New Testament, 334.

54 W. I C Frend, "Marcion,” Exgpository Times 80, no. 11 (1969): 330.
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discrepancy between Luke's Paul and Paul himself led Marcion to reject the
work. Alternatively, Acts had not yet been wntten. Itis possible that Marcion
rejected Acts because he believed Acts had been written with the express
purpose of forging Paul’s ties to Judaism. There is more support for this view:
in the testimony of ITrenaeus where Marcion is placed arnong the poorly
esteemed group of Encratites, Montnists, and Valentinians (Haer. 3.13.3).
Irenaeus here inadvertently points to Marcion's critical skill as a biblical
scholar by indicating that Marcion rejected Acts because 1t contlicted with the
testimony of Galatians. Irenacus then refutes Marcion by harmonizing the

differences, without making clear what they are, or how he resolves them.

Knox™ argues for the existence of Primitive Luke, a work that lies behind
both the canonical Gospel of Luke and Marcion's Iuke. The presence of
Markanisms in Marcion's Luke rules out the possibility that Marcion's Luke 1s
wdentcal to Pamutive Luke. However, Knox will not accept either the view
that Marcion's Luke is a mere abnidgement of canonical Luke. Rather, he
thinks the latter is an anti-Marcionite tract. Paul-Louis Couchaud™ and West
support this view.” West sees the existence of Primitive Luke as a source of

canonical uke, Marcion's Luke, and the Gospel of Matthew.”

On Marcion's alleged excisions of the Pauline text, consider the words of our
chief hostile witness, Tertullian, "But what senous gaps Marcion has made in
this epistle especially, by withdrawing whole passages at his will, will be clear
from the unmutlated text of our own copy-zostr? instrumenti ™ (Marc. 5.13). He

also says, "Marcion expressly and openly used the knife since he made such

55 J. Knox, "Acts and the Pauline Letter Corpus,” in Studies in Luke-Adts, ed.
Leander F.. Keck and J. Lowss Martyn (Nashville: Abingdon., 1966), 279-287.
56 Cited in Blackman, 40.

57 H. P. West, "A Pnmitive Version of Luke in the Composition of
Matthew," New Testament Studies 14, no. 1 (1967): 75-95.

58 For a contrary view see Wilshire who tnes to show the inconsistencies in
Knox's method, L. E. Wilshire, "Was Canonical Luke Written in the Second
Century? - A Continuing Discussion,” New Testament Studies 20, no. 3 (1974):
216-253.
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an excision of the Seriptures as suited his own subject matter” (Praescr. 38).

The apologetic argument made by Tertullian still prevails today almost
without question: Marcion excised from the text whatever failed to support
his theological position. Even the sympathetic Hamack believed Marcion

guilty of textual corrupton.

(Marcion who) was not capable of translating himself into the
consciousness of a Jew, and had not vet leamed the method
of special interpretation, had only the altemative, if he was
convinced of the Truth of the Gospel of Christ as Paul
proclaimed it, of either giving up his Gospel against the
dicmtes of conscience, or striking out of the Epistles whatever
seemed Jewish.”

I prefer to scrap Tertullian's canards for the following reasons:

First, Tertullian (Marc. 4.2; 3.4) has not satistactorily explaiined why Marcion
allegedly excised his text. A modem example is Grant who denies that
Marcion was a textual or histonical critic: "He took the Gospel of Luke and

" If Grant is correct, how do we

ruthlessly edited it to suit his own doctrines.
explain the following "Jewish” elements, retained by Marcion?® Marcion
retains the quotation from Malachi 3.1 in Luke 7.25, the reference to Moses
and the Prophets (Luke 16.29), the identification of Jesus as the Son of David
(Luke 18.38}, the statement of Jesus that he wants to celebrate Passover (Luke
22.15), and the reference to the two sons of Abraham in Galatians 4.22. In
addrgon, the extremely Jewish character of Romans 2.12-16 poses no
problem for Marcion (Marc. 5.13) nor does Romans 10-11, which outlines
Paul's plans for the Jews. We can be relatively sure that the following passages
were not in Marcion's text of Romans: the mpaTtov of 1.16; 1.19 2.1; 3.31

4.253; 9; 15 16—but think how much that leaves of the Episte infaans!

59 Adolf von Hamack, The History of Dogma, vol. 1 (Boston: 1897), 282.

60 Robert McQueen Grant, The Letter and the Spint (London: SPCK, 19537),
119

61 Williams, "Reconsidering Marcion's Gospel,” 482,
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According to Blackman, at least one hundred Marcionite readings of the New
Testament are dogmatically neutral.™ He retains many verses from the Old
Testament® If Marcion wished to edit his Canon for theological ends, why so

many gaping inconsistencies?

Second, Tertullian's allusions to, and citations of Marcion's Apestolkon cannot
be treated uncritically. Clabeaux has provided many negative characteristics of
Tertullian's method, with respect to Marcion's text and to his general use of
Scrpture.”’ For example, when Tertullian wants to win an argument, he freely
alters Marcion's text. He cites Marcion's text more faithfully when dealing
with the more mmportant Pauline letters such as Romans, Connthians and
Galatians, and he often transposes scriptural citations. For example, his word
order s often at a vamance with the older Latin versions: "Tertulhan is
nes

notorious for the vamatton of vocabulary in his scoptural cimtions.

Tertullian also deletes sections of the text for econormuc or apologetic reasons.

Third, Tertullian charges Marcion with deleting material from Luke that is not
in canonical Luke, but is to be found in Matthew or Mark.*® This imples
either that Tertullian confused certain passages of Scrpture or that his edition
of Luke contained harmonizatton with the other Gospels or that Tertullian's

charge that Marcion used only Luke is false.

Fourth, Campenhausen makes the point that Marcion's rigorous dogmatic
revision is not peculiar to Marcion.®” For example, Matthew and Luke both
revised and corrected Mark. The author of the Fourth Gospel also

manipulates his sources. Koester writes, "Marcion's editorial work in the

62 Blackman, 51.

63 See Hamack, Mardon: Gospel of the Alien God, 112f. for a full list

64 J. J. Clabeaux, "A Lost Edition of the Letters of Paul: A Reassessment of
the Text of the Pauline Corpus Attested by Marcion," Catholic Biblical Quarterty
Monograph Serres 21 (1989): 40, 46, 52.

65 Thid.: 52.

66 For example, the saving of Jesus in Matthew 5.17 about the Law and the
Prophets. Williams, "Reconsidering Marcion's Gospel," 477-96.

67 Campenhausen, 160-161.
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production of his new scriptural Canon did not differ fundamentally from the
way in which these writings were handled by his contemporaries.® The
distinctive feature of Marcion's recension is that he nowhere expands his

sources but on every occasion abbreviates them.

Fifth, Marcion's Canon underwent several amendments at the hands of his
followers. Tertullian charges that Marcion's disciples are "every day reshaping
this Gospel of theirs" (Marc. 4.5.7 and Adam. 2.18). When Tertullian's
Marcionite text of Luke is compared with that proffered by Epiphanius, there
1s considerable discrepancy. Passages thought to be retained by Tertulhan are
said by Epiphanius to have been excised, and passages thought by Epiphanius
to have been retained have been excised according to Tertullian.

Sixth, Marcion refused to recognize any corruptions or interpolations in the

Old Testament and regarded it as reliable.”

In the light of these considerations, it seems likely that the Fathers
exaggerated Marcion's textual infidelity m order to discredit his claim to be a
faithful interpreter of Paul. Tertullian himself fights this view in many
instructive passages: "He simply amended what he thought was cormupt
though, indeed, not even this justly, because it was not really corrupt (Marc.
4.4) ... I say that my Gospel 1s the true one; Marcion that his is. I affirm that

Marcion's Gospel is adulterated; Marcion that mine is" (Marc. 4.3, 5.14).

Marcion's Alleged Anti-Semitism
Many regard Marcion as the "Jew hater” of the eady Church. A vigorous

modermn example 1s Martyn:

Marcion's ontological antitheses, unlike Paul's apocalyptic antinomies,
became anti-Judaic, with disastrous results, extending into the anti-
Judaism that is yet present in some segments of the Church. Marcion
misunderstands Paul, and his misunderstanding, being a matter

68 Koester, Introduction o the New Testament, 9.
69 Harnack, Marzon: Gospel of the Alien God, 67, 86.



ultimately of horrible consequence, must not be repeated.”

Martyn makes the seasoned blunder of identifying anti-Judaism with ant-
Semitism, and yet the former is not necessanly the logical implication of the
latter. Baeck was as cynical when he remarked that Marcion was the best
Paulinist and thus the worst theologian before Luther.”® Schoeps, also a
Jewish scholar of no mean stature, perhaps the finest Pauline scholar of the

past 100 years, descubed Marcion as "en schwerer Sexualnenrotiker und

Verdrangertyp.

niz

Marcion's negative attitude to Judaism cuts to the heart of this discussion
since Marcion argued that his rejection of the Old Testament had its rationale
in Paul's rejection. Since scholars are reluctant to concede that Marcion
understood Paul correctly, they are compelled to suggest that Marcion

rejected the Old Testament because he was an anti-Semite.

Few studies have paid sufficient attention to Marcion's attitude to the Jews.
The reason 1s that "Marcion's anti-Judaism 15 considered to be so obvious and
extreme that it scarcely warrants analysis."” Wilson redresses the imbalance
and observes a cunious tenston in Marcion's view of Judaism. On the one
hand, Marcion denigrates Judaism and the symbols precious to its life and
faith. On the other hand, "there is little to suggest Marcion was anti-Jewish.""*
What led Marcion to this position?

Wilson summarzes the major views: Marcion's view of the Old Testament
speaks from his disquiet of the problem of Theodicy (Blackmuan); Marcion
rejected the God of the Old Testament, not the Jewish people (Goppelt);
Marcion's dispute was not with Jews but with Gentile Judaizers (Rengstorf);

70 J.I. Martyn, "Paul and His Jewish-Chnstian Interpreters,” Urion Seminary
Oarterly Review 42 (1988): 8.

71 Cited in Ibid.

72 Gager: 54.

73 S. G. Wilson, "Marcion and the Jews," i Ani-Judaism in Early Christianity:
Separation and Pokemsic (Waterloo, Ontano: Wilfrid Launer University 1986, 45.
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Marcion was initially a Jew (Hamack);” Marcion was driven primarily by a
need to reassess the relationship of Chnstianity and Judaism tollowing the Bar
Cochba revolt” Wilson's view is that Marcion's attitude to the Jews was
stimulated by Jewish Christian debate. Aware that the mterpretation of the-
Old Testament among Orthodox Chnstians was forced and exaggerated,
Marcion felt that it undermined the faith and felt himself siding with the
intellectual position of the Jews. He therefore takes it on himself to correct

the situation.”’

Wilson falls short of conceding that Marcion's anti-Judaism 1s derived logically
from Marcion's Paulinism. Since Paul is not anti-fudaic to Wilson's mind,
Marcion could not have derived his view from Paul. How then does Wilson
explain Marcion's claim that Pax/1s the reason for Marcion's rejection of the
Old Testament? Wilson's insists that Marcion's Paul is a distortion since it is
based on the exaggerated Paulinism of Galanans and on a Gnostic version of

Paul current in Asta Minor. This does not follow.

Ironically, Tertuilian’s anti-Sermitism sheds the most light on Marcion and his

relationship to the Jews.

Tertullian's Anti-Semitism
Tertullian often instnuates that a position or opponent is wrong simply on the

mere fact that it 1s Jewish. Efroymson, in a superb article writes, "The device

75 Because of Tertulban's anti Semitism, T am compelled to reject as
untenable the tempting view that Marcion was Jew, Adolf von Hamack, Newe
Studien su Marrion (Leipzig: ]. C. Hinnichs, 1923), passim. The view is also held
by Hoffman, "Hoffman How," 88, 182. Harnack suggested that Marcion's
juxtaposition of law and faith is based on his resentful departure from his
Jewish past. The fact that there was a large Jewish community in Pontus in
the second century, and that Jewish scholarship was well established in that
province proves nothing. Marcion's belief in two gods is un-Jewish, and
presupposes a polytheistic background. Furthermore, had Marcion been
Jewish his enernies would have used it to express their incredulity at his
rejection of the Old Testament as canonical.

76 Balas, 99.
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appears m roughly two-thirds of his wntings, throughout his career, and
against every major opponent.”” Below I cite three examples of Tertullian's

ant-Semitism (translations minej:

Finally, it would the kind of thing a Jew would do (crernm,
Judaicae fidei ista res), to believe in God and refuse to consider
the Son too. For what other difference would there be
between us and that bunch, except this disagreement? What
need would we have of the Gospel? (Prax. 31.1-2)

Efroymson makes the following remark, "Tertullian thus argues that
Monarchianism 1s Jewish; he does not argue that to be Jewish is wrong: this is

assumed.”

Though Israel may wash 1ts body parts daily, 1t 1s never really
clean. Its hands, especually, are always stained red with the
blood of the prophets and our Lord himself. Mindful,
therefore of this inherited smin of their fathers, they do not
dare raise their hands to the Lord, in case Isaiah cry out or
Christ abominate them. We, however, not only rise our
hands, but spread them out, and imitating the death of our
Lord, we confess Chnst when we pray. (Or. 2.30)

Report has ntroduced a new calumny about our God. Not
that long back, a desperate and corrupt man i that city of
yours, a man who had even deserted his own religion, a Jew
carried about m public a carcature of us with this label:
Onocoetes. This figure had the ears of an ass, and was
dressed in a toga, with a book. And the crowd believed the
Jew (et credidst vufgus [rdaeo)l But then, what other people could
be the source of our bad name? (Nat. 1.14.1-2)

Marcion, on the other hand, forged an impressive intellectual alliance with
contemporary Jews who supported his vision of the severance of Christianity
and Judaism. Ironically, in this ostensible "Jew Hater" the Jews found a
theological ally. In Tertulitan, Marctonite heresy and Jewish error are lumped
together and the hatred of both 1s disturbingly intense:

78 D. P. Efroymson, "Tertllian's Ant-Jewish Rhetonc: Guilt by
Association,” Union Seminary Onarterly Review 36, no. 1 (1980): 26.
79 Ibid.
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Tt is now possible for the heretic to leam, and the Jew as well,
what he ought to know already, the reasons for the Jew's
errors; for from the Jew the heretic has accepted guidance in
this discussion (g guo ducatum mutuatys in hac argumentationg) the
blind borrowing from the blind, and has falien into the same
ditch. (Marc. 3.7)

The Jews are partakers of your (Marcionite) heresy (am
partiartis erroris fuf Iudaeis)y. (Marc. 3.16)

Now, since you join the Jews in denying that their Chnst has
come. (Marc. 3.23)

Let the heretic now give up borrowing poison from the Jew—
the asp, as they say, from the viper: let him from now on
belch forth the shme from his own particular devices, as he
mamtains that Christ was a phantasm: except that thus opinion
too will have had other inventors, those so to speak
premature and abortive Marcionites whom the Apostle John
pronounced Antichnists. (Marc. 3.8}

This last passage is damning. Tertullian defines the Jews as the precursors of
Marcion. In his treatise de Resurrectione Mortuorum he makes the same point
with added gusto, but reverses the roles by accusing the Marcionites of being
latter day Sadducees (Res. 2.1-2). Commenting on fesus' answer to the
Sadducees about marmage after the resurrection, he writes the following:
"Here you have the Lord affirming against the Jewish heretics precisely what
is now being denied by these Chnstian Sadducees: the resurrection of the

whole man" (Marc. 36.7).

Tertullian crudely associates Jews and Marcionttes, proving that a kinship
existed between the two groups. The relationship was based on mutual
self-interest and a common hostility to the claim that Jesus was the Messiah of

God the Creator. Marcion believed the following according to Tertuliian:

So then, since heretical madness was claiming that Christ had
come who had never been previously mentioned, it followed
that it had to contend that that Christ was not yet come who
had from all time been foretold: and so it was compelled to
form an alliance with Jewish error (fa coacta est cum Indaico ervore
sociart), and from it to build up an argument for itself (e ab e
argumentationem sibt siruers) on the pretext that the Jews, assured
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that he who has come was an alten, not only rejected him as a
stranger but even put him to death as an opponent, although
they would beyond doubt have recognized him and treated
him with all religious devotion if he had been their own. It
can have been no Rhodian law, but a Pontic one, which
assured this shipmaster that the Jews were incapable of
making a mistake respecting their Christ; although, even if
nothing of this sort were found to have been spoken in
prophecies agamst them, human nature alone, and by itself,
wide open to deception, might have persuaded him that the
Jews could have made 2 mistake, being men, and that it would
be wrong to use as a precedent the judgment of persons who
had likely enough been mistaken. (Marc. 3.6)

In this passage, Tertulhan sets out to dispute the view of Marcion that the
Chnst who was revealed came from 2 previous unknown God, and not the
God of the Jews, the Creator. Tertullan repeats Marcion's argument, which is
a simple vet poignant one: if Christ were the Messiah, then the Jews would
have recognized him. Since, the Jews rejected him; he must have come from a
god other than the God of the Jews. Rather than burden the Jews with the
responsibility for murdenng the Messiah, Marcion exonerates them by
professing that they were incapable of such a mistake. Tertuliian claimed that
Marcion not only leammed this argument from the Jews, but also had formed
an alliance with them in the matter. Tertullian's response is threefold: Jewish
disobedience was foretold in the Scnptures, all humans are capable of error,
and Jews especially are the sort of people who commit an error of this
magnitude (guos credibile fueral errasse). "Jewish blindness and sinfulness in

1, 1130

rejecting Jesus is on Tertullian's side of the argument, not on Marcion's.

Marcion's reading of the Old Testament led him to the belief that the Jewish
Messiah was still to come and establish his earthly kingdom (Marc. 3.21.1;
3.23.6; 4.6.3; 3.4.4; 4.6.3). It is therefore false to argue that Marcion rejected
the Old Testament. What Marcion did was deny that the Old Testament had
significance far Christians, and that the latter had no claim to it by means of

bizarre allegorical, typological, or esoteric interpretations. In accord with

80 Ibid.: 29.



modern biblical scholars, Marcion saw that nowhere in the Old Testament is

it prophesied that the Messiah would suffer and die on a cross (Marc.

3.18.11). We do not know how Marcion reconciled his two Chrstologies (a

Jewish Christ and a Gentile Christ), although it is likely that his need to accord -
a place to Israel 1s based on Paul's own views in Romans 10. It is peculiar that

Romans 9 with its anti-Jewish sentiments is absent from Marcion's text, and

that Romans 10 with its belated hope for the salvation of the people of Israel

1s retained (Marc. 5.14.6).

In addition, perplexing Jewish elements in Marcion's theology are inconsistent
with the view that Marcion's chiet aversion was Judaism. The strict dietary
and punficatory laws of the Marcionites are well attested and not easily
distinguishable from the Jewish practices that Paul rejected. (It seems that
Marcion was no doting Paulnist) Irenacus makes Marcion the spintual father
of the Encratites, thereby establishing a Jewish provenance for their
asceticism (Haer. 1.28.1). He also esteemed the Law and cited many Old
Testament prophecies. The oldest extant dated inscription from a place of
Christian worship is of 2 Marcionite Church, and it reveals a link with Judaism
with its identification of the community as "synagogue."” Finally, it is also no
mere coincidence that there is no record of persecution of Jews by

Marctonites. Hoffmann's words provide a fitting conclusion:

There is no compelling evidence to support the judgment that
Marcion's theology ts anti-Jewish in design, and the familiar
view that his "rejection” of the Old Testament made him the
arch-anti-Semite of the anctent Church is uninformed.*

Some Preliminary Conclusions

Marcion was a committed Paulinist, and yet few are willing to concede that
his rejection of Judaism as recelation for Christians 1s the logical implication of his
Paulinism. Hamack wrote, "The Pauline method of thought was absolutely

81 W. Dittenburger, Ontentts Graecas Insorptiones Sekctar (Letpzig: 1903), 608.
82 Hoffman, Marion and the Restitution of Christianity, 231.



closed to him."* Ironically, modem critics and not ancient critics have been
disinclined to find the roots tor Marcion's expurgation of the Gospel in Paul
himself. Terrullian understood the antecedents for Marcion's theology

{legitimately or otherwise) in Paul's separation of Law and Gospel:

Marcion says Christ who was by a previously unknown god,
revealed for the salvation of all nations, is a different being
from him who was ordained by God the Creator for the
restoration of the Jewish state, and who is yet to come.
Between these he interposes the separation of a great and
absolute difference as great as lies between what is just and
what is good; as great as lies between the Law and the Gospel;
as great, (in short} as 1s the ditference between Judaism and
Christianity. (Adv. Marc. 4.6; 1.19)

The knife of histoncal interpretation has severed the vital nerve connecting
Marcion to Paul. Yet why Marcion chose as his patron someone who
apparently espoused a theology entirely different from his own remains an
enigma that Marcion's critics are unwilling to solve. Simply put, why wonld
Marcion have chosen Paul as the principal support for bis rejection of the Old Testament
and Judaism, if Panl's position were precisely the gpposite? It will not do to attribute to
Marcion a lack of theological sophistication that would excuse his deviant
reading of Paul. Cntics love to carve the heretic up as they carve their way out
of the dilemma: make Marcion out to be a simpleton and the problem goes

away.”*

Marcion's Paul and the modern Cnitical Paul converge at the following points.
Marcion rejected the book of Hebrews as Pauline. He is the only Paulinist of
the second century to have done this. In this, every modem crtic supports
him. Marcion rejected the Pastorals as Pauline as do most scholars. Marcion
rejected Acts as a source for the life of Paul. Modem scholars are now very

aware of the discrepancy between Luke’s Paul and the Paul of the letters.

83 Adolf von Harnack, Mardon. Das Evangelinm tom fremden Gott, 2d ed.
(Leipzig: J.C. Hinrichs Verlag, 1924), 201 note.

84 So for example, Clabeaux: "the success of Marcion's movement was not
due to the depth or consistency of his theology.” J. J. Clabeaux, "Marcion,” in
The Anchor Bible Dictionary (New York: Doubleday, 1992), 516.



Marcion rejected spurious secret Pauline tradittons, which were the exclusive
property of the Gnostics. Marcion made no claim to special gifts of the spirt,
to prophecies, or to revelations.” Marcion never mentions the apocryphal
writings. The words of Paul in the letters are his sole source of authority.™ -
Finally, Marcion felt a special obligation to safeguard the integrity of Second

Temple Judatsm as a religion.

1 have given good reasons for believing that Marcion understood Paul well,
and that his un-Jewish Paul was based on a faithful reading of the historical
Paul. This is not to say that the historical Paul 1s identical with Marcion's Paul.
Marcion, like all disciples, took the theology of Paul a step further, sometimes
for the worse. He may have excised certam portions from the authentic Corpus
Pardinzm, but he had litde reason to do so as he could have made his case with
the Corpus Panlinum used by his opponents. It is more likely that Marcion
excised portions added by Catholic devotees, who in line with the tradition
initiated by Luke, sought to tame Paul by bnnging him in line with apostolic
Chnistianity.

If one assumes that Marcion's connection with Paul's letters is not an arbitrary
one, then one is led to the conclusion that Marcion and Paul have something
in common, namely, a rejection of Judmsm as revelation for Christians. The fact
that Paul's theology lent itself to the kind of canonization evidenced in
Marcion's Corpus Paulinum suggests that Pauline theology had an exclusive ring
to it and that Pawl must share some blame for the resultant appropriation of bis thinking
by Marcion.

T am still some way from the historical Paul, but the journey has begun. In the
next chapter, I move closer to Paul as I examine the extant Pauline traditions

in the Apocryphal writings. The analysis of the texts proper can now begin.

85 Blackman, 42.
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Chapter 3

THE. APOCRYPHAL PAUL

And he saw Paul coming, 2 man small in size, bald headed.
Bandy legged, of noble mien, with eyebrows meeting, rather
hooked nose, full of grace. Sometimes he seemed like a man,
and sometimes he had the face of an angel. (Acts of Paul 3.3)

1 have taken my translations of the Apocrypha in this chapter from Elliot?’
and Schneemelcher.® Where necessary 1 have consulted the Ada Apostolorum

Apocrypha”

I do not use the term gpoeryphal in the same way as James,” in its common or
popular sense of connoting "false or spurious.” I use the term to denote a
group of writings so designated from antiquity—without consideration for

thetr heretical status.

This chapter differs in format from the previous chapter because I am here
dealing with historical Pauline traditions proper. With Marcion, I had no exant
writings from which to work. With the apocryphal writings, I have collated
traditions and present them here. Fach section begins with a date and place of
writing. I have based these for the most part on scholarly consensus. Then
there follows the Pauline traditon and a bref comment. At the end of the
chapter 3, 1 present a list of Pauline traditons that I deem historically
probable. Only four Apocryphal sources are considered in this section: the
(lost) Gospel according to the Hebrews (cited by Jerome), the Acts of Paul,

87 ]. K. Elliott and M. R. James, The Apocryphal New Testament: A Collection of
Apocryphal Christian Literature in an English Translation (Oxford: Clarendon
1993), passim.

88 Schneemelcher, passim.

89 Constantin von Tischendorf, Ricardus Adelbertus Lipsius, and
Maximihianus Bonnet, Ada Apostolorum Apocrypha (Hildemheim: Olms, 1959),
passim.

90 M. R. James, The Apocryphal New Testament Being the Apocryphal Gospels, Ads,
Epistles and Apocabypses with Other Narratives and Fragments (Oxford: Clarendon
1969), xiv.
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the Acts of Peter, and the Apocalypse of Paul. I have selected these works for

thetr content apropos Paul.

The aim of this chapter is to present and comment on relevant Pauline
traditions in apocryphal sources. 1 mtend to show that although the
apocryphal Acts offer only sparse historical traditions, the few that are yielded

are significant.

1. The Gospel according to the Hebrews
The Gospel according to the Hebrews, which 1s cited by Jerome, was written
in the second century, probably in Egypt. The Gospel contins two Pauline

traditions relevant for our purposes. The first reads as follows:

The Gospel also enutled 'according to the Hebrews' which 1
lately translated into Greek and Latin, and which Ongin often
quotes, contains the following narrative after the resurrection:
Now the Lord, when he had given the cloth to the servant of
the priest, went to James and appeared to him.' For James had
taken an oath that he would not eat bread from that hour on
which he had drunk the cup of the Lord until he saw him
nsen from the dead. Again, a little later, the Lord said, ‘Bring a
table and bread,' and forthwith it 1s added: 'He took bread and
blessed and broke it and gave to James the Just and said
him, "My brother, eat your bread, for the Son of Man is risen
from those who sleep."’ (Jerome, Vir. Il 2}

Here Jerome records that in the Gospel according to the Hebrews, now lost,
the Lord went to James and appeared to him. Paul confimms this tradition in
First Coninthians 15.7. Also mentioned by Jerome is a Euchanst celebration
of the resurrected Lord with James, the wording of which is remarkably
stmilar to the words of the mnstiution as they are found in First Corinthians

11.25-26.

These two traditons recorded by Jerome seem to go back to a phase in the
earliest Christian tradition since Paul himself admits thar he depends on
tradition in these two instances: "I received from the Lord" (1 Cor. 11.23) and

"I delivered to you as of frst importance” (1 Cor. 13.3).

18



The second relevant tradition cited by Jerome reads as follows:

But in the Gospel which is written in Hebrew and which the
Nazarenes read, 'the whole fountain of the Holy Spirit shall
descend upon him. And the Lord is spirit, and where the
Spirit of the Lord 1s, there 15 liberty. (Jerome, Comm. Isa.
112)

The value of this tradition 1s unclear since I cannot determine whether Jerome
intends to conclude his quotation from the Gospel before or after the Pauline
sentence begins. If the quotation from the Gospel that Jerome identifies
inciuded the Pauline sentence "And the lord s Spirit ..." one can conclude that
Paul wtherited it from an earlier tradition. If Jerome, as an explanation of the
Gospel quotation added the sentence himself, then he would simply be
quoting Second Connthians 3.17 directly. The Gospel of Thomas 17 pushes
the evidence in favor of the fint possibility since it too contains an almost
identical saying (see chapter 5). The conclusion T draw is that the Gospel of
Hebrews conmined the citation and that Paul inhented it from earlier

tradition.

I conclude from these traditions using the critenon of comparison with the
genuine letter of Paul {chapter 1), that Paul was linked to the earliest shared
traditions of the Church, taditions which are also linked to the key figure of
James, and which concern the resurrection and the Eucharist. Paul's claim in

First Connthians to have transmitted these traditions is accurate.

2. The Acts of Paul”

The next body of literature 1 consider is the Adty of Panl The Adty of Pand as a
complete work, although referred to in ancient sources, was not known untl
recent times. What was known were three complexes of texts: The Acts of
Paul and Thecla, the Correspondence between Paul and the Connthians

{Third Corinthians) and the Martyrdom of Paul. We now know that these

91 The most important treatment of the Paul of the Acts of Paul is that of
Dennis Ronald MacDonald, The Legend and the Apostle: The Battle for Paul
in Story and Canon, 1st ed. (Philadelphia: Westminister, 1983).
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three works formed part of a greater work, the sy of Pas, although they may
have had an independent existence prior to their incluston in the Ay of Paul
This is particularly the case with Third Connthians which was mncluded in the
Syriac coflection of Paul's letters and which was once regarded as authentic. In:
fact, the only source in which the correspondence s an integral part of the
Ads of Paul is the Coptic Papyrus. This has lead Testuz (the editor of the
Papyrus Bodmer) as well as Klijn and Rordorf, to argue that the two letters
were written independently of the Aay ¢f Paul 1 will not include Third
Corinthians in this study since the author is obviously dependent upon the

Pauline Corpus undermining the work as an independent testimony to Paul®

Of the five extant anonymous apocryphal Acts (Andrew, John, Paul, Peter,
Thomas) only the Ads of Pan/* has real value for the study of Paul. This is
because it contains historical material about Paul that is lacking in the other
Acts. Fven here, the traditions are doubtful. The problem is twofold. First,
much of the narrative is fanciful. Second, one finds the existence of
independent Pauline traditions that have no comroboration elsewhere.
According to the criterion set out in chapter 1, the bracketing of singulanity, a
tradition is of less value to the historian when it is found only once. With

regard to the jir problem, Meter writes as follows:

(In the Apocryphal Acts) we are faced with a field of rubble,
largely produced by the pious or wild imaginations of certain
second century Christians ... much of the apocryphal material
stems from "pop” rather than leamed Chnstian circles and
reflects neither early reliable traditions nor elevated theology,

92 Cited in G. Lutnkhuizen, "The Apocryphal Correspondence with the
Connthians and the Acts of Paul," in The Apocryphal Adts of Paul and Thecla, ed.
J-N. Bremmer (Kampen: Kok Pharos, 1996}, 75-91.

93 See Vahan Hovhanessian, Third Corinthians: Reclaiming Paud for Christian
Orthodoxy, Stadies in Biblical Literature, vol. 18 (New York: P. Lang, 2000).
Hovhanessian places the composition of Third Connthians n the late second
century penriod, associating it with other examples (such as Irenaeus and
Tertullian) of a rehabilitation of Paul among the Orthodox. In this, he is
probably correct.



but mstead curiosity, fascinaton with the bizarre and
muraculous (not to say magical), and sheer desire for religious
enterainment.”

Rordort concurs and by way of example notes one of the many historical

anomalies in the Aar of Pant

It is striking to see that Paul, who bears the responsibility for
the conversion of a large number of women at Iconmm, is
merely cast out of the city, while Thecla, one of his innocent
victims, is condemned to an ordeal by fire.”

Schneemelcher too admits the mitations: "The tradittons which are worked
up in it do not read back to the period of primitive Christianity."”’

However, the fact that the matenal is fanciful does not obviate the need to
pursue the possibility that historical tradittons exist in it. Through Form and
Redaction cnticism the extraneous layers can be peeled away to reveal a

historical core.

Two facts speak in favor of the work as containing genuine historical nuclei.
First, it was highly regarded by at least some notable figures in antiquity.
Although Tertullian is known to have rejected it as spurious,” Hippolytus
uses the work without hesttation (Comm. Dan. 3). He mentions the fable of
Paul and the baptized Lion and accepts the story as orthodox. Origen (Fr.
Prin. 1.2.3} is the first to mention the work by name. Jerome rejects it (Vir. 1IL.
7). Eusebius claims it does not belong to the undisputed books, but
distinguishes it from other Acts of Andrew and John and the Acts of the

95 Meier, 115.

96 W. Rordorf, "Tradition and Composition in the Acts of Thecla: The State
of the Question," Semeia 38, no. 38 (1986): 48-19. See also W. Rordort, "Die
neronische Chrstenverfolgung im Spiegel der apocrvphen Paulusaklen," New
Testament Studies 28 (1981).

97 Schneemelcher, 232.

98 In his d Bapéisma 17 (200 AD) Termllian asserts that a certain Presbyter in
Asta Minor "out of his love for Paul” wrote the work and was later removed
from office for his efforts.



other Apostles.”

The second fact that speaks in favor of the work containing genuine historical
nuclet 1s that, as Ramsay argued, the episodes show knowledge of first century

0
1% Hamack,

roads, customs, and historical figures, such as Queen Tyrphaena.
who felt it was impossible to determine which parts of the Ads of Pan/ are
based on fact and which are fictittous, accepted as historical the following:
Thecla lived at Iconium, Paul converted her, she met Tyrphaena, she suffered

for her faith, and she was baptized and evangelized."™

More recently, Boughton denied that the Adas of Pan/ "supplements the
canonical New Testament with histoncally accurate sources of

nig

information.”"" In her estimation the parts of the A of Panl and Thecla that
describe events not found m canonical texts do not transmit oral or wantten
sources from the Apostolic age that supplement or redefine the Canon.
Instead, such narrative tales constitute a hagiographer's attempt to make the
obscure debates and austere saints of the first century relevant to second

century audiences.

Howe adds a dissenting voice in perhaps one of the most penetrating essays
on the Ay ¢f Pax/ in recent times, and shows some pointed contrasts between

the canonical Paul and the Paul of the Adys of Parl. There are three chief

99 Ads of Peter is denounced as apocryphal in the Decetum Gelastanum, the
Stichometry of Nicophorus, and in the Catlogue of the 60 Canonical Books.
Schneemelcher, 216.

100 William Mitchell Ramsay, Tte Church in the Roman Engpire Before AD 170,
2d ed. (JS.1: s.n.], 1893), 375-428.

101 Cited in E-M. Howe, "The Acts of Paul and Thecla" in Paubne Studies:
Essays Presented to Professor FE. Bruce on His 70th Birthday, ed. D.A. Hagner
(Exeter: Patemoster, 1980), 47.

102 L.C. Boughton, "From Pious Legend to Feminist fantasy: Distinguishing
Hagiographical License from Apostolic Practice in the Acts of Paul/Acts of
Theca," Journal of Religion 71, no. 3 (1991} 363. Boughton's paper challenges
directly the interpretation of the A of Pan! by feminist scholars like Eleanor
McLaughlin and Rosemary Radford Ruether, Women of Spirii: Female Leadirship
in the Jewish and Christian Traditions (New York: Simon and Schuster, 1979).



differences: the attitude to celibacy and virgmity, the attinde to marniage, and
the role of the woman in leadership.”” Howe stumbles upon something thata
great many scholars seem to overlook, namely, the presence of historical data
on Paul in the Ags of Panl that is confirmed by several parallels to New
Testament (see the tradittons that follow). The assumption is that where these
parallels exist, the writer of A ¢f Pau/ must be dependent upon the data of
the New Testament. In many cases however, literary dependence on the New
Testament cannot be estabhshed, making the 4w ¢ Pan/ an impormnt
independent witness to several Pauline traditons. Obviously, the converse is
true. If Acts ¢f Panl1s dependent on the canonical Acts then that undermines

the work's role as an independent witness to traditions contamned in it.

According to Herczeg, there exist 55 clear parallels to the New Testament,

distributed among the canonical texts as follows:

Matthew 8 parallels, Mark 6 parallels, Luke 2 parallels, Acts 16
parallels, 1 Corinthians 4 parallels, 2 Connthians 2 parallels,
Galatians 2 parallels, 1 Timothy 3 parallels, 2 Timothy 5
parallels. There is a single allusion to Romans, Philemon,
Ephesians, 1 and 2 Thessalonians, 2 Peter, and Revelation.
Luke and John are hardly quoted or alluded to. The two
letters that have a Hellenistic theological basis, Ephesians and
Galatians, are hardly mentioned.'

I have examined the parallels adduced by Herczeg but am not convinced that
they can only be accounted for on the basis of dependence. Ancient tradition
was fluid and one should be careful of always seeking to postulate literary
borrowing of some kind"* As T will presently show, one can account for

similarities without necessanly postulating dependence.

103 Howe, 46.

104 'This is not a direct quote; P. Herczeg, "New Testament Parallels to the
Acta Pauli Documents,” in The Apacrphal Ads of Panl and Theda, ed. JN.
Bremmer (Kampen: Kok Pharos, 1996}, 143.

105 Samuel Sandmel, in a2 well-known article, "Parallelomania.” has warned
against the conviction thata similarity is enough to prove a debt. S. Sandmel,
"Parallelomania,” Jownal of Biblical Literatwre 81 (1962): 1-13.



As to the question of direct or indirect dependence upon canonical Acts:
Schneemelcher 15 a name associated with the view that Aw o Paw/
supplements the Canon.'™ Schneemelcher thinks that the writer of Ads of Pan!
knew canonical Acts but was not dependent upon it. My view is that the
writer of Ads ¢f Paul never knew the canonical Acts. The reason for this is
that the core narratives found in canonical Acts are entirely lacking 1n 4ds of

Paul. The missionary itmerary is also completely different.

Historical Traditions in the Acts of Panl

What follows 1s a list of uruts of traditon in the Ay of Paul that 1 have
collated. T have left out all legends like Paul bapuzing the lion (as these
contain features of legend). Units that have no explanatory cnteria attached, 1
regard as so apparently probable or improbable that they need no further
explanation. For the basic reconstruction of the text of Ads of Panl, 1 depend
entirely on Schneemelcher’s edition, which in tum is based on the collection

of Hennecke founded in 1904.*%

1 ask the reader to note that some units of tradition appear in bold and some
do not. Units in bold I regard as histoncally probable. Units not in bold 1
regard to be beyond the burden of proot.

1. Paul converted just outside Damascus {Ads of Pan/ 1). This

tradifion 1s confinmed with stunning accuracy in Acts 9.2,

2. Paul receives the command to go to [Damascus and later to

Jerusalem (Ads of Parl 1). This tradition is confirmed in Acts 9.

3. Paul goes to Antioch (Ads of Pau! 2). This tradition is confirmed in

Acts 11.26.
4. Paul comes to Iconium (A5 of Pax/ 3). Iconmum 1s mentioned in
106 Schneemelcher, 232.

107 Edgar Henneclfe and Wihelm Schneemelcher, Neutestamentiiche
Apoknphen in denticher Ubersetsung, 5th ed. {Tubingen: Mohr, 1987).



relation to Paul n the following places: Acts 13.51; 14; 16.2 and
Second Timothy 3.11.

5. Paul's fellow travelers are Demas and Hemmogenes. On Demas,
see Colossians 4.14, First Timothy 4.10, and Philemon 24.
Hermogenes is mentioned in the New Testament only in Second

Timothy 1.15,

6. Onesiphorus welcomes Paul. Compare with Second Timothy 1.16

and also Second Timothy 4.19.

7. Physical description of Paul. The following descoption of Paul 1s
found in the Ay of Pant

And he saw Paul comuing, a man small in size, bald
headed. Bandy legged, of noble mien, with eyebrows
meeting, rather hooked nose, full of grace. Sometimes
he seemed like 2 man, and sometumes he had the face
of an angel. (Acts of Paul 3.3}

This descrption, according to Grant, goes back to the poet
Archilochus and is motivated by the desire to portray Paul as a
spiritual general”” Malina and Neyrey argue that the portrait "is first
and foremost that of a noble or ideal male. He is essentially masculine
and virile according to the conventions of antiquity.""” Murphy-
O'Connor thinks we have here an ideological presentation of Paul
based on the idea that character traits can be deduced from physical
features.'” Howe hints that the description of Paul's physiognomy
may be historical. In Acts, Paul is identified with Hermes, "the short,

stocky, winged messenger of the gods.” In his letters, Paul's physical

108 Robert M. Gmant, "The Description of Paul in the Acts of Paul and
Thech," Vigiliae Christianae 36, no. 36 {1982): 13.

109 Cited in M.P. Aymer, "Hailstorms and Fireballs: Redaction, World
Creation, and Resistance m the A of Panl and Theda" Semeia 79, no. 79
(1997): 51.

110 J. Murphy-O'Connor, Panl A Critical Life (Oxtord: Clarendon 1996), 44-
45.



10.

11.

12.

presence was thought to be weak and his speech of no account. Paul
also refers to a "bodily ailment™ Whatever we make of this

description, the fact that it appears only once in our traditions speaks
against it.

Paul causes trouble in Iconium: "Tamansk, this man will overtum
the city of the Iconians and your Thecla too" (Ads of Pau/ 3.9). On
Paul the Iconian troublemaker see Second Tmmothy 3.11 and Acts
14:1-7.

Paul as a sorcerer (45 of Pazx/ 3.16). For Paul as a sorcerer see Acts
14.11. No direct dependence on canonical Acts is necessary since the

description 18 vague in all accounts.

Paul is scourged (Adr of Pan/ 3.21). On the scouring of Paul see
Second Connthmns 11.24 and Acts 1622 24, Again, no direct
dependence on canonical Acts is necessary since the details of the

story ditfer.
Paul takes oft his cloak. On Paul's "cloak,” see Second Timothy 4.13.
Thecla takes a (Nazante?) vow (Acts of Panl3.25):

'T will cut my hair and I shall follow you wherever you go.' But
he said, 'Times are evil and you are beautiful. T am afraid lest
another temptation come upon you worse than the first ...
and Thecla said, 'Only give me the seal in Christ, and no
temptation shall touch me." And Paul said, "Thecla, be patient;
you shall receive the water.'

The vow that Thecla takes in the Ay of Pand strongly resembles the
Nazarite vow that Paul fakes in Acts 21.34, but that is not enough to
esmblish the historicity of either vow. On the "seal in Christ,” see
Second Corninthians 1.22 and Ephestans 1.13, 4.30.

111 Howe, 44



13.

14.

In Antioch Paul meets a certam Synan, Alexander. On Alexander, see
First Timothy 1.20 and Second Timothy 4.14.

Paul is engaged in service for the poor (Ads of Pan/ 341): "And
Tryphaena sent her much clothing and gold so that she could leave
many things to Paul for the service of the poor.” Paul's service for the

poor is a feature of both the canonical Acts and Pauline letters.

The traditions that follow are not found in all of our manuscripts, only in a

single Coptic papyrus of about eighty pages from the fourth or fifth century
discovered in 1894 and now at Heidelberg (abbreviated as PHeid)."* Its

testimony therefore must be regarded as doubttul.

15.

16.

17.

18.

19.

20.

21.

Paul travels in Myma (Acts of Pan/ 4). Compare Acts 27.5.
Paul travels in Sidon {Ads ¢f Paul 5). Compare Acts 27.3.
Paul travels in Tyre (Ads of Panl 6). Compare Acts 21.3.
Paul travels in Ephesus (Actr of Pan/T).

Paul stays with Prscilla and Aquila (Appendix). This tradition is only

113

preserved in an unpublished Coptic papyrus (not PHeid).

Paul and the angel of the Lord speak in tongues together {Appendix).
Compare with First Corinthians 14.18 and Acts 19.6.

Paul gives his testimony and a brief account of his conversion:

Nen <and> brethren, hearken to what befell me
when T was in Damascus, at the tme when [
persecuted the faith in God. The Spint which fell

112 Cad Schmidt, Aga Paul, ans der Herdelberger koplischen Papyrushandschrift Nr.
7 (Hildesheim: Olms, 1963), 3-20.
113 Schneemelcher, 263-265.
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26.

<upon me>""* from the Father, he it is who preached
to me the Gospel of his Son, that I might live in him.
Indeed, there is no life except the life which is in
Christ. T entered into a great church through (?) the
blessed Judas, the brother of the Lord, who from the
beginning gave me the exalted love of faith. I
comforted myself in grace through (7} the blessed
prophet, and <applied myself to> the revelation of
Jesus Christ who was begotten before <all> ages.
While they preached hum, [ was rejoicing 1n the Lord,
nourished by his words. But when I was able, I was
found <worthy> to speak. I spoke with the
brethren—Judas it was who urged me so that |
became beloved of those who heard me.

'This account of Paul's conversion has a few featres in common with
canonical Acts (Damascus Road, Paul the persecutor, etc) but is
different mostly in that Jude, who is a brother of Jesus, is insrumental

ts Paul's conversion. This cannot possibly be historical.

The goldsmiths of Ephesus want to condemn Paul (A of Pan/
7). This tradition is atrested in 2 single leaf Pap. Oxyrhynchus 1602
(PH)."” Compare Acts 19.24.

Paul is scourged in Ephesus (ibid.).
Paul is in Philippi (Aas of Paxl8).
Paul is in Corinth (Ads of Panl9).

Paul arrives in Rome a free man. This cunous tradition contradicts the
testimony of Acts and therefore cannot possibly be correct. The idea
that the writer of canonical Acts, Luke, fabricated his entire account
of Paul's imprisonment seems to me unbelievable. The Ads of Pani
fabricates Paul's free amival in Rome to pave the way for Paul's

further missionary activity.

114 These brackets <> indicate that the text 1s corrupt at these pomts.
115 Schneemelcher, 216.



27.

20.

Waiting for Paul as he amives are Luke from Gaul and Titus from

Dalmatia (Aets of Pard 10). On Titus, see Second Timothy 4.10.

A young boy, Patroclus, Caesar's cupbearer, falls out the window
while listening to Paul preaching (A: gf Pan/ 11). No miracle takes
place although the boy revives. The account has similarities to the
story in Acts of Butychus (Acts 20).

Nero beheads Paul. Before he dies, Paul prays to God in the Hebrew
language (Adas of Pan/ 11.5, Acts 21.40; Acts 22.2; Acts 26.14). The
account of Paul's death may be genumne despite legendary
embellishments (like bleeding milk, rather than blood}. Cunocusly, no
mention is made m this context (as one might expect) of Paul's

Roman citizenshp.

Saome Pauline Ideas in the Acts of Panl

Pauline theology hardly features n the Ads of Panl Below is a list of a few

clear Pauline themes and ideas.

The Lord's Supper, called the "Breaking of Bread as in Acts (Aets of Panl

e 3

3.5).

Paul preaches the resurrection and has a negative attitude to sex in

marmage (Aday of Paui 3.3).

Demas and Hermogenes teach the resurrection has already taken place

(Acts of Paui 3.14).

The author uses language consonant with Second Timothy 2:18. God

sent his Son" whose gospel Paul preaches (A5 of Pad 3.15).

‘Tam from idols to a living God (Ads of Panl T, Adty of Pau/ 15). Compare

Acts 14.15 and First Thessalonians 1.9.

Simon and Cleobius teach there is no resurrection of the flesh, but that of

the spirit only (Aas of Panl 8). Contra Paul.



Some Preliminary Conclusions

‘The basic plot of Paul in Aar of Pan/is that Paul is seen traveling from city to
city, converting gentiles, and proclaiming the resurrection and the need for a
life of sexual abstinence and other Encratite practices. The story is organized
according to an itinerary of mussionary visits to leading cities (Damascus—
Jerusalem—Antioch—Icontum—Antioch—Myra—Sidon-—Tyre—Ephesus—
—Philippi—Connth—Italy—Rome). In each city, Paul encounters believers,

sometimes already known to him.

The .Aar of Panl shows Paul to be a missionary who preaches mostly on the
resurrection and chastity. No mention 1s made of Paul as a letter wniter unless
one mcludes Three Connthians (which T have rejected because of its clear
dependence on the Connthian Corpus). There is no discemible dependence
either on the canonical Pauline Corpus or on canonical Acts. There é5 clear
dependence upon Second Timothy. In addition, one can possibly trace slim
dependence on Colossians. Only a few sayings found in the genuine Pauline
fetters occur. Contlicts of Paul with the Law and with Jews are non-existent,

which suggests a time when the inclusion of the Gentiles was acceptable.

As to the portrayal of Paul, it is completely unrealistic. In drawing the
personality of the Apostle, every text uses the Hellenistic divine man
characteristics: the personality of Paul has only positive characterisucs. All of
Paul's Acts are benevolent acts and there s no realistic portrayal of him based

on historical events as in the canonical Acts.M™®

3. Acts of Peter

The AAdays of Peter was used by the author of Aws ¢f Pani, the date of which is
fixed by the reference to it in Tertullian’s de Baptismo 17."" Therefore, I can
date As of Perer to around 190 AD. It was probably written in Rome.

Fusebius, the first to mention Ay ¢f Perer concludes it is heretical (Hist. Eccl.

116 Lutukhuizen, 144.
117 Schneemelcher, 235, 283.
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3.3.2). The Decretum Gelasianum denounces it as apocryphal. As with the other
apocryphal Acts, it is a product of popular piety. The text of the Adys of Peteris
best preserved in the so called Aaws Vernelenses named after the single Latin

muanuscapt in which the text has come down to us.

The Adts of Peter presupposes the Pauline Canon in its entirety. In the first
Pauhline section "Paul's departure from Rome,” there are clear allusions to
Romans, Acts, Colossians, Philippians, Connthians, and First Timothy. These

allusions need not concern us.

Historical Traditions in Ads of Peter .
There are only a handful of relevant historical eraditions about Paul in Aews of

Peter. The first tradition I consider 1s the following:

While Paul was spending some tme in Rome and
strengthening many in the faith, it happened that a wornan by
name Candida, the wife of Quartus, a pnson officer, heard
Paul speak ... Paul then saw a vision, the Lord saying to him,’
Paul, arise and be a physician to those who are in Spain.’ So
when he had related to the brethren what God had enjoined,
without doubting he prepared to leave the city. But when Paul
was about to leave, great lamenfation arose among all the
brotherhood because they believed that they would not see
Paul again, so that they even rent their clothes. Besides they
had in view that Paul had often contended with the Jewish
teachers and had confuted them, (saying) 'It is Chrst on
whom your fathers lud hands. He abolished their Sabbaths
and fasts and festivals and circumcisions and he abolished
doctrines of men and other traditions ... and while they
continued in treating him with tears, there came the sound
from heaven and a great voice which said, 'Paul the servant of
God 1s chosen for (this) service for the time of his life; but at
the hands of Nero, that godless and wicked man, he shall be
perfected before your eyes.' (Acts of Peter 1, Paul's Departure
from Rome)

This tradition explains how Paul went to Spain and was later executed by
Nero. There is also a reference to Paul's clash with the Jewish authorities,
which is absent from the A of Panl The language of hosdlity is borrowed

from Colossians 2.8, 16, 22: "It is Christ on whormn your fathers laid hands. He

61



abolished their Sabbaths and fasts and festivals and circumcisions and he

abolished doctrines of men and other traditions.”
A final tradition in .45 of Peter is worth mentioning:

1 was once a blasphemer, but now I am blasphemed; 1 was
once a persecutor, but now I suffer persecution from others;
once an enemy of Christ, but now 1 pray to be his friend (Ads
of Peler2)

This tradition pictures Paul as a persecutor of the early Church and may be
dependent upon First Timothy 1:13. Alternatively, it may come from the

same body of tradition that underlies First Timothy.

4. ‘The Apocalypse of Paul™
This work 1s much later than other apocryphal sources considered in this
chapter and can be dated to the end of the fourth century.'*’ Tt is of interest

only for a single tradition corroborating Paul's origin from Tarsus:

In the consulate of Theodosus Augustus the Younger and of
Cynegtus a certain respected man was living i Tarsus in the
house which had once belonged to St. Paul.

My interest in this tradition is that it is the only mention (aside from canonical

Acts) of Paul’s origin from Tarsus.

Some Preliminary Conclusions

My presentmation and analysis of Paulne traditions in Apocryphal sources
above has vielded 16 traditions that can be regarded as historically probable.
Most of these concem Paul's mnerary but there are also some other
interesting results, such as the tradition that Paul spoke in tongues and that he

was engaged in a mission for the poor in Jerusalem. Here is the list:

1. Paul is converted outside of Damascus (A7 of Paxd).

118 Not to be confused with the "Apocalypse of Paul" discovered at Nag
Hammadt.
119 Schneemelcher, 713.
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2. Paul receives the command to go to Damascus and later to

Jerusalem (Aas of Paui).
3. Paul travels to Antioch (Ady of Panl 2) and Iconivum (Adts of Pasl 3).
4. Paul causes trouble in Iconium (Acs of Pan/ 3).
5. Paul contends with the Jewish teachers (Acy of Perer 1.1).
6. Paul is regarded as a sorcerer (Acts of Panl3.16, Adts of Pan! 7).
7. Paul engaged in service for the poor {(Aus of Pau/3.41).
8. Paul stays in Ephesus (Ads of Pan/ 7).
9. Paul stays with Priscilla and Aquila (Appendix]).
10.  Paul speaks in tongues (Appendix).

11.  The goldsmiths of Ephesus want to condemn Paul (Ads of Paw/
7).

12 Paul is scourged (At of Pan/ 3.21, Ads of Pand 7).
13. Paul stays in Philippi (Ads of Pax!/ 8).
14.  Paul stays in Corinth (s ¢f Pal 9).

15. A young boy falls out a window while Paul is preaching but

survives (Ads of Pan/ 11}.
16. Paul awaits trial in Rome {(Aar of Pefer 1.1).

The most important conclusion T dmaw from these traditions is that half of
themn conform o the picture of Paul found in canomical Acts. The other half

are consistent with the Paul ot the letters (5, 7-10), proving that the Apocryphal



Acts contain genuine bistorical traditions abont Paul.

In the next chapter, there is a distinct change in temperature. I move from a
Pauline Type that is favorable o Paul to a body of writings where Paul is the
subject of nidicule, abuse, and hatred. If the Paul of the apocryphal Acts is the
morally perfect Greek man, the Paul of the Pseudo-Clementnes is a shrewd
deceiver and imposter, the moral equivalent to Simon Magus. This makes the

Pseudo-Clementines invaluable for our purposes.
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Chapter 4

ANTI-PAULINE POLEMIC

Can any one be made competent to teach through a vision?

(Polemic against Paul H XVII 13-19)
Anti-Paulinism'™ has been a subject of hot debate and close scrutiny at least
since the publication of his famous essay in 1831 by Baur,” in which he
argued on the basis of his examination of First Connthians that a nft existed
within the early Church between Gentile Chnstians represented by Paul, and
Jewish Christianity represented by the "Christ Party” and the "Cephas Party."
Although Baur's analysis of early Christantty is now widely rejected, there is
still a great deal of interest in anti-Pauline sentiments within and without the
New Testarnent. Baur thought he could determine that the anti-Paulinism of
the Pscudo-Clementines stood in continuity with the anti-Pauline party that

existed in the life of Paul.'™™

Liidemann follows the direction set by Baur although his methods are more
sophisticated.”™ Armed with sharpened skills of Redaction Criticism,
Liidemann traces anti-Paulinism both within and without the New Testament.
'The difficulty he faces is having to explain how that Anti-Paulinism exists in
Hegesippus, Justin, the Elkesaites, canonical James and the Pseudo-
Clementines, when Paul himself in never mentioned by name in any of these
works. Lidemann 1s inclined to spot anti-Paulinism wherever he encounters

early Christian groups that have a strong Jewish flavor.

120 Examples of Anti Paulinism in the early Church, especially those found in
Eusebius (Hist. Eccl. 3.27.4, 6.38), Irenaeus (Haer. 1.26.2; 3.15.1), Epiphanius
(Pan. 30.16.9) and Ongin (Cels. 5.65) are too late for consideration in this
work.

121 Baur: 61¢L.

122 F. S. Jones, "The Pseudo-Clementines: A History of Research Part IL"
The Second Century T, no. 2 (1982): 85.

123 Gerd Liudemann, Paul, Apastle to the Gentiles: Studies in Chronology (London:
SCM, 1984), Gerd Ludemann, Early Christianity According to the Traditions in
Acti: A Commentary London: SCM, 1989), Gerd Lidemann and M. Eugene
Boring, Opposition io Panl in Jenish Christianity Minneapolis: Fortress, 1989).



The Pseudo-Clementines

By far the most significant writing for the consideration of anti-Pauline
polemic™ is the Pseudo-Clementines.” The Psends Clnientines are "a specific
group of pseudonymous compositions that relate a fictitious tale of Clernent’s
conversion to Christanity, of his travels with Peter, and of his recovery of the
long lost and dispersed members of his family. The genre of these writings is
the ancient romance of recognitions; the Pseudo-Clementines are the first
known example of Chrstian adoption en bac of this literary Gattung™*

The main constituents of the Pseudo-Clementines are the Homilies and the
Recognitions. 'The literary relationship between the Recognitions (R) and
Homilies (H) is extemely complex. The history of research 15 well
documented in two standard articles by Stanley Jones.”” The consensus is that
underlying both R and H 1s a common lost source to us, a Grundschrift (G).

Waitz was the first to attempt 2 reconstruction of G by the comparng R and

124 While abundant evidence survives for the Gentile-Christian wing of
ancient Chnstanity, only fragmentary matemls remain  for the
Jewish-Christian wing. The Instutute for Antiquity and Christianity is involved
now in a project that will provide critical editions of the relevant texts. The
project is rendering crucial ancient oriental versions of the PS into modem
languages for the first ime and is also simultanecusly producing a synoptic
edition and translation of the ancient texts. I believe that these new editions
will greatly enhance our understanding of Jewish-Chnstianity and of Paul. F.
S. Jones, (The Institute for Antiquity and Christianity, accessed); available
from http:/ /www.cgu.edu/inst/iac/jewishchristianity.html.

125 I have used the translaton of Irmscher and Swecker in Schneemelcher.
Betz provides relevant parts of KIT in his commentary on Galatians and adds
useful commentary, Hans Dieter Betz, Galatians: A Commentary on Panl's Letter
to the Churhes in Galatia (Philadelphia: Fortress, 1979). The standard critical
editions remain those of Bemhard Rehm, ed., Die Prasdoklementinen II
Rekagritionems in Rufing Ubensetung, ed. F. Paschke, 2d ed. (Berdin: Akademie-
Verag, 1965), Bemhard Rehm, ed., Die Prendoklementinen I: Homilten, ed. ].
Irmscher, 2d ed. (Berdin: Akademie-Verlag, 1969).

126 David Noel Freedman, The Anchor Bible Didtignary, 1st ed. (New York:
Doubleday, 1992).

127 F. S. jones, "The Pseudo-Clementines: A History of Research," The Second
Century 11, no. 1 {1982): 63-96, Jones, "History IL" 1-33,
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H.™ He concluded that G originated in syncretistic and nevertheless Catholic
circles in Rome between 220-230 AD. Most scholars have subsequently

denied the connection with Rome.

Following Waitz, Schrmidt attempted to locate and date G by a comparison
with the Didascalia and concluded that G and the Didascalia derived from the
same place of origin in the Transjordan (220-230 AD). He described G as a
Catholic influenced by his Jewish environment. More recently, Irmscher and
Strecker'™ suggested that H and R go back independently of one another to
G, which in tumn i1s made up of vanous sources. G probably belongs to
Cole-Syria, where it may have come into existence in the middle of the third
century.”* The chief sources that underlie the Jewish-Christians elements in G

can be identified as follows:

Kerygmatta Petron (KT}
To this ongmnally Greek source were prefixed the Epistuiz Petri and the

Contestatio of the Pauline Source. The ongin of KI1 1s most likely Syna for two
reasons. First, the use of a Canon by an author that does not include the
Catholic Epistles and the Apocalypse of John points to Syria as the origin."™
Second, the author seems to quote of the Pauline Epistes only Galatians and
indirectly First Coninthians. The Synan Corpus of Paul's letters begins with
just these two letters. Strecker believed that KIT represented a Gnosticizing
Jewish Christianity that precluded any relationship to the primitive church.”
The Gnostic elements are felt particularly in the teaching of syzygies, which I
explain shortly. The date of wnting is g 200 AD.

AJ II-Source

This secondary Jewish-Christian source, so named because of its affunty with

128 Jones, "History L" 11.

129 Cited by Schneemelcher, 486-189.
130 Ibid.

131 Jones, "History 1" 72.

132 Ibid.: 91,



the "Avapadpoi TaxaBov according to Fpiphanius (Pan. 30.16.6-9), is
discernible in R 1.33-44.2 and 5.4b-71. Strecker'™ felt that AJ II represented
the work of a Jewish Christian in or near Pella after 150 AD. He sets the date
of writing @ra 200 AD.*

Pautine Tradidons in Anti-Pauline Polemic
The Prewdo-Clementines contain four units of Pauiine tradition. Fach is
extremely valuable for our pumposes because they present Paul through the

eyes of his enemies. The first tradition 1s found in the Epéstula Petri:

1.1. Peter to James, the lord and bishop of the Holy Church:
peace be with you always from the Father of all through Jesus
Chnst ... 23 For some from among the Gentles have
rejected my lawful preaching and have preferred a lawless and
absurd doctrine of the man who is my enemy. 4. And indeed
some have attemnpted, whilst I am sall alive, to distort my
words by interpretations of many sorts, as if I taught the
dissolution of the law and although 1 was of this opinton, did
not express it openly. But that may God forbid! 5. For to do
such a thing means to act contrary to the law of God which
was made known by Moses and was confirmed by our Lord
in its everlasting conunuance.

The Epistula Petri finds Peter supposedly wrniting to James, the leader of the
Jerusalem Church and urging caution in alowing both Gentles and
probationers access to his writings ("the books of my preachings"). He speaks
of 2 mk that must be observed in the correct interpretation of Scripture: one
God, one Law, one Hope. Then begins the anti-Pauline polemic, and
although Paul himself is not named, there is little doubt that Paul 1s "the man
who is my enemy." Several raditions stand out: Paul is Peter's enemy, Paul
teaches an absurd doctrine, and Peter did not teach the dissolution of the

Law-—as Paul alleged.

The next traditons I consider deal with Paul's mission to the Gentiles:

133 Georg Stecker, Das Judenchrisientur in den Piendoklenentinen, 2d ed. (Bedin:
Akademie-Verlag, 1981}, 35-38.
134 Schneemelcher, 488-489.



17.3. Pollowing up this disposition it would be possible to
recognize where Simon belongs, who as first and before me
went to the Gentiles, and where 1 belong, T who came atter
him and followed him as the light follows the darkness,
knowledge ignorance and healing sickness. 18.1. Since now, as
has been said, many do not know this conformity of the
syzygies with law, they do not know who this Simon, my
forerunner, is. For were it known, no one would believe him.
But now, as he remains unknown, confidence is wrongly
placed in him. 2. Thus he who does what haters do finds love;
the enemy is received as a friend; men long for him who is
death as a bringer of salvation; although he is fire, he is
regarded as light; although he is a cheat he obtains a hearing
as a proclaimer of truth. (The Doctnine of the Pairs of
Opposttes or Syzygies H II)

(Then) there came as the first the one who was among those
that are born of woman, and after that there appeared the one
who was among the sons of men ... 3. He who follows of
this order can discern by whom Simon (=Paul), who as the
first came before me to the Gentles, was sent forth, and to
whom I (=Peter) belong who appeared later then he did and
came in upon him 2s Iight upon darkness, as knowledge upon
ignorance as healing upon sickness. (H 11 16-17.1)

In the above traditions one finds what is called "the doctrine of the pgyze”
applied to Paul and Peter. This doctrine asserted that in the creation of the
world the first member of the pair was always the stronger member (heaven
and earth, male and female) but in the history of human beings, the inferior
members came first: Cane and Abel, Aaron and Moses, Paul and Peter, etc.
Paul who was the first to bring the message to the Genules is thereby inferior
to Peter who followed him. The apologenc is full of vitriol against Paul who,
it says, 1s full ot hatred, "the Enemy," "Death,” "Fire" and a cheat. A historical
gem is preserved, namely that Paul carried the mission to Gentiles before Peter, This
tradition contradicts the testtmony of canonical Acts but should be accepted
as true because had it ot been so, the doctmine of the sgyger would never
have been applied to assert Peter's primacy over Paul. Lidemann misses this

point when he writes the following:

It is interesting that, despite the polemic against Simon/Paul,
some credit for the Gentile mission is not denied him. It was
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through him, so to speak, that Peter's approach to the
Gentiles was first motivated.”

The third tradition I present 1s 2 detailed theological response to Paul's

message of salvation by faith in Jesus Chrst

5.1. For even the Hebrews who believe in Moses ... are not
saved unless they abide by what has been said to them. 2. For
their believing in Moses lies not with a decision of their own
will but with God, who said to Moses: Behold, I come to thee
in a pillar of cloud that the people may hear me speaking to
thee and believe forever! 3. Since then 1t is granted to the
Hebrews and to them that are called from the Gentles to
believe the teachers of truth, whilst 1t 1s left to the personal
decision of each individual whether he will perform good
deeds, the reward rightly falls on those who do well. 4. For
neither Moses nor Jesus would have needed to come if of
themselves men had been willing to perceive the way of
discretion. And there is no salvation in believing in teachers
and calling them lords. 6.1. Therefore is Jesus concealed from
the Hebrews who have received Moses as their teacher, and
Moses hidden from those who believe in Jesus. 2. For since
through both one and the same teaching becomes known,
God accepts those who believe in one of them. 3. But belief
in a teacher has as its aim the doing of what God has ordered.
4. That that is the case our Lord himself declares, saying: 1
confess to thee, Tather of heaven and earth, that thou hast
hidden this from the wise and elder, but hast revealed it to
simpletons and infants. 5. Thus has God himself hidden the
teacher from some since they know beforehand what they
ought to do, and has revealed him to others since they know
not what they have to do. 7.1. Thus the Hebrews are not
condemned because they did not know Jesus ... provided
only they act according to the mstructions of Moses and do
not injure him whom they did not know. 2. And again the
offsprng of the Gentiles are not judged, who ... have not
known Moses, provided only they act according to the words
of Jesus and thus do not injure him whom they did not know.
3. Also it profits nothing it many describe their teachers as
their lords, but do not do what it befits servants to do. 4.
Therefore our Lord Jesus said to one who again and again
called him Lord, but at the same time did not abide by any of
his commands: Why sayvest thou have Lord to me and doest

135 Lidemann, Early Chrstianily Acording to the Traditions in Ads: A
Commentary, 190.



not what I say? For it is not speaking that can profit any one,

but doing. 5. In all circumstances good works are needed; but

if 2 man has been considered worthy to know both teachers

as heralds of a single doctrine, then that man 1s counted as

rich in God. (VIII)
I have quoted this extraordinary passage at length because it reflects a
contrary perspective of someone well schooled in Pauline theology. The
writer makes several salient arpuments. First, good works must accompany
faith if it 1s to be effective. Here faith is not faith in the Pauline sense of belef
in Jesus as Lord, but believing zhar the message of Jesus the teacher is the
truth. Moses and Jesus came to assist our understanding of truth (3.1-3).
Second, faith alone cannot save: "There is no salvation in believing in teachers
and calling them Lords" (54). Third, a person comes to believe not through
any personal decision but through God's cail (5.2). Good deeds on the other
hand are the decision of the individual. Fourth, the message of Jesus and the
message of Moses are the same message and therefore it 1s not important in
which of these two teachers a man believes, provided the result 1s the same
(6.2). Fifth, the reason some people do not believe in Jesus the teacher is that
God has hidden Jesus from them. God hides the teacher since these people
already do what they have to do. God in tum reveals the teacher to others

because they do not know what they have to do (6.3-5).

The author's conclusion, mature and well reasoned, is that Jews who do not
believe in Jesus cannot and must not be condemned provided they faithfully
keep the Law of Moses (7.1). Likewise, Gentiles who do not know Moses are
not condemned-—provided they act according to the words of fesus. The
author concludes that those who know both Moses and Jesus and obey them

are rich in God (7.3).

The value of this section for Pauline studies is mestimable. Although Paul
himself is not named, his doctrine of justificaton by faith in Christ is given
full voice via a cogent opponent. The passage allows one to glimpse the

opinion of an opponent of Paul as he or she might have expressed



themselves.

The final tradition I consider finds Paul and Peter debating their respective

"revelations of Chost'™:

1. When Simon heard this, he interrupted with the words: ' ...
you have stated that you have learned accurately the teaching
of your master because you have heard and seen him directly
(Evapyeiq) face to face, and that it is not possible for any
other to experience the like in a dream or i a vision. 2. I shall
show you that this is false: He who hears something directly is
by no means cermain of what is said. For he must check
whether, being a man, he has not been decerved as to what
appears to him. On the other hand, vision creates together
with the appearance the certainty that one sees something
divine. Give me an answer to that.'

16.1. And Peter said, ' ... 2. We know ... that many dolaters,
adulterers and other sinners have seen visions and had true
dreams, and also that some have had visions that were
wrought by demons. For I maintain that the eyes of mortals
cannot see the meorporeal bemg of the Father or of the Son,
because it is in enwrapped in insufferable light. 3. Therefore it
is a token of the mercy of God, and not of jealousy in him,
that he 1s invisible to men hiving in the flesh. For he who sees
him must die. 6 ... No one 1s able to see the incorporeal
power of the Son or even of an angel. But he who has a vision
should recognize that this is the work of a wicked demon.

17.5 For to a pious, natural and pure mind the truth reveals
itself; it is not acquired through 4 dream, but is granted to the
good through discernment. 18.1. For in this way was the Son
revealed to me also by the Father, wherefore I know the
power of revelation; I have myself learned of this from him.
For at the very time when the Lord asked how the people
named him—although I had heard that others had given hirn
another name—it rose 1 my heart to say, and T know not
how I said it, Thou art the Son of the living God. 6. You see
now how expressions of wrath have to be made through
visions and dreams, but discourse with friends tkes place
from mouth to mouth, openly and not through riddles,
mussions and dreams as with an enemy.

19.1. And if our Lord appeared to you also and became
known in 2 vision and met you as angry with an enemy, vet he

has spoken only through visions and dreams or through



external revelations. But can any one be made competent to
teach through a vision? 2. And if your opimton 15, "That 1s
possible”, why then did our teacher spend a whole year with
us who were awake? 3. How can we believe you even if he has
appeared you, and how can he have appeared to you if you
desire the opposite of what you have leamed? 4. But if you
were vistted by him for the space of an hour and were
instructed by him and thereby have become an Apostle, then
proclaim his words, expound what he has taught, be a friend
to his Apostles and do not contend with me, who am his
confidant; for you have in hosslity withstood me, who am a
firm rock, the foundation stone of the Church.3. If you were
not an enemy, then you would not slander me and revile my
preaching in order that I may not be believed when I proclaim
what I have heard m my own person from the Lord, as if I
were undoubtedly condemned and you were acknowledged. 6.
And if you call me condemned, then you accuse God, who
revealed Chnst to me, and disparage him who called me
blessed on account of the revelation. 7. But if you really desire
to co-operate with the truth, then leam first from us what we
have leamned from hitn and, as a learner of the truth, become
a fellow worker with us.' (Polemic against Paul HXVII 13-19)

The sbove section contains a fabncated dialoguce between Peter and Paul
(who is called "Simon"). Why the wrter has named Paul "Simon" is unclear,
although it may be because the author sees Paul as belonging within the same
purview of wickedness as Stmon Magus who features ubiquitously in the
Psendo-Clementings. The use of the name Simon for Par!/ may be a code for
insiders who had already made the identificaion of Paul with extreme
wickedness. The dialogue is wntten in a simple form, with each Apostle
debating their respective revelanons. Peter ofters his revelation of Christ at
Caesarea Philippi and then Paul his revelation outside Damascus. Dunng the
dialogue, Peter casts doubt on Paul's status as an Apostle and Paul defends
himself. I list the parallels with the text of Galanans below. Clear differences

rule out literary dependence.

KIT: "For in this way was the Son revealed to me also by the Father” (KIT
18.1).

Galatians: "(God) was pleased to reveal his Son to me, in order that I



might preach him among the Gentiles” (Gal. 1.16).

KII: "And if our Lord appeared to you also and became known in a

vision and met you as angry with an enemy” (K11 19.1).

First Corinthians: "Last of all, as to one untimely bom, he appeared also
to me” (1 Cor. 15.8). The words "as angry with an enemy" are stnking
and have no parallels in the Pauline Corpus.

KIT: "You have in your hostility withstood me” (K11 19.4).

Galatians: "But when Cephas came to Antoch I withstood him to his

face, because he stood condemned” {(Gal. 2.11).
KIT: "And (if} you were acknowledged ..."

Galatians: "they gave to Bamabas and me the right hand of fellowship"
(Gal 2.9).

KIT: "But if you really desire to co-operate with the truth, then leam first
from us what we have leamed from him and, as a learner of the truth,

become a fellow worker with us” (K11 19.7).

Here there is no formal parallel but a hard insinuation that Paul in his
lifetime refused to cooperate and leamn from the Apostles and become
a fellow worker with them. This is testimony to the independent

nature of Paul's ministry.
These accounts are theologically and historcally significant in that they add
much to our picture of Paul and augment the testimony Paul gives in
Galatians. The anti-Pauline polemicist does not dispute Paul’s account but
uses Paul's words against Paul, which suggests that Paul's account in Galatians
of his relationship with Peter is an accurate representation of the facts. The
narrative depicts a later stage when hostile groups had allied themselves to
Paul or Peter and who were not capable of holding to the finer nuances of the
orginal debate. It also testifies to a strong Pauline and anti-Pauline presence

in Svria at the end of the second century.



Some Preliminary Conclusions
Below 1s 2 list of seven units of tradition in the Pseudo-Clemenunes that I
regard as histonically certain. They center on Paul's relationship to Peter and

to the Jerusalem authonty.

1. Paul criticized Peter for failing to teach the dissolution of the Law
tor tear of the Jews (Epistula Petrt 2.3).

2. Paul carried the mission to Gentiles before Peter (HII 18.1).

3. Paut had a vision of Jesus where Jesus appeared to him "as angry
with 4n enemy” and sanctioned his apostleship (H XVII 13-19). The
vision lasted for the space of a single hour. This independent tradition
could be no more than a rhetorical device used as a comparison:
Peter's tull year with Jesus as compared to Pauls one hour.
Signiftcantly, the wrter understands Jesus’ ministry with his disciples

to have lasted only a year (H XVI1I 13-19).
4. Paul withstood Peter and condemned him (H XVII 13-19},
5. The Apostles acknowledged Paul (H XVII 13-19).

6. Paul preferred to work independently of the Apostles (H XVII
13-19).

=l

Paul taught that a person is saved through faith in Christ alone
(VIID.

These seven units of gaditon provide clarity on the matter of Paul's complex
relationship to the Jerusalem Church. The picture that emerges is different
from that of the canonical Acts, where the relationship is presented in a way
that suggests that there was litde conilict between the groups. On the other
hand, it avoids also the extreme position held by Baur, of two parties at odds

with each other. Instead, Paul is presented as someone who stood within the



eatly Chnstan movement, as a legitimate and accepted figure, and vet as
someone who acted as a pioneer, particularly in relation to the sensitive
inclusion of the Gentiles. This step in the direction of including Gentles,
because of faith alone, provoked a degtee of opposition from Peter, which led
to a confrontation where both Apostles presented their respective positions,
and where Paul, who should be considered inferior, at least in terms of stafus,
condemned Peter. (Unless Peter was the supenor in status, the matter of Paul

"condemning him" would not be explicable.)

The most significant conclusion I draw from these historical traditions is that
they corroborate with chilling accuracy Paul's account in Galatians, showing
the book to be an intra-<communal schism. The debate with Peter over the
Gentiles lingered in the memory of the Church and later became a paradigm
for the struggle of Jewish and Christian communities living 1n the second and
later centuries. The attempt to diminish Paul's significance in these writings,
by belittling his "revelation” of Christ, reveals a later stage when the battle is
no longer only over issues, but ad hominew. Paul seems to have won the
confrontation with Peter; he humiliated him, and paid for this in the long
term. The incident alienated him from Peter and possibly from "the men of

repute.”

In the next chapter, I tum to the Gnostic Paul who embraced Peter and Paul

11 & Mesmenzing vision Of faim.



Chapter 35

THE GNOSTIC PAUL

By whose leave are you diverting my waters, Valentinus?
(Tert. Praescr. 37)

A wide-ranging investigation of the Gnostic Paul and of the history of
Gnostic interpretadon of Paul is beyond the scope of this thesis. 1 am
therefore deeply indebted to the work of Pagels who has offered the most
comprehensive analysis of Paul as interpreted by the Valentinian Gnostics of
the second century.™ Although she focuses mostly on the exegesis of Paul's
letters by the Gnostics, she also inadvertently discerns historical traditions

along the way.

Finding Paul among the Gnostics 15 a task fraught with obstacles for the

tollowing reasons:

First, the Valentinian Gnostics sharply differed among themselves, a fact
which the Heresiologists used to their own advantage. In reconstructing a
Gnostic view one can never be certain if it is representative or

misrepresentative of Valentnian Gnostic thought.

Second, the source material 1s late and incomplete. Many Gnostic sources
cannot be dated with certainty before the third century. The source problem
is exacerbated in that it often involves reconstructing Gnostic opinions

through the pnsm of works written by anti-Gnostics.

136 Elaine H. Pagels, The Guostic Paul- Grostic Exugesis of the Pauline lettery
(Philadelphia: Fortress, 1973).



Third, Nag Hammadi codices are sparse m therr historical information on Paul.
They are less interested in Paul’s life than they are in Paul's secret esoteric

teaching,

Fourth, Gnostic texts contain few traditions of Paul that cannot be found
withmn the New Testament, unlike independent traditions found in apocryphal

writings and in the Apostolic Fathers.

Fifth, the discoveries at Nag Hammadi have revealed discrepancies between
the views of the Gnostics as claimed by the Heresiologists and the view of the
Gnostics in Gnostic works: "there exist only five cases of clear agreements.

"Of these, three cerminly and one possibly are with Irenaeus.""”

Finally, although Pagels makes a heroic attempt to rescue the Gnostic exegesis
of Paul from (in her mind) the politically motivated apologists like Terwuliian
and Irenaeus, the resulmant Paul is unlike the Critical Paul and fails to fulfill (as
I shall show) one of the critertons employed in this work in the evaluation of

sources, namely, the bracketing of believability.

A note of caution: One must be careful not to confuse Paul's influence on the

Gnostics with their faithful representaion of himn.

Secret Pauline Traditions

The Naassenes and Valentnuns revered Paul as a Gnostic initiate. They
believed that Theudas, who in tum was a disciple of Paul, instructed
Valentinus. So wntes Clement of Alexandna, "Likewise they allege that
Valentinus was a hearer of Theudas. And he was the pupil of Paul” (Strom.
7.17). Ptolemy, another disciple of Valentinus, tells of a secret tradition of the

: - 138
savior recetved through Paul.

137 M.A. Donovan, "Irenaeus in Recent Scholarship,” The Second Century 4,
no. 4 (1984): 226-227.

138 Ptolemy makes frequent use of the Pauline Corpus: "Likewise, the
Apostle Paul makes it clear” (Flor. 5.15), "His disciples made these teachings



For the Gnostcs, this esoteric oral traditton transrmitted via Paul was of
greater ithportance than the Pauline text. With regard to First Corinthians
2.6-8, Valentinian exegetes argued that Paul authorized the secret traditions
passed on orally. The Apostle knows that "truth cannot be communicated by
means of written documents.” For this reason, no person can propetly read
the letters of Paul without having received this secret oral tradition.”™ The
Valentinians clatmed that most Christians made the mistake of reading the
Scriptures literally. They themselves, through their mitration into Gnosts, read
Paul's letters on a symbolic or pneumatic level Only this kind of reading

vields the truth instead of its mere outer mmage.

| Gnostic use of the Pauline Corpus

The Gnostics not only used the text of Paul differendy from the
Heresiologists but also disagreed with the Heresiologists as to what
constituted the Pauline text. Most of them rejected the Pastorals, which were
accepted by the Heresiologists.""! Their Canon included the following letters:
Romans, First and Second Connthians, Galatians, Ephestans, Philippians,
Colossians, First Thessalomans, and Hebrews, a list that corresponds to the
Chester Beatty Biblical Papyrus II. The Gnostics, like their Orthodox
opponents assumed Paul wrote Ephesians, Galatians, and Hebrews.""® The
chief difference lay, not in their selection of texts, but in their hermeneutic.
Terrullian for instnce, msists that the same Paul who wrote Galatians also
wrote Titus. Since the majonity of modem scholars reject the Pastorals as
Pauline, Pagels sees this as a tnumph for Gnostic cnticism. She craftly

bypasses their egregious inclusion of Hebrews as Pauline.

Finally, although all of Paul's letters are regarded as authoritative by the

Gnostics, they held some of them to be of greater value than others. Their

known, and so did the Apostle Paul (Flor. 6.6).
139 Pagels, 57.

140 Ibid,, 538.

141 Ibid., 4-5, 115.

142 Ibid., 115.



choice of a Canon within a Canon does not accord well with modern Pauline
criicism. The most highly revered books in the Gnostic Canon are
Ephesians, Colossians, and Hebrews and hese are used to interpret the other ketters
of Paul. '

Historical Traditions in Gnostic Sources
Pagels work, as we have noted, does not primarily address historical questions
but Pauline exegesis:

This investigation into the history of hermeneutics does not
attempt to reconstruct a historical account of the Apostle
himself, or of issues he confronted in his own communities.'

-Historical allusions are sparse but not entirely absent. They surface not
surprisingly in Pagel's analysis of Gnostic exegesis of Galatians, a letter that
arguably reveals more of the Apostle’s history than does any other.
Interpreting Galavans, the Gnostics contended that Paul and Peter
proclaimed two different Kemgma. Paul, the pneumatic, preached to the
Gentlles one kind of liberty; Peter, the psychic, preached another.!" The
other Apostles, including Peter and Luke (si) proclaimed another Gospel,
even another God,”” and remained under the influence of Jewish opinions
(Iren. Haer. 3.12.6-7, 3.12.12-15). Peter was sent to the psychics, that is, to the
Jews, and Paul was sent to the Gentiles, to the pneumatics. The Gnostics saw
Peter as the founder of the psychic Church.'*® Paul alone of the Apostles
"knew the truth, since to him the mystery was revealed by Revelation."™" Asa
result, Paul avoided going to Jerusalem after his conversion, but when he did

12
'* Here

go, he did not submit to the authonty of the Jerusalem leaders.
Gnostic exegesis diverges from that of the Heresiologists. The latter try to

harmonize Acts 15 with Galatians, and insist that Paul did yield to the

143 Ihid,, 9.

144 Thid, 101.

145 Thid,, 102, 103.
146 Ibid., 54.

147 Ibid, 102.

148 Ihid., 103.
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authority of the Jerusalem Church."

Fmally, mention must be made of the Gnostic celebration of two Euchanst
services, one for the psychic Church and another for the pneumatic Church.-
The pneumatic Fucharist was reserved only for initiates.'™ This higher

sacrament was known as the sacrament of Apohirsis!>

The Nag Hammadi Library™

The Ngg Hammadi Library consists of thirteen leather-bound codices written
in Coptic. They are invahluable as a source of Gnostic thought and date to the
fourth century AlD). Several of the works in the library contatn imporeant

traditions about Paul.

1. The Prayer of the Apostle Panl (1,1) (Pr. Paul)

This prayer dates to the second half of the second century and contains clear
allusions to the following Pauline letters: Philippians, Colossians, Corinthians,
and possibly First Timothy. The writer employs the phrase "the king of ages"
found in the New Testament only in First Timothy 1.17. This is significant
because Pagels has argued that the Gnostics did not regard the Pastoral
Letters as Pauline. There 15 also an alternative version of First Connthians 2.9:
"Grant what no angel eye has (scen) and no archon ear (has) heard and what

has not entered nto the human heart.”

2. The Gaspel of Truth (1.3 and X11,2) (Gos. Fruth)
According to Ménard, this work shows profound Pauline influence.'” Its
theme, claims Ménard, is the reciprocal relationship of God and the elect, a

typically Pauline doctmne. 1 found no unmistakable Pauvline allusion in the

149 Thid., 104.
150 Ibid., 74.

151 Ibid., 160.

152 James McConkey Robinson and Richard Smith, The Nag Hammad Library
in English, 3d Rev. ed., Coptic Gnostic Library Project (San Francisco: Harper
and Row, 1988}.

153 Jacques E. Menard, L'Ezaygik de rerite (Leiden: E. ]. Bill, 1972), 3-8.
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work.

3. The Tripartste Tractate (1,3) (10 Trac)

This extremely complex work dates to the middle third century. 1 found it
unintelligible even in translation. Pauline themes can be found throughout but
they have been so integrated into the author's intricate Gnostic vision that
they are barely discernible. The clearest unambiguous Pauline allusion is

tound in Part 111.16 Redemption of the Calling:

For the end will recetve a unitary existence just as the
beginning is unitary, where there 18 no male nor female, nor
slave nor free, nor circumcision and uncircumcision, neither
angel nor man, but Christ is all in all >

4. The Gospel of Thomas (I1,2) (Gos. Thonr.)

This Gospel can be dated to the second century although it contains
traditions that are much earlier. The place of writng is probably Edessa.
Koester thinks an eardy version of the Gospel was composed as a sayings
Gospel as early as 50 AD, probably in the area Syria/Palestine.”™ The original
Gospel was written in Greek and conmins some important waditions. The
first asserts the position of James m Jerusalem, a testmony confirmed by Acts

and by Paul in First Conmnthians:

The disciples said to Jesus, "We know that you will depart
from us. Who s to be our leader? Jesus said to them,
"Wherever you are, you are to go to James the nghteous, for
whose sake heaven and earth came into being." (Gos. Thom.
12)

The next traditon of interest is the following saying attribured to Jesus:

Jesus said, "1 shall give you what no eye has seen and what no
ear has heard and what no hand has touched and what has
never occurred to the human mind." {Gos. Thom. 17)

This saying, found also in First Corinthians 2:9, is not a Pauline saying buta

154 Robinson and Smith, Nag Hammadi, 101.
153 Koester, Introduction, 2d ed., 156.



saying of Jesus that Paul inhented from the tradition. Robinson supports this
view.**The saying is also found in the Prayer of the Apostle Paul, the
Dialogue of the Savior 57 and in the Apostolic Fathers, First Clement 34.8
and the Martyrdom of Polycarp 2.3. '

The next group of sayings also contams Paulme 1deas:

Jesus said to them, "When you make the two one, and when
you make the inside like the outside and the outside like the
nside, and the above like the below, and when you make the
male and the female one and the same, so that the male not
be male nor the female female; and when you fashicn eyes in
place of an eye, and a hand in place of a hand, and a foot in
place of a foot, and a likeness in place of a likeness; then you
will enter (the kingdom). (Gos. Thom. 22)

His disciples said to him, "Is circurncision beneficial or not?"
He said to them, "If 1t were beneficial, therr father would
beget them already circumcised from their mother. Rather,
the true circumciston in spirit has become completely
profitable (Gos. Thom. 53)

The above units conmin starling allusions to Pauline ideas, such as the
breaking down of the disunctions between male and female and spiritual
circumcision, although other Gnostic motifs seem un-Pauline. Unlike the

canonical Paul, the Gospel of Thomas is anti-Jewish and anti-Pharisaic:

His disciples said to him, "Who are you that you should say
these things to us? (Jesus said to them,) "You do not realize
who I am from what I say to you, but you have become like
the Jews.' (Gos. Thom. 43)

Jesus satd, 'Woe to the Phansees, for they are like a dog
sleeping in the manger of oxen, for neither does he eat nor
does he let the oxen eat.' Gos. Thom 103).

5. The Gospel of Philyp (I1.3) (Gos. Phil)
This Gospel dates to the second half of the third century and is a beautiful
and varied catechetical work that contuns numerous Pauhlne allusions and

citations. The first is as follows:

156 Ibid., 4748.



Christ came to mansom some, to save others, to redeem
others. He ransomed those who were strangers and made
them his own. And he set his own apart, those whom he gave
as 2 pledge according to his plan. (Gos. Phil. 53)

This seems to be a cimtion of First Timothy 26,14 and Ephesians 1.14. If
correct, it would be another example of a Gnostic citation of a Pastoral letter

{comtra Pagels).
Other Pauline allusions and parallels include:

One single name is not uttered in the world, the name which
the father gave to the Son; it is the name above all names: the
name of the father. (Gos. Phil. 54)

(It 1s) to those who ... to unclothe themselves who are not
naked. Flesh (and blood shall) not mnherit the kingdom {(of
God)." (Gos. Phil. 56)

It is necessary to mse in this flesh, since everything exists in it.
{Gos. Phil. 57)

Jesus came to crucify the world. (Gos. Phil. 63)
Love builds up. (Gos. Phil. 77)

God's farming likewise has four elements: faith, hope, love,
and knowledge. (Gos. Phil. 79)

157

Grant™' also suggests allusions to Ephesians, Thessalonians, Colosstans and

Hebrews, although these were not clear to me.

6. The Hypostasis of the Archons (IL4) (Hyp. Arch.)

This work was probably wntten i the third century in Egypt. In it, Paul is
referred to as the “The Great Apostle.” One finds citations only of the
deuteropauline Epistles (Col. 1.13, Eph. 6.12), which has lead Koester to

regard the deuteropauline elements as secondary.'™

157 Robert M. Grant, "The Mystery of Marriage in the Gospel of Philip,"
Vigiliae Christianae 15 (1961): 129-140.
158 Koester, Intmodudtion, 2d ed, 218.
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7. The Exegesis on the Soul (11.6) (Exeg. Soul)

This work was probably wntten in the third century in Alexandra. Relevant
Pauline citations include Acts 15.20, 29; 2.25; 1 Thess. 4.3; 1 Cor. 5.9-10; 6.18;
11.1; 2 Cor. 7.1; Eph. 5.23; 6.12. '

8. The Dialogue of the Savior (111,5) (Dial Sav.)
In its present form DDial. Sav. can be dated to the second century although 1t
comtains a source that s likely to go back to the end of the first century. It

also contains the "eye has not seen” tradition:

The (Lord) said, "(You have) asked me about a saying ...
which eve has not seen, {(nor) have I heard 1t except from
you." (Dial. Sav. 57)

The final editor of this work, which is believed to have undergone several
stages of composition, sets the dialogue in the context of baptismal mitiation,
which has Pauline echoes. Compare the Dialogue of the Savior 120, 2-124, 22
with Ephesians 2.1-6 and Colossians 3.14.

9. The Apocabpse of Panl (V,2) (Apoc. Panl)
The Apocalypse of Paul, wrtten in the second century, depends on Galatians
1.11-17, 2.1-2 and Second Connthians 12.2-4. One of the traditions verifies

Paul's joumney to Jerusalem:

The little child spoke, saying, "I know who you are, Paul. You
are he who was blessed from his mother's womb. For [ have
(come) to you that you may (go up to Jerysalem) to your
fellow (Apostles. And) for this reason (you were called. And) I
am the (Spint who accompanies) you. {(Apoc. Paul 18)

Note in the next units how Paul's authonty is established and how the twelve

Apostles are made to welcorne Paul:

Now it is to the twelve Apostles that you shall go, for they are
elect spints, and they will greet you." He raised his eyes and
saw them greeting him. Then the Holy (Spint) who was
speaking with (him) caught him up on high to the third
heaven, and he passed beyond to the fourth heaven. (Apoc.



Paul 19)

Then he went up to the sixth heaven. And I saw my fellow
Apostles going with me, and the Holy Spirit was leading me
before them. {Apoc. Paul 22)

And 1 saw the twelve Apostles. They greeted me, and we went
up to the ninth heaven. (Apoc. Paul 24)

10. The Interpresation of Knowtedoe (X1,1).

This homily shows how Gnostic writers addressed ecclesiastical concerns like
division and jealousy in a Gnostic congregation. The author s steeped in the
Pauline letters and creatively uses Paul's metaphor of the body of Chast and
its members (Rom. 12, 1 Cor. 12) and Chnist as their head of the body (Eph.

4). Other probabie texts include Colossians and Philippians.’™

11. The Treatise on the Resurrection (14) (Treat. Res,)

The central teaching of the Treatise on the Resurrection (wntten in the late
second century) is that "already you (the Elect) have the resurrection” (49,
15-16). Such a teaching is stmilar to that of Hymenacus and Philetus
denounced in Second Timothy 2.18: "that the resurrection is past already.”

Two traditions interest me here. The first shows Paul as #he Apostie:'®

The savior swallowed up a death—{of this) you are not
reckoned as being ignorant—for he put aside 2 world which is
penshing. He transformed (himself) into an imperishable
Aeon and raised himselt up, having swallowed the visible by
the invisible, and gave us the way of our immortality. Then,
indeed as the Aposte said, "we suffered with him, and we
arose with him, and we went to heaven with him. (Treat. Res.
15)

The language is comparable to Second Timothy 2.11: "The saying is sure: If

we have died with him, we will also live with him.”

A second tradition of note reads:

159 Robinson and Smith, Nag Hammad;, 472.
160 This itself is not unique, being found in the Apocryphal wntings, in the
Apostolic Fathers and in Marcion.
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Therefore, do not think in part, O Rheginos, nor live in
conformity with this flesh for the sake of unanimity, but flee
from the divisions and the fetters, and already you have the
resurrection. For if he who will die knows about himself that
he will die—even if he spends many years in this life, he is
brought to this—why not consider yourself as nsen and
(already) brought to this? (Treat. Res. 49)

Once again, this parallels Second Timothy 2.18: "(They) have swerved from

the truth by claiming that the resurrection has already taken place. They are

upsetting the faith of some.”

Some Preliminary Conchisions
The traditions cited above cowld be valuable for the study of Paul, but how

does one know if they are or not? The difficulty 1s in deciding whether these

citations and allusions to the Pauline Corpus depend on the Pauline Corpus.

What follows is a list of numbered units of tradition that I have collated and

that I regard as historically probable:

A disciple of Paul, Theudas, received oral tradition from Paul
(Clem. Strom. 7.17) T accept this as a reliable historical tradition.
Although the Gnostics made much of secret traditions transmitted
through notable figures like Peter, James and Paul, the tradition that
Paul had a disciple named Theudas may well be true because Clement

who cites the tradition does not refute it, he only dentes it.

Peter was sent to the Jews, Paul to the Gentiles. This Gnostic
picture of the early Christan mission is supported by the testimany of
Paul, but contmdicts Acts. In this regard, the Gnostics show
themselves to be more critical than their Orthodox opponents. Like
modern critics, the Gnostics refused to interpret Paul's letter to the
Galatians vis-a-vis the account in the book of Acts. Like modem
critical scholars, the Gnostics mnterpreted Paul, so it would seem,

exclusively from the Pauline text and secret esotenc traditions.

Paul went to Jerusalem. This is a significant independent tradition
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for a journey of Paul to Jerusalem.

4. Paul did not submit to the autherity of the Jerusalem leaders
{Apoc. Paul 18).

James was leader of the Jerusalem Church (Gos. Thom. 12, 1-2

(S}

Apoc. Jas.)

The Gnostics revered Paul as an Apostle; some revered him as 7 Apostle.
'Gnostic use of the Pavline Texts reveals depth and nuance. All the letters that
go under the name of Paul, including the book of Hebrews, are utilized in
- Gnostic works with the exception of Titus. First and Second Timothy feature
but modestly (Pr. Paul 53, Treat. Res. 45) and sometimes as a point of

departure (Treat. Res. 48).

Despite the claim to work with secret oral traditions, Gnostic exegetes make
extensive use of the Pauline text and demonstrate a deeper theological affinity
for the substance of Paul's thinking than the Apocryphal writings. The use of
doubtful letters like Ephesians and Colossians a5 4 zorm for exegesis

challenges modermn critics to reconsider their own rejection of these letters.

Some of the Pauline saymngs paralleled in writers like the Gospel of Thomas
and the Gospel of Philip suggest a philosophical background for several key
aspects of Pauline theology. These need not lead to the conclusion that Paul
was a full-size Gnosuc, but they suggest that Gnostic motifs permeated

Pauline theology and lay as seeds waiting hard rams.

Some "Pauline" sayings are paralleled in Gnostic contexts. For instance, Paul's
repudaton of the benefits of crcumcision (Gos. Thom. 33} and the
eschatological vision of neither male nor female (Gos. Thom. 53, Tn. Trac)).
This supgests that Paul's relatonship to Gnosticism was not antithetical but
reciprocal. More importantly, 2 reweals the presence of Jesus' traditions in Panl's

letters.



An unusual feature of Gnostic exegesis is the complete lack of interest in
historical criticism. The Gnostic aim 15 to mterpret the letters of Paul
pneumatically, and therefore the origmal Pauline context, regarded as the
provenance of psychic, recedes into oblivion. Finally, we may note that the

Gnostics treated the book of Acts and the Gospel of Luke with great reserve.

In the next chapter, we move mnto the terntory of the Apostolic Fathers. For

those schooled in Orthodoxy, 1t 1s a welcome breath of fresh arr.
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Chapter 6

- THE APOSTOLIC PAUL

And so we, having been called through his will in Chnst Jesus,
are not justfied through ourselves or through our own
wisdom or understanding or piety or works which we have
done in holiness of heart, but through faith, by which the
almighty God has justified all who have existed from the
beginning; to whom be the glory for ever and ever. Amen. (1
Clem 32.4)

For this section, I am indebted to the edition of the Apostolic Fathers by
Lightfoot.' T have made use of Lightfoot's text and translation and have
consulted its recent revision by Holmes.™ Where I have cited the text
direcdy, I have used Holmes' translation since it is more modem than

Lightfoot's, although not as colortul.

The collection of writings known as the Apostobe Fathers has undergone
intense scrutiny in recent tmes. The critenion that once united these works
was their presumed connectton with the Apostles or at least their presumed
antiquity relative to other noncanonical writings of the early Church. Modem
views about authorship, dating, and historical seting have robbed the

. .o e :
cntenion ot antquity of some of 1ts mgmtu:am:e.“"3

The move, spearheaded for the most part by scholars like Koester is towards
an integrated undersmnding of these works in relation to canonical and
noncanonical literature. Koester has perfected a trend in this direction that
was set by his eminent mentor, Bultmann with the publication of his Theokzy

of the New Testament (1931).

161 Joseph Barber Lightfoot, Thke Apostolic Fathers, 2d ed. (London and New
“ork,: Macmillan and co., 1883).

162 Michael Wilham Holmes, The Apostole Fatbers: Greek Texts and Engiish
Translations, Updated ed. (Grand Rapids, Mich.: Baker Books, 1999). T have
also consulted Andreas ed. Lindemann, Die Aposiolischen Viter : Griechisch-
dentsche Paralielansgape (Tibmgen: Mohr, 1992).

163 David Noel Freedman, The Anchor Bible Dictionary. electronic ed (New
York: Doubledary).



What speaks for the Apostolic Fathers is their pastoral character and that with
regard to content and style they are closely related to the writings of the New
Testament. For the Orthodox mind they capture the spintt and substance of
New Testament writers better than Gnostic or apocryphal writings. Another
important feature is their eschatological character. The second coming of
Christ is still regarded as imminent, which is strong testimony for their early
dating. This is even the case for 2 Clement, which scholars date toward the

latter part of the second century.

Those who come to the literature of this pertod with a deep-seated respect for
the authority of ecclestastical tradition may be disinclined to exercise the
radical criticism of someone like Koester. Take First Clement as an example.
According to the testimony of Irenaeus and Fusebius, Clement was the third
successor of Peter at Rome (Ir. Haer. 3.3.3, Eus. HistEccl. 3.15.34). Tertullian
states that Clernent received his consecration at the hands of Peter himself, a
tradition confirmed by Epiphanius. To dismiss such a weight of external
evidence (four independent attestatons) seems an indication of prejudice.
Also, even if the writers are not directly connected to the Apostles, that does
not serve to disqualify the traditions they preserve since reliable traditions are

often preserved in unreliable sources.

Paul's relationship to the apostolic tradition that followed him is one of the
most difficult problems of early Chnsman history. The tendency 15 to assert
that there exists a wide chasm that cannot be bridged, with Paul firmly
ensconced on the one side and the Apostwolic Fathers on the other.
Schneemelcher for instance observes that Paul's influence on ecclesiastical
theology before Irenaeus remains slight He says that while Ignatius reveres
Paul as an Apostle and martyr, his letters betray little or no influence of Paul's
theology. Schneemelcher thinks Ignatius may not have even read or known

64

Paul's letters.”™ Lindemann who argues for several Pauline citations and

164 Cited in Pagels, 161.

91



. 165
allusions has taken a more sane approach.™

As I read them, four of the Apostolic Fathers show interest in and
dependence on the letters of Paul: Clement of Rome, Ignatius of Antioch,
Polycarp of Smyma, and the Epistle of Bamabas. Unambiguous mention of
Paul and his letters is absent from the Martyrdom of Polycarp and the
Shepherd of Hermes. The suggestion that the Epistle of Bamabas was written
by the Barmabas mentioned in Paul's letters can safely be dismissed since the
epistle shows no signs of familianty with Paul. For the same reasons, the
"Shepherd" of Hermas cannot possibly be the New Testament prophet
referred to by Paul in Romans 16.14. I will not consider either the spurious
Martyrdom of Polycarp except to note the following biblical citions: Acts
21.14, Mart. Pol. 7.1, 1 Cor 2.9, Mart. Pol. 2.3, Phil. 2.4, and Mart. Pol 1.2
Finally, despite Flusser's'® belief that he can reconstruct the argument of the
ant-Pauline party at the first Jerusalem council from the Didache, I have not
taken the Didache 2s a source for information on Paul as I regard Flusser's

argument as too speculative.

Schweitzer demonstrated his skill as an mterpreter of Paul when he observed
that Ignatius and Polycarp are dominated m a much higher degree by Paul's
thought. They live in his Epistles. Schweitzer believed, however, that Ignatius
and Polycarp take over from Paul only the general formula of his mystcism
and not its real content: "Historical theology has hitherto been helpless in the
face of this enigma. It could not attain to any cleamess about the relation of

Ignatius to Paul, because it was stll in the dark as regards Paul himself.!”

165 Andreas Lindemnann, "Paul in the Wrtings of the Apostlic Fathers," in
Panl and the 1egacies of Panl, ed. W.S. Babcock (Dallas: Southern Methodist
Unrversity Press, 1990), 29-36.

166 D. Flusser, "Paul's Jewish-Chnstan Opponents in the Didache,” in Tre
Diduche in Modern Research, ed. A Draper (Leiden: E.J. Ball, 1996), 210.

167 Albert Schweitzer, The Mysticdism of Panl the Apostle, 2d ed. (London: Adam
and Chades Black, 1953), 340-341. The same point has been made by
Thomas Torrance, The Docnne of Grace in the Apostolic Fathers (Edinburgh:
Oliver and Boyd, 1948), 50, 52, 63, 67, 72, 80.
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Below 15 a list of Pauhine phrases gathered by Schweitzer, which show the
dependence of Ignatius (in particular) and Polycarp on Paul. In comparison
with the Apocryphal Paul, where citations of the Pauline Corpus are almost
non-existent, these Fathers show direct familianity with the language of Paul

the letter writer:

Numerous places: "In Christ Jesus."

Ign. Eph. 5.2: "You can do all things in Jesus Chrst.”
Eph. 5.3: "Continue in Jesus Christ."

Eph. 5.1: "To be found in Jesus Christ.”

Magn. 10.2: "To be salted in him."

Magn. 10.2: "You bear Jesus Christ in you."

Trall. 13.2: "Farewell, in Jesus Christ.”

Rom. 1.1: "In bonds in Jesus Chrst."

Rom 2.2: "To sing praise to the father in Jesus Chnst.”
Phld. 5.1: "Bound in Chnst.”

Phld 10.1: "The compassion which you feel in Jesus Christ."
Phid 10.2: "Happy int Jesus Christ."

Phld 11.2: "Farewell in Jesus Chnst."

Pol. Phil. 1.1: "Made joyful in our Lord Jesus Christ.”
Pol. Phil.14.1: "Farewell, in the Lord Jesus Chrst."

1. The Epistle of Clement to the Corinthians (1 Clem.)
The majority of scholars place 1 Clement towards the end of the first century.
Koester proposes 96-97 AD.™ Herron (70 AD) and Withelm-Hootjbergh (69

"” The place of writing is Rome.

AD) have proposed dissentng dates.
Clement not only cites Paul's letters and uses Pauline phrases, but also shows

tamiliarity with Pauline 1deas on justfication. Below are two examples:

168 Koester, Introduction, 24 ed., 293.
169 Cited in Holmes, 24.
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All, therefore, were glonfied and magnified, not through
themselves or their own works or the nghteous actions, which
they did, but through his will. (1 Clem. 32.3)

And so we, having been called through his will in Christ Jesus,
are not justified through oumselves or through our own
wisdom or understanding or piety or works which we have
done in holiness of heart, but through faith, by which the
almighty God has justified all who have existed from the
beginning; to whom be the glory for ever and ever. Amen. (1
Clem 32:4)

Paline Citations and Allusions in Clement

The attions adduced here and elsewhere in this chapter are based on my
own reading of the texts in question and therefore may not conform to the
results of others. Apart from Pauline citations I aiso note other books that

hold interest for my study, such as Hebrews and Peter.

Rom. 1.32, 1 Clem. 35.6.

1 Cor. 1:26, 1 Clem. 54.1.

1 Cor. 2.9, 1 Clem. 34.8.

1 Cor15.23, 1 Clem. 37.3.

1 Cor. 12, 1 Clem. 37.5.

Eph. +4-7, 1 Clem. 46.6.

Phil. 2.1, 1 Clem. 54.1 (uncertain).
Phil. 4.15, 1 Clem. 47.1.

Tit. 3.1, 1 Clem. 2.7,

Hebrews (General allusions), 1 Clem. 9-10.
Hebrews 1, 1 Clem. 36.

Heb. 1137, 1 Clem. 17.1.

1 Pet 4.8, 1 Clem. 49.5

Historical Pauline Traditions in Clement
Below are cited the most important Pauline traditions in Clement. The first is

a well-known passage:
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Let us set before our eyes the good Apostles ... Because of
jealousy and strife Paul by his example pointed out the way to
the prize for patient endurance. After that he had been seven
times in chains, had been driven into exile, had been stoned,
and had preached in the East and in the West, he won the
genuine glory for his faith, having taught nghteousness to the
whole world and having reached the farthest hrmts of the
West. Finally, when he had given his testmony before the
rufers, he thus departed from the world and went to the holy
place, having become an outstanding example of patient
endurance. (1 Clem 5.3)

This tradition suggests a visit to Spain, another trial and martyrdom."™ An
unusual feawre is that "in neither case does he (Clement) try to esmblish a
special relationship of the events to the Roman Church.""! The implication is
that Paul and Peter could not have been martyred there or Clement did not

know where they were martyred, only that they were martyred.
The second tradition reads as follows:

Take up the epistle of the blessed Paul the Apostle. What did
he first write to you "in the beginning of the gospel?" Truly he
wrote to you in the Spirt about himself and Cephas and
Apollos, because even then you had spht into factions. (1
Clem 47.1)

This tradition shows firstly that Clement knew of the evistence of a letter
which Paul had wntten to the Connthians and that they had it at their
disposal to read. He is also aware that the letter contained Paul's warnings
against schism and that Paul made mention in his letter of Apolios and

Cephas. Clement may be ciang the letter from memory.
Here follows the third tradinon:

Love unites us with God; "love covers a multitude of sins";
love endures all things, 1s patient in all things. There is nothing
coarse, nothing arrogant 1n love. Love knows nothing of

170 In this regard, see Otto Friednch August Metnardus, St Pauls Last
Journey in the Foatstaps of the Saints. (New Rochelle, N.Y.: Caratzas Bros, 1979).
171 Koester, Introduction, 2d ed., 294.



schisms, leads no rebellions, love does everything in harmony.
In love all the elect of God were made perfect without love
nothing is pleasing to God. (1 Clem 49)

Here there is strong familianty with First Corinthians 13. Note also the

citagon of First Peter 4.8.

2. The Epistes of Ignatius (Ign.)
The date of these epistles is fixed at #rr7 110-117 AD."™ The place of writing

1s Smyma and Alexandria Troas.

Panline Citations and Allusions in Ignatins

I disagree strongly with Schoedel who writes, "Certam usage by Ignatius of
Paul can be established only for First Corinthians."*” This radical skepticism
is entirely without foundation. My reading of Ignats revealed the following

. . . 74
unambiguous Pauline allusions:’

172 Ibid., 284.

173 William R. Schoedel, Ignatus, and Helmut Koester, Ipratins of Antioch: A
Commentary on the Leiters of Ignatins of Antioch (Philadelphia: Fortress, 19853), 9.
174 See in this regard Rudolf Bultmann, "Ignatius and Paul,” in Exvstence and
Faith: Shorter Writings of Rudolf Buktmanr (London: Collins, 1960), 316-328. In
this bref but weighty article Bultmann argued that Ignatius is the only
Christian writer after Paul and john to have "understood the Christian faith as
an existentiel] attitude.” To be sure certain Pauline themes have disappeared,
such as justification by fatth (which occurs only twice in Ignatus); the Pauline
concept of sin; the contrast between "Law” and "Grace" and Paul's history of
salvation perspective. The thought that dominates Ignatius is the longing for
life. Nothing is said of the Pauline notion of two aeons, and little is said of the
Parousia. Ignatius does, nonetheless, grasp with Paul and John, that through
Christ "the faithful have for the first tme partaken of real existence."
Through Christ, men now stand under a new power so that the future
salvation is already present. "Flesh", as in Paul, is seen as a sphere and not
merely as sensuality, a sphere that man can allow to become a power over
him. Ignatius differs from Paul in that he develops the idea so that it becomes
also a sphere brought into community with the spirit "those who are camnal
cannot do spiritual things, nor can those were spiritual do camal things ...
Moreover, even those things which you do camally are, in fact, spinitual, for
you do everything in Jesus Christ.” This concept of the flesh is intriguing for
Bultmann, since for lgnatius the flesh is the sphere of death. What is
un-Pauline, according to Bultmann, about the theology of Ignatus is that
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1 Cor. 1.20, Ign. Eph. 18.1.

1 Cor. 2.6, Ign. Eph. 19.1.

1 Cor. 4.1, Ign. Trall. 2.3.

1 Cor. 44, Ign. Rom. 5.1.

1 Cor. 2.14-16, Ign. Eph. 8.2.
1 Cor. 6.7, Ign. Eph. 10.3.

1 Cor. 6.9-10, Ign. Eph. 16.1.
1 Cor. 6.9, Ign. Phil. 3.3.

1 Cor. 9.27, Ign. Trall. 12.3.

1 Cor. 15.8, Ign. Rom. 9.2
Gal. 1.1, Ign. Phal. 7.2.

Gal. 6.14, Ign. Rom. 72,
Eph. 5.25, 29, Ign. Pol. 5.1.
Phil. 2.17, Ign. Rom. 2.2.
Col. 1.23, Ign. Eph. 10.2.

Historical Panline Traditions in Ignatius

The following tradition is an important witness to Paul's martyrdom:

I know who I am and to whom I am writing. T am a convict,
you have recetved mercy; 1 am in danger, you are secure. You
are the highway of those who are being killed for God's sake;
you are fellow initiates of Paul, who was sanctified, who was
approved, who is deservedly blessed—may I be found in his
footsteps when I reach God!—who in every letter remembers
you in Chnst Jesus. (Ign. Eph. 12)

Note the tollowing: Paul's histonical connection to the Ephesian Church,
Paul's martyrdom (the image of following in Paul's footsteps), and the fact

that Paul wrote several letters, all of which, Ignatius claims, mention the

Martyrdom is a kind of guarantee, "a work that gives him secunty.”



Ephesian Church."” Compare also this account of Martyrdom with that of
First Clement 5. Both Clement and Ignatus refer to Paul's martyrdom but are

vague, alluding only to the fat of martyrdom, not to the nature or place.
The next traditions speak of the Apostles, Paul and Peter:

May I ahkways share in these chains, in order that 1 might be
found m the company of the Chnstians of Ephesus who have
always been in agreement with the Apostles, by the power of
Jesus Chnst. (Ign. Eph. 11.2)

I do not give you orders like Peter and Paul: they were
Apostes. (Ign. Rom. 4.3)

The latter tradition is important in that it establishes a connection of Paul and
Peter to Rome. Ignatius wntes at a ttme when the Church viewed these
Apostles as a sizgl authority in ecclestastical matters. {See Ign. Smym. 8.1,

IgnMagn. 13.1, Ign. Trall 7.1, Ign. Rom. 4.3, Ign. Phid. 9. 1) This is

176

remarkable considenng the early dating of these letters.

A Collection of Pantine Phrases and Themes in Tonatins

Below is a collection of Pauline phrases and themes in Ignagus:

Imitators of God—-Ign. Eph. 1.1, Ign. Eph. 10.3.

The carnal vs. the spintual—Ign. Eph. 8.2.

Being found in Christ—Ign. Eph. 11.1.

Christians as the temple of God—Ign. Eph. 13.3, Ign. Phld. 7.2.
Jesus Christ the New Man—Ign. Fph. 3.3.

"Heavenly things"—Ign. Trall. 5.1.

The readers are mere "babes in Chrst"—Ign. Trall. 5.1.

"I do notwant to please men but God"—Ign. Rom. 2.1.

"I want to gain Chnst”"—Ign. Rom. 5.3.

175 This claim is sheer hyperbole. See Schoedel, Ignatius, and Koester, 73.
176 Schoedel sees more here than I do. He sees a reference to the tradition
that Paul and Peter were marfired together in Rome. Ibid,, 176.
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Imitator of the sufferings of God and/or Chrst—Ign. Rom. 6.3.

We have the mind of God and/or Christ—Ign. Rom 8.3, Ign.Phid.Preface.
Patient endurance of Jesus Christ—Ign. Phid. 10.3.

Redeemed by the grace of Christ—Ign. Phld. 11.1.

Jesus our common hope—Ign. Phld. 11.2.

Endowed with every spirtual gift—Ign. Smyrn. Preface, Ign. Pol. 2.2.
Crucified with Christ—Ign. Smym. 1.1.

Christ the Perfect Man—Ign. Smym. 4.2.

The "love feast"—Ign. Smym. 8.2.

God's athlete—Ign. Pol. 2.3,

Chastity—Ign. Pol. 5.2,

The armor of God—Ign. Pol. 6.2.

3. Polycarp (Pol. Phil.)
The date for Polycarp is @ra 110-120 AD. The place of wniting is Smyrma.

Puanline Citations and Allusions in Polycarp

The following are the most important Pauline citatons and allusions in

Polycarp:

Acts 2.24, Pol. Phil. 1.2
Acts 10.4, Pol. Phil.ZZ.1.
Rom. 14.10,12, Pol. Phil6.2.
1 Cor 6.2, Pol. Phil.11.2.

1 Cor 6.9, Pol. Phil.5.3.

1 Cor. 14.25, Pol. Phil4.3.

1 Cor. 15.58, Pol. Phil.10.1.
2 Cor. 4.14, Pol. Phil2.2.

2 Cor. 6.7, Pol. Phil4.1.
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2 Cor. 10.1, Pol. Phil.11.1.
Gal. 1.11, Pol. Phil2.2.

Gal. 426, Pol. Phil3.3.

Gal. 6.7, Pol. Phil 5.1.

Eph. 2.5,8-9, Pol. Phil1.3.
Eph. 4.26, Pol. Phil.12.1.
Eph. 5.21, Pol. Phil10.2.
Phil. 1.27, Pol. Phil5.2.
Phil. 2.16, Pol. Phil9.2.
Phil. 3.18, Pol. Phil.12.3.

1 Thess. 5.22, Pol. PhiL11.1.
2 Thess. 3.16, Pol. Phil.11.3.
1 Tim. 3.5, Pol. Phil11.2.

1 Tim. 3.8-13, Pol. Phil.5.2.
1 Tim. 6.7, Pol. Phil4.1.

1 Tim. 6.10, Pol. Phil. 4.1.
2'Tim. 2.12, Pol. Phil.5.2.

2 Tim. 4.10, Pol. Phil9.2.

2 Tim. 3.5-6, Pol. Phil.6.3.

Other New Testament books cited by Polycarp include Matthew, Luke, First
Peter, Hebrews, First Clement, and the First Epistde of John. Metzger does

not see Polycarp as citing either Acts or Second Corinthians.!”

In 1965, Nielsen'® wrote 2 useful article on Polycarp's use of the Pauline

Corpus. He argued that when Polycarp referred to Holy Scripture, it was not

177 Bruce Manning Metzger, The Canon of the New Testament: its Origin,
Detelopment, and Significance (Oxford: Clarendon, 1993}, 61. ‘
178 CAL Nielson, "Polycarp, Paul and the Scrptures," Anglean Theolpoicadl
Revien 47 (1965): 206. ©
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the Old Testament, but Paul's Letters that he had in mind. Nielsen notes the
absence of Old Testament citations i Polycarp and the trequency with which
Polycarp refers to Paul. He bases his argument on 12.1, where he feels that

Polycarp is not citing the text from Psalm +.5 but from Ephesians:

For I am convinced that you are all well trained in the sacred
scriptures and that nothing is hidden from you (something
not granted to me). Only as it is said in the Scriptures, "be
angry but do not sin," and "do not let the sun set on your
anger."

Concurring with the Committee of the Oxford Society of Historical Theology

Nielsen says that when Polycarp quotes Paul:

There is some tendency to exactness i the short quotations,
but the general tendency is towards freedom. He compresses,
conflates, omits, and alters the order to suit his own purposes.

This is not proof that he regards Paul as anything less than Scripture because
he quotes the Old Testament with the same level of the inexactness.™
Nielsen concludes, "By 120 ADD a sacred Chnstian Scripwure was cmerging
with the Pauline Corpus as its foundation."™ If Nielsen is correct, then
Marcion was not the first to have regarded the Pauline Canon as Scripture (an
argument made in chapter 2) and Paul was considered an ecclesiastical

authonty by the year 120 AD.

Hiszorical Pauline Traditions in Polycarp

The following are the three units of historical traditions n Polycarp:

For neither I nor anyone like me can keep pace with the
wisdom of the blessed and glonous Paul, who, when he was
among you in the presence of the men at that time, accurately
and reliably taught the word conceming the truth. And when
he was absent he wrote you letters; if you study them carefully
you will be able to build yourselves up in the faith that has
been given to you, "which 1 the mother of us all." (Pol. Phil

3.2)

179 Thid.: 207.
180 Ibid.: 215.
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Exercise unhmited endurance ... which you saw in Paul
himself and the rest of the Apostles; be assured that all these
"did not run in van" but in faith and righteousness, and that
they are now in the place due them with the Lord, with whom
they also suffered together. For they did not "love the present
World, but him who died on our behalf, (Pol. Phil. 9.1-2)

Or do you not know that the saints will judge the world," as
Paul teaches? But I have not heard of any such thing among
vou, in whose mmdst the Apostle Paul labored, and who were
his letters of recommendation in the beginning, For he boasts
about you m all the Churches—those alone, that 1s, which at
that time had come to know the Lord, for we had not vet
come to know him. (Pol. Phil. 11.2.3)

Of note here are the following: the high estimation of Paul as an authorntative
teacher and letter writer; Paul's hife as a model for endurance; Paul suffered
for his faith; Pau! labored among the Philippian Church; the Church to whom
Polycarp is writing has copies of Paul’s letters (plural) at their disposal for
study purposes; and Paul taught that "The Saints will judge the world" (1 Cor.
6.2).

4. The Epistle of Diognetus
The date of the epistle 1s e 150—225 AD.M Suggested places of writing

include Rome, Antioch, and Alexandra.

Nielson argues that the writer's attitude to the Old Testament represents a
pre-Marcionism since it does not display any of the violent anti-Marcionite
polemnics of the late second century when rejection of the Old Testament was
an issue. Since the letter is an unconscious rejection, it 1s best to date it in the
early part of the first century: "An Orthodox document which ignores the
OIld Testament inn all kkelthood belongs to a time before Marcion.™™ If true
this would undercut the older Patrological view that within the eardy Church,
the authority of the Old Testament was taken for granted.

181 Joseph Barber Lightioot, The Apostolic Fatbers, ed. ]. R. Harmer, 2d ed.
(London: Macmillan and co., 1898}, 488.

182 CALL Nielson, "The Epistle to Diognetus: Its Date and Relation to
Marcion," Anglican Theological Revten 52, no. 2 (1970): 80.
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Pauline Ideas in Diognetus

The following Pauline ideas are found in Diognetus: Faith is the only means
by which it is permitted to see God (Diogn. 8.6); God overlooked past sins to
make people worthy in the present (Diogn. 9.1); the wages of unrighteousness
is punishment and death Diogn. 9.1); and finally, God gave up his son as a
ransom for all (Diogn. 9.2).

Panline Citations and Allusions in Diogretns
The following unambiguous Pauline citations and allusions can be found in

Diognetus: 1 Cor. 8.1, Diogn. 125, 1 Peter 3.18, Diogn. 9.2. There is a single

Pauline traditon:

For there is neither life without knowledge, nor sound
knowledge without true life; therefore each tree stands
planted near the other. Discerning the significance of this, the
Apostle blamed the knowledge which 1s exercised apart from
the truth of the commandment which leads to life and said,
"knowledge puffs up, but love builds up.” (Diogn.12.4

Noteworthy is the designation of Paul simply as rbe Apestle. The wrter

assumes everyone knows he is talking about Paul.

Some Preliminary Conclusions

This chapter has taken on a different format from previous chapters. That is
because these works come from a very early stage in the tradition, before the
Pauline Canon had a time to crystallize. The citations of the Fathers and
allusions to the Pauline Corpus are therefore of much greater significance

than those in (for example) Gnostc sources.

Clement in his letter to the Connthians has at least four clear citations from
First Connthians. The other letters of Paul to which he alludes are Ephestans,
Philippians, and Titus. Ignatius cites from First Corinthians (ten times),
Galatians {twice} Ephesians (once}, Philippians (once), and Colossians {once).
He nowhere alludes to First or Second Timothy, unlike his friend Polycarp

who depends on them. Polycarp cites Acts (owice), Romans (once), First



Connthians (four times), Second Connthians (three times), Galatians (three
times), Ephesians (three times), Philippians (three times), First and Second
Thessalonians (twice), and First Timothy and Second Timothy at least seven
times. It is strange that Romans is only ever quoted twice and there is a single

ctiation from Colossians.

The following Pauline letter is not cited: Philemon. Diognetus has only one
clear citation from First Connthrans although on several occasions the writer
uses lanpuage consonant with Pauline theology. He affirms his discipleship
with the Apostles, but his claim must be taken in the broad sense of
conformity w1 spirit and teaching. This leads to the following important
conclusion: The Apostolic Fathers show direct dependence upon a Panline Canon which
excisted by the end of the first century and which included, in order of nsage, the following
letters: Corinthians, the Partorals, Philippians, Epbestans, Second Corinthians, Galatians,
Romans, Thessalonians, Colosiians. Of note Is the earty nse of Titus by Clewient.

These are the traditions I deem to be histoncally probable:

1. Paul was a letter writer (1 Clem,, Ign., Pol.).

2. Paul was Martyred {1 Clem., Pol, Ign.).

3. Paul was seven times in chains (Clem.).

4. Paul was driven into exile (Clem.).

5. Paul was stoned (Clem.}.

6. Paul preached in the east and the west (Spain?) (Clem.).
7. Paul reached the fartherest bounds of the west (Clemn.).

In the Apostolic Fathers the apostleship of Paul is never in dispute. It is

assumed as a fact Reference to fbe Apostle is another way of simply saying
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Panl. This implies that questions surroundmg the integnity of Paul's call—f
they existed—had long since been resolved. Paul is placed alongside Peter, as
an equal. In addition, Jewish questions such as those discussed by Paul are no

longer in existence. Judaism 1s now viewed as a separate religion.

The most significant conclusion I draw from this section is that contrary to
popular opimion, Paul is #of absent from the Apostolic Fathers as is
sometimes alleged. His presence looms large. Clearly, details about his life are
sketchy, but his spint is keenly felt in this literature, more so than in the
Schools T have discussed in previous chapters. In addition, one may note that
it 1s those apostolic letters that show the greatest familiarity with Paul's letters

that have the greatest claim to authenticity.
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Chapter 7

THE LUKAN PAUL

With this chapter, I move into the Canon. Again, boundanes need to be set. |
do not intend to present a chronology of Paul's life based on Luke-Acts, nor
of outlining points of similarity and dissimilarity between the Lukan Paul and
the canonical Paul as a means of establshing histonical traditions. Nor do 1
wish to harmonize discrepancies or choose between them. My task is to
recover historical Pauline maditions in Acts according to the criteria set out in

chapter 1. How they fit into the larger Pauline scheme will be decided later.

Since the stated aim of this thesis 15 to recover Paul from noncanonical sources,
some justificatton needs to be made for my ncursion into anonical Acts. The
reason, as stated in the introduction, has to do with the fact that Luke reveals
a picture of Paul that shows no contact at all with the Pauline Corpus. For

that reason, I cannot ignore Acts.

Luke tells us many things about Paul, but can he be trusted? Since the epoch
making article by Baur," scholars are less inclined to trust Luke when he
writes about Paul. Baur disputed Luke's idea of a harmonious Church in the
first century and argued for a fundamental dichotomy between early Jewish
Chrstianity, represented by the Petrne party and Pauline Chnstanity,
represented by the Pauline Party. The Book of Acts, Baur arpued is the
apologetic attempt of a Paulinist to faciitate and bring about the
rapprochement and the union of the two opposing parties by representing
Paul as Petrine as possible and, on the other hand, Peter as Pauline as

possible.

In his famous book on Paul, Baur inststed that a choice be made between the

divergent presentations of the Book of Acts and of Paul. Baur formulated his

183 Baur: 61ff.
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thesis thus: For the history of the apostolic age, the Pauline Epistles take
precedence over all the other New Testament writings.™ On this account,

Baur said that Acts must fill a secondary place.

In a consequential work by Knox, the basic methodological prnciple of Baur

is given clear expression. Quoting Knox at length 15 worthwhile:

The incomparable value of the letters 1s such (a) that the
merest hint in the letters 1s to be deemed worth more than the
most explicit statement in Acts; (b) that a statement in Acts
about Paul 1s to be regarded as mcredible 1f it conflicts directly
with the letters (as many statements do) and is to be seriously
questioned even if a conflict 15 only suggested; and () that
statements about Paul in Acts are to be accepted with
confidence only if such statements are fully and explicitly
confirmed by the letters. There can be no doubt that (Acts):
contains true traditions of facts and episodes in Paul's life, but
these traditions can never have the certitude which datw
obtained from the letters possess.'™

Noteworthy for the present discussion is (c): information about Paul peculiar
to Luke. Luke tells us that Paul s called Saz/ that he is.bom in Tarsus,
brought to Jerusalem at an early age and educated at the feet of Gamaliel, that
he is a persecutor of the Church in Judea, that he speaks Hebrew, that he is
dramatically converted "on the road to Damascus,” that he venmures out on
three missionary journeys which take him trom Angoch in Syna to regions as
far West as Macedonia and Greece, that he is finally arrested on the last of
three short visits to Jerusalem, that as 2 Roman citizen he appeals to Caesar
after several hearings before local magistrates, and that he finally arrives in
Rome for trial and awaits martyrdom. With the Pauline Corpus alone, one
would not know azy of the above information. Some of the information is

highly questionable:

First, if Paul underwent thorough rabbinic training and studied under

184 Cited in Kimmel, The New Testamens: the History of the Inestigation of its
Prbiems, 135,

185 John Knox and Douglas R. A Hare, Chgpters in @ Life of Paul Rev. ed.
(Macon, Ga.: Mercer University 1987), xvu.



Gamaliel, why is Paul silent about this in his letters? This information may
have served Paul in embarrassing confrontations with Judaizers. Luke's
inconsistency about Paul's knowledge of Hebrew 1s humorously brought out
in Acts 26.14. Though Jesus addresses Paul in Hebrew, Luke has him quote a
common Greek proverb! "It 1s hard for you to kick against the goads” (Eur.
Bacc. 794-795, Pind. Pyth. Odes 2. 94, Aesch. Ag. 1624).

Second, in Galatians 2, Paul makes it clear that he had a major role to play in
the "Jerusalem conference,” whereas in Acts 15, Luke puts Bamabas, Peter,

and James on the center stage.

Third, Luke portrays Paul as having gone first to the Jews and only later
{because of ther rejection of his Gospel) to the Gentles. Paul's letters,
however, give us the impression that he had the Gentles in mind from the

start (Rom. 1.5, 14, 15; 11.13; 15.16; Gal. 1.16; 2.7, 9; 1 Tum 2.7).

Fourth, Paul denies having been in Judea before his revelaton (Gal. 1.22),
which is hard to reconcile with Luke's picture of him as a persecutor in
Jerusalem—he would hardly then have been unknown!"™ From the start, Acts
depicts Paul as an active and aggressive persecutor of The Way. We first meet
Paul as a witness and accomplice in the death of Stephen (Acts 8) and this

characterization is repeated throughout the narrative.

Finally, the Paul of Acts does not wnte letters, he makes speeches. Between
twenty and twenty five per cent of the words of Acts 13-28 are words put in
the mouth of the Apostle in line with the current practice of historians such
as Thucydides, Livy and Caesar. Such practice involved no infraction of

ancient literary ethics.””’

186 Gal 1.22 contradicts Acts 9.26 30; Acts 8.3, 9.1, 9.13, 9.21, 22.4, 254,
26.9; compare also Gal. 1.13; Phil. 3.6; 1 Cor. 15.9,10; Eph. 3.8; 1 Tim. 1.13
15.

187 John Knox, Chapters in @ Life of Panl (New York: Abingdon-Cokesbury
1950), 11-12.
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These examples are sufficient to demonstrate that Luke is as much a
theologian as he is a historian. Much of the information Luke gives on Paul
seems 1 be wrong, either through Luke's ignorance, or because his sources
were incorrect, or because he deliberately (for literary, theological and even
political purposes) doctored the evidence. Luke at times presents an idealistic
picture of Paul's relationship to the early Christian movement and safeguards
Paul's Jewish identity and fidelity to the Law. Luke writes to soften the lines
of delineation between Paul and early Chnstanity by placing Paul's ministry
alongside that of Peter's and then sets out, apologetically motivated, to bring
the two groups together by making Paul out to be less of a problem than he
probably was. Paul becomes in Luke's hands a devout Jew who works within
the authoritative context of the Jerusalem Church. Luke tn short, 1s the first to
attemnpt a systematic catholicization of Paul. (On Paul's relationship to Second

Temple Judaism, see chapter 8.)

Despite these historical difficulties, Luke seems to base the narrative of Acts
on sources that contain rehable histoncal traditions, Even the narrative in its
final form has an air of believability. Only the most unwilling skeptic would
regard the plethora of names and places, the detalled namatives, the "We"
sections, as pure inventions. So the steady words of Dibelius: "This sort of
information is too dull to be legend, too detatled to be fiction."'*

In addition, the general picture of Paul, the general Pauline Type found in
Acts is congruent with that found in the letters. In my view therefore, Acts
serves as a good source for the life of Paul mostly because the testimony of
Acts stands independent of the Pauline Corpus. There is no guestion that Ads
knew of or relied on any of the btters atributed fo Pard in the New Testament. Therefore
where Acts and the Pauline letters agree, that is double testimony to the
veracity of a tradition. If Luke were dependent on the Pauline Corpus, or if

there were any suspicion that Luke knew of the Pauline Corpus (like John,

188 Dibelus, 78.
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who is dependent on the Synoptics)™ one would be more inclined to doubt
his testimony. Since he is independent and where be agrees with Paul's letters, Luke
must be considered an excellent supplementary source for Paul's life and

thought.

For this very reason, scholars have tended to evaluate Luke by using the
canonical Paul as the criterion. That has led to mixed results in that they are
forced to choose between Luke and Paul, with most favonng the latter. My
method tries to avoid this problem. I deal with Acts on its own terms and try
not to compare the traditions of Paul in Acts with Paul's letters in order to
determine whether a tradition is true or false. I have tried to evaluate Luke
mosty using Luke as the criterion. In the absence of other criteria, I turn to

Paul.

The Text of Acts

The text of Acts has a complicated history. There are at least two textual
traditions that vie for consideration. First is the Western Tradition of Texts.
The Codex Beza (Codex D, a Greek and Lann Codex from the 5th century)
best represents this textual tradition. It is also represented in the following:
P38 and P48, the Old Latin, the Harclean Apparatus, and the Middle
Egyptian. The complicated questions surrounding the Western tradition need
not concern us here. It is enough to note that the Western text cannot akways

be ruled out for several reasons.

First, it is the oldest of the textual traditions. Irenaeus, who is the first author

from antiquity to cite Acts,” does so from the Western text.'

Second, the Western text is found m key ecclesiastical fipures, heretical and

Orthodox, including, Teruilian, Cyprian, Augustine, Marcion, Tatian, and

189 Contra C. H. Dodd, Historical Tradition in the Fourth Gospel (Cambridge:
Cambndge Unrrersity, 1963).

190 Haenchen regards Justin Martyr as the first t0 mention Acts.

191 E. Haenchen, The Acr of the Apostles: A Commentary, wans. R McL Wilson
{Oxford: Basil Blackwell, 1971), 52-59.
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Irenacus. Even if one prefers the Old Uncral to the Western text, the latter

represents an independent historical tradition.

Third, at imes western editors display a more accurate knowledge of the story

than even the onginal.

Finally, one may also note that the existence of the Western tradition
demonstrates the freedom with which ancient copyists felt that they could
amend and expand the text That may indicate that copyists did not regard the

3 L33
work as canonical.””*

- The second textual tradition for Acts 1s the Alexandrian Text. This tradition is
principally represented m Codex B (Vautcanus), Sinamticus, Codex A,
Miniscules 81 and 1173, Clement of Alexandria, Origen and Papyri P45 and
P74. It 1s also the tadition regarded by the majority of experts as the most

consonant with the ornginal work.

The Date of Acts

The first unambiguous mention of Acts 1s Irenaeus who uses it as g4 prnciple
source in his refumnon of Valentnmn Gnostics. The ferminys g4 quent 15 the
middle-end of the second century (180-200 AD). This 1s confirmed by the
mention of Acts in the Muratorian Canon, which can be dated around the
same time. Although Acts is also mentioned in all the other canonical lists of
the New Testament its place 1s sometimes last or near last. This is the case in
the Canon approved by the "Aposwhc Canons,” the Cheltenham Canon
where Acts is placed after the Pauline Epistles (fourth century), and by the
Catalogue inserted into Codex Clarsmontanns. Acts is here placed fourth last
after Revelation. Oddly, Terrullian refers nfrequendy to Acts, which may

have something to do with the fact that Marcion rejected tt.

The most forceful argument for an early dating is the omission by Luke of

192 C. K Barrett, A Critical and Esegetical Commentary on the Adts of the Apostles
(Edinburgh: T&T Clark, 1994}, 29.
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Paul's executton. This non-event forced as considerable a scholar as Hamack
to argue that Acts must have been written before Paul's death.”® The words

of Dibelus are also hard to resist

Does not the ending of Acts, which has always been felt to be
problematical when seen in conjunction with these hearings,
become actually mysterious? Why does the author suddenly
discontinue his story, after descnbing these proceedings with
such thoroughness? And why, mn the scenes in which Paul is
being examined, does Luke prelude his account of the tmal
with such detil, if he is not going to describe the trial iself
{and announce the verdict)? ***

Surprisingly, Dibeltus fails to answers his own penetrating questions.

I ke the terminns a gue for the wniting of Acts then to be the death of Paul at

the hands of Nero: 66 or 67 AL,

Sources for Acts

Recovering the sources that underlie Acts 5 a difficult task since Luke's
sources are disguised by his literary style. Haenchen writes that Luke subjects
his sources to stylistic revision "which renders their reconsaucton impossible

from his text alone.™” Haenchen reflects the opinion of Dibelius:

We must consider as hopeless every attempt to divide entirely
mto different sources the text of Acts as a whole, apart from
editorial interpolations.'**

Indeed Dibelius claimed that although Luke and Acts were by the same hand,
they were written for two different audiences. Whereas Luke stuck closely to

his sources for his Gospel, the wnting of Acts permitted him far greater

193 Adolf von Hamack, Willam Douglas Morrison, and John Richard
Wilkinson, Luke the Physican: The Author of the Third Gospel and the Adts of the
Apostles, ed. Adolf von Harnack, New Testament Swudies; 1 (New York: G.P.
Putnam's Sons, 1908}, 23-120.

194 Dibelus, 103-104.

195 Haenchen, 81.

196 Dibelius, 2-3.
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freedom.”” Dibelius detected only a single source, an "Itincrary." For the rest
TLuke used current stores and accounts that he had discovered.™™ For

Dibelius, no sources underlie the first half of Acts.

Despite this skepticism, I think Luke employed sources and that these can be
recovered. I am led in this direction for the following reasons. Fust, Luke
used wrtten sources for hts Gospel: Q and Mark (Luke 1.1-5). Although
Dibelius is correct to assert that the nature of the two works differs in a way
that renders their composttion different, I do not think that Luke who
showed himself faithful in his use of sources in the composition of his Gospel
would suddenly depart from that practice in composing his account of early
Christian history. In my view, the two works differ because in each instance
the nature of the sources ts different. Second, cntical analysis of Acts reveals

several sources.

Lidemann has proposed the following sources ftor Acts: Itinerary
supplemented by individual episodes (Acts 15.40-21.36); Account of Paul's
tral in Caesarea Philippt before Festus; Written Traditions from Hellenist
groups (Acts 68, 11, 13-14); Peter Source {(Acts 3,5,12; Acts 1-3)

Independent oral traditions; and the "We" passages.™

More recently, Filzmyermj makes the tollowing proposals, which I
provisionally accept, although my own analysis of the text has led me to

disagree with Fitzmyer on occaston.

Fitzmyer acknowledges that the activities m Acts center on three different
agents i three geographical areas. On thus basis, he reconstructs the foliowing

four sources:

197 Ibid,, 103.

198 Thid., 126-127.

199 Lidemann, Eak Chnstiarity According to the Traditions in Ads: A
Commentary, 22.

200 Joseph A. Frzmyer, The Aar of the Apostls: A New Translation uith
Introduction and Commentary, 1st ed. (New York: Doubleday, 1998), 85-88.
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First the Jerusalem (Caesarea, Palestine) Source (Acts 1.6-240; 3.1-4.31;
4.36-5.11; 5.17-42; 8.5-40; 9.32-11.18; 12.1-23). Second, the Antioch
(Hellenist) Source (Acts 6.1-6; 6.8-8.4; 11.19-30; 15.3-33). Third, the Pauline
Source (Acts 9.1-30; 13.3-14.28; 15.35-28.31). Finally, the "We" Passages
(Acts 16.10-17; 20.5-15; 21.1-18; 27.1-28.16).

Using the above source scheme, I have combed the text of Acts™ for
historical Pauline tradittons, the most important of which appear below. In
Appendix B, 1 give a complete list of the traditions, as well as detailed
justification for my choices. The reader must turn there to see why I regard
certain traditions as authentic and why I have excluded others. T have put the
analysis in Appendixc B for fear that it may distract the reader if included at this
point. What follows below then are the more important Pauline tradidons
critically extracted from Acts. I present the traditions according to the three
sources proposed by Fitzmyer (Antiochene, Pauline and "We"). To my
knowledge, no one has yet provided such a detailed analysis of these Pauline

traditions in the context of thetr respective sources.

A note of caution 15 in order. The source scheme that Fitzmyer uses is
reasonable but also speculative. However, even if 1t s shown to be incorrect,
that does not damage my presentaton, since the source of a tradition does

not gr it5 ouz determine its authentcaty.

Panline Traditions in the Antiochene Source

The Antiochene Source says that Paul is first called "Saul" (Acts 8.38, 8.1),
that he persecutes Judean Chrnstians (Acts 8.3) and that he is complicit in
Stephen's death (Acts 7.58-8.1). After his "conversion" Saul becomes Paul

and spends a year in Antoch (Acts 11.25).

The Antiochene Source also provides detatls of Paul's ministry. Paul provides

relief for Judean Chnstans with the help of Bamabas. The same Bamabas

201 1 have used Kurt Aland, The Greek New Testament, 3d ed. (New York:
United Bible Societes, 1983).

114



leads a visit to Jerusalem with Paul to discuss the mission to the Gentiles
(Acts 15.3-5). At that meeting, Saul and Bamabas are welcomed by the
Apostles and elders (Acts 15.4) where they relate their Gospel among the
Gentiles (Acts 15.12). James, the leader in Jerusalem, reaches a resolution
about the Law and its relation to Gentile converts. Two delegates, Judas and
Silas, are chosen to accompany Saul and Bamnabas to Antoch (Acts 15.22-23)
where they are to read a letter containing the resolutions that have been made

(Acts 15.23-29).

Of the units of tradition fonnd in the Antiockene Source, most have a bigh degree of

probability making this a very accurate Sourre.

Panline Traditions in the Pauline Sonrce

The Pauline Source begins with Saul's "conversion” (Acts 9). Saul sees Jesus
(Acts 9.8-9), is baptized by Ananias (Acts 9.18), and preaches unsuccesstully
in the synagogues of Damascus (Acts 9.20-22). The Jews plot to kill him but
he escapes in a basket (Acts 9.23} and goes to Jerusalem, where the disciples
are afraid to receive him (Acts 9.26). It is Barnabas who introduces him to the
Apostles (Acts 9.27-28). While n Jerusalem, he escapes a plot on his Life by

the Hellenists {Acts 9.28).

One of the more important traditions in this source is that Antioch is named
as the base of operations for Paul and Bamabas, who are both identified as
"Apostles” (Acts 14.4). This is sigmificant since Luke avoids this word in
relation to Paul The source also highlights the opposition and persecution
Paul and his colleagues face on their travels (Acts 16.18-24, Acts 17.3-6, Acts
19.23-34), and it emphasizes Paul's role as a worker of miracles (e.g.,, Acts

16.18, Acts 19.11-12).

Paul is portrayed in the Pauline Source as more devoutly Jewish than in
Tuke's other sources and 13 1dentified as a Phansee (Acts 23.6). The Source
contains incidents that embarrass the Paul of the letters, such as the Nazarite

vow that Paul mkes at Cenchreae (Acts 18.19) and the Jewish vow Paul mkes



in Jerusalem (Acts 21.26). Finally, the source details Paul's arrest and

presentation for trial in Rome (Acts 23-28).

The Panline Source is the most detailed sourre that Luke uses for his reconstruction of
Paul's mission among Gentiles, It is not a5 reliable a sowrce as the Antiockene Sonrve.
There is no Panline theology other than that Paul preached, "Jesus, bope and ihe

resurrection.”

Pazline Traditions in the "We" Passages

Among the more important traditions recorded in the "We” Source are that
Paul baptizes Lydia (Acts 16.14-15) and that he goes to Jerusalem where he
stays with an "eatly disciple” Mnason of Cyprus (Acts 21.16). While in
Jerusalem, Paul 1s welcomed and meets James with elders present (Acts
21.10-12). He 1s later delivered to the Augustan Cohort julius and sent to
Rome (Acts 27.1). On the way to Rome, Paul 1s shipwrecked (Acts 27.13-20)
and escapes to Malta (Acts 27.44). Finally, Paul comes to Rome and s placed

under house arrest (Acts 28.16).

Much of the material in the " Sonrre Iy unremarkable, which puakes it certain that
L utke is not ity anthor and ihat ihe possivility of inveniion is low. Pegple do not generadly
invent unremarkable stories about therr herves. In this regard, I cite the observation

by Praeder:

Tt seemns that Luke s unconcemed to offer even the sunplest
evidence m support of the eyewitness authority of the first
person plural parficipants: he refrains from naming and
numbenng them and never explains their relationship to Paul
and other third person participants. In the little that he says
about the first person plural participants he is silent about
their status as eyewimesses and the supposed special
significance of their eyewitness expenences. Instead, he
portrays them as relatively colorless travelers.™*

202 SAL Pmeder, "The Problem of the First Person Narmative in Acts,”
Notm Testamentnm 29, no. 3 (1987): 198.
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Some Preliminary Conclusions

The three Tukan sources above converge at crucial points. They agree that
Paul worked within the purview of the Jerusalem Church, recognized its
authority, and had direct contact with it. When in Jerusalem, Paul sought the
Church and its elders and took whatever steps were deemed necessary by the
Church. In the Antiochene Source, Paul and Barnabas go to Jerusalem to
resolve questions regarding Gentile converts. They abide by decisions reached
by the Council. In the Pauline Source, Paul visits Jerusalem twice, even
subjecting himself to Nazarte vows. In the "We" Source, Paul stays with
Mnason of Cyprus in ferusalem and finally meets up with James and the other
elders. If Luke's sources are correct, then Baur's impression of a dichotomy in
early Chrstianity is plainly wrong, which 1s unfortunate since its damage on

New Testament scholarship has been incalculable.

None of the three sources used by Luke, nor even Lukan Redaction™ reveals
any direct knowledge of Paul's letters. Nor do they even reveal the fact that
Paul wrote letters, nor the existence of a Pauline Canon. They reveal Paul's
contact with communities 1© whom Paul wrote letters, but they know nothing
of the letters themselves. In addition, the entire struggle for the correct Canon
of Paul which is charactenisuc of Marcion, the Fathers, and the Gnostics, is
entirely absent. The only reasonable explanation for this is that Luke was
writing at a ime when Paul's letters had not yet begun to circulate and when
they had not yet achieved any special status. Acts must then come from a very
early stage in the traditon: the stage before groups had to scramble for Paul's

letters to resolve their contlicts.

None of the three sources knows that Paul dies in Rome. Paul's end is only
reflected m Lukan Redactions (see ~Appendix B). That forces us to posit an
early date for the wnting of our two main sources. Since the Pauline Source

and the "We" Source know of Paul's Roman impnisonment, the ferzinus a grio

203 Fora list of Lukan Redactions, see Appendix B.
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for them is 61-63 AD. Since they do not know of Paul's execution, the
teraminus ad quem 1s 67 AD. However late we date the work mn its final form, we
cannot escape the conclusion that several of its sources are early, making

them strong contenders in the fight for Paul.
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Chapter §

THE MODERN PAUL

In this chapter, T examine the shape of modern Pauline studies by means of a

critical dialogue with several of its best exponents.

A discussion that centers on Paul's relationship to Second Temple Judaism
dominates critical Pauline studies today. Pre-World War H Pauline
scholarship saw Paul's theology as an answer to the supposedly corrupt and
legalistic religious system of Judaism. Paul's theology was viewed, in this
scheme of things, as a sincere attempt to correct legalistic abuses endemic to
Judaism at the time. This solution, otfered by the "History of Religions
School” was not new. A great deal of Chnstian literature after Paul adopted it.
But when mken to its extrerne, it often resulted in the unwarranted

demonization of the Jewish people and anti-Sermitism.

One can explain the position by a simplistic guilt by default menality. Since
Pauline Theology was full of invectives aganst Judaism and the Law, scholars
believed that either Paul was right and by imphcation Judaism guilty, or
Judaism right and Paul guilty. In other words, if Paul's polemics against
Judaism were unjustified, Judaism must be true and Pauline Christianity false.
Post-Word War Il scholarship in contrast made significant strides in its
atternpt to correct these abuses and reinterpreted Judaism independently of
Pauline vituperaton. The discovery of the Dead Sea Scrolls and examination
of the Old Testament Pseudepigrapha led to a fresh reappraisal of Second
Temple judaism and Paul's place within it.

Consequently, duning the last forty years there has been a dramadc shift (some
call it a revolution)™ in the direction of Pauline studies, led by such scholars
as W. D. Davies, H. J. Schoeps, K. Stendahl, L. Gaston, J. G. Gager, E. P.

204 Mary Ann Getty, "Paul and the Salvaton of Ismel: A Persective on
Romans 9-11," Cathodic Biblical Quarterds 50 (1988): 436.
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Sanders, J. C. Beker, J.D.G. Dunn, A. F. Segal and D. Boyarin™- to name but
a few. Despite their differences, they all share a common goal. They #ish to
reamare Panl from the dutches of his theological inferpreters (nolably Angustine and I uther)
and relpcate him within the coniext of a new interpretation of Second Temple Judaism.
Their motivation is principally to sever the connection between Paul and anti-
Semitism. Since Paul is considered a pnncipal player in the matter, it is
thought that a fresh examination will yield positive results, which could lead
to a new interpretation of Judeo-Christian history, with boghter implications
for future Jewish-Christian relations. It would be unwise to deny the polcal

factors that have motivated the "New Lock at Paul.”

Krister Stendahl

Stendahl™ believes that the West has read Paul incorrectly by hailing him as a
hero of the introspective conscience. When Paul speaks of justfication by
faith, Stendahl insists that Paul does not have in muind Luther's concem,
"How can I find a gracious God?" but, "How can the Gentiles become full
members of the people of God?” Justification for Paul, as far as Stendahl is
concerned, is not a feniss problem. Stendahl holds that asking the wrong

questions has led to the wrong answers and emphases, especially regarding the

205 Danicl Bovann, A Radical Jew: Panl and the Politics of Identity (Berkeley:
University of California 1997). This 15 a masterpiece in Pauline studies.
Boyarin is a Talmudic scholar whose non-Chnissian approach o a well-wom
discipline is refreshing and necessary. He locates the heart of Pauline theology
in a platonic dualism of spint and tlesh, where flesh, though necessary and
not evil, is regarded as less significant and inferior to spirit. The most
challenging sections of the book are those that deal with Paul's attitude to
sexuality and a penetranng cntique of scholars like Kasemann and Hamerton-
Kelly. Iwas shocked to discover that Kasemann, one of the great Paulinists of
our time, used to speak pejoratively about “the Jew in every one of us”, the
"Jew" here representing perverse sclf-nghteousness (209-219). The twentieth
century has witnessed some outstanding contnbutions by Jewish scholars o
Pauline research. In particular: Richard L. Rubenstein, My Brutber Panl (New
York,: Harper & Row, 1972}, Hans Joachim Schoeps, Pant the Theolszy of the
Aposile in the Light of Jewish Refigions Hlistory (Philadelphia: Westminster 1961).
205 Koster Stendahl, Paul Among Jens and Gentiles, and Other Essays
(Philadelphia: Fortress, 1976), 7ff.

206 Stendahl, 7£t.
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doctrine of justification, which holds a disproportionate place of emphasis
Pauline interpretation. In order for his thesis to wortk, Stendahl minimises
those passages which seem to indicate that Paul is wrestling with "a damning
conscience," for example, Romans 7, while he gives central place to passageé

like Romans 9-11.2”

E.P. Sanders

Stendhal's concems are given comprehensive treatment in the beautiful work,
Pasl and Palestinian Judaism by Sanders. In it and 1n a follow up book of essays,
Parl, the Law, and the Jenish People (1983), Sanders attacks the view of Rabbinic
Judaism as a legalistic religion based on works righteousness.™® He feels that
this false picture has come about because of the untortunate and enormous
respective influences of scholars like Weber, Schurer, and Bousset on New
Testament scholarship rather than from a critical examinaton of Jewish texts.
Sanders {unkke Stendahl) characterises Paul's thinking as un-Jewsh. (This
separates him trom most, if not all ot the New Locks that tollowed him.) He
accepts that such a thing as nommative Judaism existed in the time of Paul, in
the sense of a substratum of essental belief, corenantai nomism, but Paul does
not conform to it. This does not mean that Paul rejected Judaism because he

believed it to be a religion based on works rightecusness, but because of his

207 Ibid., 7.

208 Dunn, another representative scholar of the New Look, likewise believes
that Paul is not rejectng "legalism” or "works-righteousness.” Paul objects
not to Judaism per se but to one Type of Judaism based on another Type.
Dunn's position is a modification of Sanders’. He likewise reduces the conflict
by denying the grounds upon which the contlict 15 based. A contlict
presupposes a common basis on which to fight and a common point of
departure. Dunn has given a common basis as "covenantal nomism” (a phrase
he dislikes but uses indisciminately and inconsistently), but fails to explan
what the point of departure is meant to be. James . G. Dunn, Jesus, Pauf, and
the Lau: Studies in Mark and Galatians (Louisville, Ky.: Westminster/John Knox
1990), 242-239. Dunn's struggle stems his bid to de-lutheranize Paul as
Albert Schwettzer had done at the tum of the century. Schweitzer almost met
with success, but no sconer had he minated a new direction when Bultmann
ingeniously foiled him and established Luther's gnp on Paul. So says E. P.
Sanders, Pan! and Pakstinian Judatim: A Comparison of Patterns of Relgfon, 1st
Amencan ed. (Philadelphia: Fortress, 1977), 131.



exclusive soteriology. Since for Paul salvation is only by Christ, the following

of any other path 1s wrong. Below are now familiar quotes:

Doing the Law, in short is wrong only because it is not faith.
What is wrong with the Law is that it is not Chnst.

In short, this is what Paul finds wrong m Judaism: it is not
Chnsgianity.

On the assumption that a religion should be understood on
the basis of its own self-presentaions we must say that
Judaism of before 70 kept grace and works in the right
perspective, did not trivialize commandments of God, and
was not especially marked by hypocnsy. The surviving Jewish
literature is as free of these characteristics as any I have ever
read.””

Randers’ mnfluence on Pauline studies has been enormous, and without
engaging in 2 lengthy dialogue 1 would like to raise a few objections to his

central thesis:

First, is it not strange that Paul, whose theology is described as un-Jewish by

Sanders, should find himself so precccupied with Jewish matters?

Second, Sanders does not fully allow tor the possibility (he only recognises it
in 2 footnote on page 4) that the Judaism which Paul attacked could have

existed, even if it cannot be independently recovered from the sources.

Third, even if the literature of the Second Temple period is not paracularly
marked by legalism, this is not per se proof that the religion is not legalisac.
There is often a discrepancy between the ideal of a religion expressed in 1ts
literature and its "demonic distortion under the tragic ambiguities of human

1210

existence.

Fourth, Sanders has not fully explored the reasons for the traditional

209 Sanders, Pan! and Pakstintan Judaism: A Comparison of Patterns of Religion, 550.
551, 447.
210 To use the language ot Paul Tillich, Systematic Theoksgy, 3 vols, Chicago,
1951-64.



interpretation of Paul. Few ancient Chrstian writers view Judaism in any
other way. The modem way exemplified by Sanders and company hardly
teatures. Does the continued existence of the Christian religion depend on a2

supersessionist mentality?

Fifth, Sanders minimises Paul's angry remarks about the Law and relegates the
central theme of "righteousness by faith” to an infenor positon in the overall

cast of Paul's thought.

Sixth, what Sanders has not done is to take nto account a substantial body of
writings which testify to another picwre of Palestinian Judaism before 70 AD.
" Consideration must be made of early Christian literature for a proper

perspective.

Alan Segal

Alan Segal ("2 believing Jew and a twentieth cenmury humanist™)™' offers a
perspective consonant with Sanders’, but he has another emphasis and
different hermeneutic tool. For Segal, Paul's conrersion serves as a decisive
model for understanding the Apostle's hife and thought. Against the trend to
downplay the significance of Paul's conversion, Segal believes that Paul's
personal experience after conversion is what most affected both his
theorencal thinking about the new basis for Chrsnan community and the
value of Tomh in it "Paul has revalued his life on the basis of his

-

conversion.™ "

Employing comparative soctological and psychological data, Segal defines
Paul’s conversion as a wrenching, decisive change and transformaton that
leads to a change in community. The most important key to unlocking Paul,
thinks Segal, is this community, constituted by an arcane group of Gentles

known as "God-fearers,” Gentiles who are attracted to Judaism, but do not

211 Alan F. Segal, Pawl the Convert: the Apestslate and Apostasy of Sanl the Pharisee
(New Haven: Yale Unrversity 1990), 281.
212 Ihid,, 126.



go the whole way and convert:

God-fearer is the term used to refer to those Gentiles with
varying degrees of commitment to Judaism, all of whom have
been attracted to the synagogue but who were unwilling as yet
to become full proselytes.™

Segal takes this community as prescriptive for Paul's change in atotude
towards Torah, ceremonial laws and ritual purity. What Paul has in mind is
the establishment of a new community constituted by Jews and Gentles but
where the lines of ntual demarcation are no longer strictly drawn between the
two groups, a community akin to the one Paul entered after conversion. This
- means that the performance of special laws of Judaism (like circumcision) no

longer feature either for Jews or for Gentiles:

Paul offered something that no other Jewish proselytiser had
been able to offer - the promises of Judaism but with the
peculiar responsibilities of the special laws entirely optional ™"

The crux of his argument is expressed as follows:

The vexing issue of the nitual status of the Gentles-not their
salvaton or even philosophical issues of universalism or
particularism or the value of work's rghteousness-directly
occasions Paul's meditations on Law.*”

For Segal, within certain groups of Judaism it was accepted that Gentiles
could be saved without having to convert. He guotes as an example the
Pharisees who believed that Gentiles could be saved by keeping the "Noachic
commandments.”" Salvation is not the ssue. A new society is. The way in
which Paul achieves ntual acceptability is through baptism which places
Gentles on the same level of nwal purity so as © engage in inimate social
activities. Jews and Gentiles are free to eat together and marry each other.**

What is the result of Paul's social reformation within Judaism? Chastianity’s

213 Ibid., 93.

214 Ibid., 272.

215 1bid,, 125, 202.
216 Thid., 194.

124



exclusion and confirmation of 1ts heretical status. Paul is a Jew but an apostate
one: "What Paul did not wish and what he fought agamst 1s what eventually

217 ey - -
""" This is why Paul never

happened: The Church became a new, third entity.
uses the name "Chrstian” of his community. Paul was not converted from

one religion to another, but from one vanety of Judasm to another:

History after Paul judged Chnstanity to be different from
Judaism. That fact seems undeniable today, but it is hardly so
in the first century.”®

Segal's approach is provocative but he arrives at many correct conclusions in
spite of flaws in his argument. He is not inclined towards a detailed exegesis
- of the Pauline texts, and makes unsupported generalisations such as, "nor did
he (Paul) feel he had sinned in any way in his previous life." *'°

Furthermore, proof for the exsstence of the Noachic commandments 1s late
and cannot be found in first century Jewish sources. The existence of a
category of Gentile-Jews known as "God-tearers” is vague and unsupported.
More important is the criticism ot Saldannt who feels that the boundartes and
identities of Judaism and Chnstianity are not fully resolved by Segal.™ On the
one hand Paul is a Jew who converts from one Jewish sect to another sect
within Judaism. From another point of view Chnstianity is a new religion,
"analytically complete in its own temms."™ Paul converts to Gentle

Christianity. ™

The following remark further obfuscates the matter: "Paul was a Jew whe did

not have to convert to become a Christian."** What does Segal mean? That

217 Ibid., 263, 284.

218 Ibid,, xiv.

219 Ibid., 268.

220 A.J. Saldanni, "Review of Alan Segal's Paul the Convert - The Apostolate
and Apostasy of Saul the Pharnisee," Cattolir Biblical Quarterdy 34 (1992): 398,
59¢.

221 Segal, 182,

222 Ibid., 206.

223 Thid., 147, 214.
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Paul could have converted to Jewish Chrstianity and did not have to convert

to its Gentile version?

Theoretically, he could have just slid over as an adherent by
claiming Judaism was fulfilled by the Messiah's arrival =

This Gentle version rematns in some sense a kind of Judaism because it is

H

constituted by "God-fearers." Yet Segal conwadicts himself because he
suggests that Jewish Christianity was Judaism, not Christianity, whereas
Gentile Chastianity was truly Chrstianity. How then could Paul have become
a Christian, failing conversion? Furthermore, Paul's letters give no indication
that his conversion consisted in the transference from one community

(Jewish) to another community (Gentile).

Sesal shares Sander's tiew that Pauls aftifude fo Judaism was not predicated on any
dissatisfaction with Judaism before hiy contersion. Paul did not convert because
Judaism was a religion of works rghteousness or because it rejected the

Messtah:

(People} completely misunderstand the program of Paul the
Apostle, wrongly concluding that Paul's difficulty with
Judaism  was intellectual and  theological—for instance,
interpreting Paul as opposing Judaism because it practised

selfsalvation and voliion.™
Segal thinks then that Paul's dissatistaction depended on his conversion
experience and his post conversion expenence in the community. Yet can we
believe that Paul failed to realize the reason for his conversion? Did he
happen to take a Kierkegaardian plunge, only to discover subsequently and
under group pressure, that he had made the nght decision? If Paul was
content in Pharisaism, why did he leave it behind? Surely, Paul's is not semtentia

ex eventu. Segal concedes the point, "One thing is clear from his language: Paul

224 Ind., 147.
225 Ibid,, 283, 169, 180, 255, 281.
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is no longer a Pharisee.

John G. Gager
The final voice of the New Look that I examine is that of Gager, Professor of
Religion at Princeton University. Gager's work Reimenting Paw! came to me
highly recommended by Crossan™ and it has been enthusiastically received in
several quarters. T find the work well written but filled with high minded
generalizations and one sentence dismissals. Gager's argument is that the
dominant view of Paul across nearly two thousand years is both bad, in that it
has proved harmful, and wrong, n that 1t can no longer be defended
historically.™ Gager summarily dismisses every interpretation of Paul held
- within the history of the Church,™ dismissing the likes of Augustine and
Luther. (Gager is heavily influenced by Stendahl's work which was cntical of
both.) Ancient critics are dismissed, as are modern cntics with the exception
of Jewish interpreters whom Gager believes “are far more sensitive than

Christians to the Jewish elements in Paul’s thinking.™’

For Gager, Paul was not opposed to Judaism because he was a Christtan {a
view held by Sanders) since Pl nerer becare a Chrstian and since there were uo

Christians in these times (Gager quoting Pinchas Lapide).™

According to Gager, Paul only knew two categories of human beings, Jews
and Gentiles. To import the category of Chnstian is to violate Paul's thought
word and impose an alien concept. Also when Paul speaks negatively about
the law, Gager thinks, he is not talking about the law as #f rfates to Iirael, but

only as # relates to Genltles. = Ironically, Gager adopts the position held by

226 Thid, 17.
227 Crossan made the recommendation n an ermail to me.

228 John G. Gager, Reinventing Panl (Oxford: Oxford University 2000), vii.
229 Like Schoeps: "the whole history of the interpretation of Paul ... is a
single chain of misunderstandings.” Schoeps, 175.

230 Gager, Reirrenting Paul, 1v.

231 Ibid, 24.

232 Ibid., 4.
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Marcion, and says, as a way of explaining Paul's dual standards (one for Jews
and another for Gentles), that Paul proposed o pirs of salvation, one for
Jews (that does not mclude Jesus as the Messiah) and a different one for
Gentiles (that does).™ Paul's enemies, according to Gager were not
necessanly Jewish, but critics within the movement. His overall conclusion is
that Paul does not repudrate the Law of Moses or reject Israel as the people of
God: "The law remains in effect for all who are circumcised."”*

It is difficult to assess a work such as this which makes so many sweeping
generalisations, particularly when the sacred beliefs of Christanity are treated
~ with such disregard. Should one accept that Jesus was not the founder of
Christianity, that Paul was not a Chnstian, that no Chnstan has ever
understood Paul correctly, that only Jews understand Paul, that Paul never
opposed the Law for Jews, that Paul saw two ways of salvavon (one without
Christ and one with Chnist) and that the first person to have understood Paul
correctly was the Lutheran scholar Stendahl, whose kittle work of some 113

pages captured what no other mind in Christian history has been able to

capture? Is Gager gaga?

Some Preliminary Conclusions

I am not convinced by the ettorts of these scholars to reinvent Paul although
I applaud their atterpt o deal with the tragic problem of ant-Semitism.
Their vision depends on two simple beliefs, both of which are difficult to
sustain in the light of a2 cnocal reading of the New Testament Pan/ war a deront
Jew with strong ties to Juddism, and Paul's point of departure from Judaism was not a

radical one.

Much 1s assumed and what seems to stind in the face of the evidence is
brushed aside and hidden beneath the foliuge in the hope that few will have

the audacity to look there. The words of Stephen Neill made some thirty years

233 Ihid,, 59.
234 Thid,, 146.
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ago about Jesus are equally applicable to Paul:

The danger for the hberal lies always in his tendency to
domesticate Jesus Christ, to make him out to be less
dangerous than he really 1s, to rob him of his mystery, and to
offer soluttons of the gospel problems which are no real
solutions.™

I summarize the logic of the "New Look at Paul” as follows: Second Temple
Judaism was not a legalistic religion. Therefore, Paul's protest against the Law
could not have been based on Paul's rejection of the legitimacy of Jewish
cultic practice. Therefore, Paul was the devout Jew he climed tw be
Therefore, Pauline Christianity was really a form of Judaism. Therefore, Paul

shares no guilt in the history of anti-Semitsm.

The motivation of Sanders and ensemble 1s laudable since they wish to
protect Judaism from Christian ant-Semitism, but there are better ways to
achieve this than to paint Paul as they do, in dull watercolors. Overall, what
goes in the name of the New Look is, in my view, mostly a step backwards. It
is Paul gained through strained exegesis and largely through the exigencies of
the current theological climate. Since Judaism in the time of Paul is no longer
considered corrupt and since the majority of Christian scholars would not
readily concede that Paul is corrupt (or his protest against judaism is invalid),
the result has been to imply that netther is corrupt. Consequently, the Pauline
paradox has not been resolved and Paul’s pomnt of departure from Judaism

obscured.

These scholars have not given sufficient cognizance to the interior logic of
Puauline Theology, to Paul's angry remarks against the Law and Circumcision,
and to the fact that one so ostensibly devout and committed to Jewish maters
could have espoused a Chrnstology that is un-Jewish, the beltef in a divine
Crucified-Savior. Indeed, these works rarely address Paul's Chrstology. The

boundanes and tdentties of Judaism and Chnsnanity are not fully resolved

235 Stephen Neill and Tom Wnght, The Intetpretation of the New Testament,
1861-1936, 2d ed. (New York: Oxford University [988), 46.
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and the question of Chrstian ongins clouded. Furthermore, instead of
untaveling the problem of anti-Semttism, the new view has tended to ignore
Paul's involvernent by failing to admit that a problem exists, for if Paul's
prestige as a devout Jew is safegnarded, he cannot be accused of anti-

Semitism. The blame falls on those who later followed and championed Paul.

For those who are swept off their feet by the "New Look," the voices of the
Reformation seemn to have been raised m vain. What Paul calls the "new
creation” (2 Cor. 5.17) is domesticated beyond recogniuon, and not least
because Paul's point of departure is obscured. Modem quesuons are
substituted for Paul's, as though God had devised the Gospel in order to
provide answers to questions defined by human beings. Yet apart from Paul's
radical Gospel of grace, one does not know what the question is. So the car

chaies his 1], and cadls 1his an exerse in exegetical theolygy.
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Chapter 9

THE ANCIENT PAUL

I now set about presenting all of the units of tradition isolated in the previous
chapters, cataloguing them around themes m the life of Paul. Although the
reader wall not find argumentation in this chapter, (I draw my conclusions in
chapter 10) this is truly the culmination of my research. Below the reader will
find a list of historically probable Pauline maditions that have been established
from sources not written by Paul. I have grouped the traditions according to
thetr number of independent attestations and sorted them by their probability
(considering other crteria as well besides the number of independent
attestations). I have not ordered the traditions chronologically or sequentally.
Therefore, for example, the tradition of Paul's death (82) is followed by the
tradition that he goes to Spain {83). That is because tradition 82 has more
attestations than traditon 83. Traditions with a greater degree of historical
probability gravitate to the top of a list, as do earlier raditons. Despite this

| ordering, 1 regard all the traditions listed below as historically probable.

Paul's Life before His Conversion
1. Saul persecutes Chnsnans before his conversion (Antiochene Source,

Pauline Source, and Acts of Peter).

2. Saul hails from Tamus (Antiochene Source, Pauline Source, and

Apocalypse of Paul).
3. Paul plays a role in Stephen’s death {Antiochene Source).
4. Paulis a Phansee (Pauline Source).

Paul's Conversion
5. Saul receives a divine commission {Acts of Paul, Gnostic, and Pauline

Source).



Saul is converted outside the road to Damascus (Acts of Paul, Pauline

Source).

Paul has a vision of Jesus where Jesus appears to him "angry as with an

enemy” (Pauline Source, Pseudo-Clementines).
Ananias baptizes Saul (Pauline Source;.

Paul preaches in the synagogues of Damascus (Pauline Source).

Paul's relationship with the Jerusalem Church

10. Paul comes to Jerusalem after his conversion {(Antiochene Source, Pauline

11.

Source, Acts of Paul, Gnostic, Pseudo-Clemenunes).

The Apostles in Jerusalem recerve and acknowledge Paul (Pscudo-

Clementines, Gnostic, Angochene Source, "We', Pauline Source).

12. James is leader in Jerusalem {(Antochene Source, Pauline Source, and

13.

14.

16.

17.

18.

Gnostic).

Bamabas introduces Paul to the Apostles {Antiochene Source, Pauline

Source).

Paul condemns Peter over his position on the Law (Gnostic, Pseudo-

Clementines).

. Paul works independently of the Jerusalem Church (Gnostic, Pseudo-

Clementines).
A second visit to Jerusalem leads to Paul's arrest (Pauline Source, "We™).
Paul did not submit to the authonty of the Jerusalern leaders (Gnostic).

Paul 15 mstucted in Jesus Traditon {Gospel of Thomas, The Gospel

according to the Hebrews).



19. Paul and Bamabas present their Gospel to the Apostes (Antiochene

Source).
20. A resolution 1s reached by James (Antiochene Source).

21. Paul delivers to the Churches the resolution of the conference (Pauline

Source).
22 Paul takes a Nazarite vow at Cenchrae (Pauline Source).
23, Paul stays with Mnason {"We").
Paul's Itinerary

24. Paul makes at least two visits to Jerusalem (Pscudo-Clementines, Gnostic,

ot

Antiochene Source, "We", Pauline Source).

25. Paul is in Antioch (Antiochene Source, Acts of Paul, and Pauline Source).
26. Paul is in Philippi {(Acts of Paul, Pauline Source, "We").

27. Paulis in Damascus {Acts of Paul, Pauline Source).

28. Paul spends a long time in Connth (Acts of Paul, Pauline Source,).

29. Paul is in Iconium (Acts of Paul, Pauline Source).

30. Paul spends a long tme in Ephesus {Acts of Paul, Pauline Source).

31. Paul is in Macedonia (Pauline Source, "We").

32. Paul is in Tarsus (Pauline Source).

33. Paul is in Beroea (Pauline Source).

34. Paul preaches in Athens (Pauline Source).



35. Paul spends a year in Antioch (Antiochene Source).
36. Paul is in Psidian Annoch (Pauline Source).

Fellow Travelers and Colleagues

37. Paul makes numcrous travels with Barnabas (Antiochene Source, Pauline

Source}.
38. Paul stays with Priscilla and Aquila (Pauline Source, Acts of Paul).
39. Dermas and Hermogenes are fellow Travelers (Acts of Paul).
40. John deserts (Pauline Source).
41. Paul and Bamabas split over John Mark (Pauline Source).
42. Paul meets Timothy in Lystra (Pauline Source).
43. Paul circumncises Timothy (Pauline Source).
41, Paul instructs Theudas (Gnostic).

Paunl's Missions
45. Paul 1s based in Anvech with Bamabas (Pauline Source, Antochene

Source, and Acts of Paul.

46. Peter is sent to Jews, Paul 1o Gentles (Gnostic, Pauline Source, Pseudo-

Clementines

47. Paul 1s engaged 1n a service for poor in Jerusalem (Antiochene Source,

Acts of Paul ).
48. Paul spends a long ume in Corinth (Pauline Source, Acts of Paul).

49. Paul spends a long time 1 Ephesus (Pauline Source, Acts of Paul).
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58

50. Paul exorcizes a slave girl at Philippi ("We", Pauline Source).

- Paul preaches in the halls of Tyrannus for two years (Pauline Source).

- A young boy falls out of the window with Paul preaching (Acts of Paul,
Pauline Source).

. Paul camed the Mission to the Gentles before Peter (Pseudo-

Clementines).
. Greeks regard Paul and Barnabas to be gods (Pauline Source).
. Paul causes trouble in Iconum (Acts of Paul).
. Lydia is converted and baptized ("We").
. Paul preaches in the east and the west (Clement).

. Paul reaches the fartherest bounds of the west (Clement).

Opposition, Suffering and Persecution

39

60

61

62

63

64

65

. Paul is arrested and jailed several times (Clement, Pauline Source, Acts of

Paul, "We”).

. Citizens of Damascus try to kill Paul. He escapes in a basket (Acts of

Paul, Pauline Source).
. Paul is scourged {Acts of Paul, Pauline Source).
. Paul is stoned {Clement, Pauline Source).
. Paul is regarded was a sorcerer (Acts of Paul, Pauline Source).
. Paul contends with Jewish leaders (Pauline Source, Acts of Peter).

. Goldsmiths in Ephesus want to kill Paul (Acts of Paul, Pauline Source).



66.

67.

63.

69.

70,

71,

72,

73.

74

5.

Paul escapes a plot by the Hellenists (Pauline Source).

Paul causes several dots (Pauline Source).

Paul is imprisoned at Philippi (Pauline Source).

Paul causes trouble in Iconium {Acts of Paul).

Paul is arrested in Corinth (Pauline Source).

A crowd attacks Jason's house in Thessalonica (Pauline Source).
Paul is arrested and beaten i Jerusalem (Pauline Source).

Paul is delivered to the Augustan Cohort Julus and sails for Rome

(Pauline Source).
Paul is shipwrecked ("We").

All escape to Malta (Pauline Source).

Curricolum Vitae

76.

7.

78.

79.

80.

Paul is an Apostde (Pauline Source, Gnostic, Pseudo-Clementines.,

Ignatus, Clement, Diognetus, Polycarp, and Acts of Paul).

Paul wrote letters to churches he founded (Clement Ignatius, Polycarp,

Gnostics, 3 Corinthians).

Paul was called "Saul” betore his conversion {Antiochene Source, Pauline

Source)-
Paul was a tentrmaker (Pauline Source).

Paul speaks in tongues (Acts of Paul).
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Arrest and Death

81

82.

83.

8+,

86.

87.

88.

89.

90.

. Paul is arrested and awaits tnial in Rome (Acts of Peter, Pauline Source,

“We", Acts of Paul).

Paul is martyred (Clement, Ignanus, Polycarp, Acts of Paul, Acts of

Peter).

Paul goes to Spain (Acts of Peter, Clement).

Nero beheads Paul (Acts of Paul, Acts of Peter).

. Paul is brought before Felix the Governor at Caesarea (Pauline Source).
Paul is guarded in Herod's Praetorium (Pauline Source).

Paul remains in prison for two years (Pauline Source).

Porcius Festus succeeds Felx (Pauline Source).

Paul appears before Festus and appeals to Caesar (Pauline Source).

Festus thinks Paul 1s mad (Pauline Source;.

As the reader can see above, the non-Pauline sources utilized in this study

have yielded a great deal of vital intormanon about Paul, which comroborates

the testimony of the Cnncal Paul, but which also stretches, challenges and

tests it.

In

the final chapter, I weigh the Ancient Paul against the Modemn Paul. I show

that modem scholars are right about Paul, but also wrong, noubly in the

hermeneutic they employ in relation to Paul.



Chapter 10

THE FUTURE PAUL

Over the past nine chapters, I have journeyed through the Paul of the early
Church. What began as a somewhat modest joumey has proven fruttful. The
sources have yielded 90 traditions that are historically probable. Whereas
these traditions are not all beyond doubt, most contain a histonical nucleus. A
picture has begun to emerge about the Apostle Paul that supplements and
chatlenges the picture known in the letters. A picture has alsc emerged of the

struggles of the early Church and of the quest for authonty and identity.

I now intend to highlight several key areas of Pauline studies that are
challenged by these results. 1 began by asking whether the modem Paul can

survive an external critique. This now remams to be seen.

The Ancient Panl challenges the paradigm of modern critical studies that interprets Paul as

a devout Jew faithiul to Toran,

Striking int the traditions contained in chapter 9 1s the absence of reference to
Paul’s devout Jewish past. With the exception of traditon 4, which alleges
Paul was 2 Phansee (a claim made by Paul himself in Philippians) no School
asserts Paul's Jewish roots or allegiance. (I am not making an argument here,
but merely an observation. I preter not to make arguments from silence.) The
reason for this may be that by the time these works were written, the Jewish
debate was over. Conversely, it may be that the carly Church perceived Paul
as the champion of a new rekgion. Marcion, whom I have shown o be pro-
Jewish, rejected the Old Testament for Christians because he believed that that
was Paul's position. Marcion claimed Paul as his Pawon, which is strange if
Paul's attitude twards Judaism was as favorable as modem crtcs suggest.
‘The ant-Pauline polemic of the Pseudo-Clementines is also unmtelligible if
Paul held the positions that Gager, for instance, suggests he did. In the

Pseudo-Clementines, Paul i1s depicted as an enemy of the Law and Moses.



Again, if Paul's position was the opposite, why all the fuss?

No ancient writer then, with the exception of Luke, interprets Paul within the
context of Second Temple Judaism. The only traditons that allude to Paul's
devotion to Judaism (4, 9, 22, and 43} come from Acts. I don't think that this
fact alone should cause one to doubt that Paul was a devout Jew at one time,
and that he even remained a devout Jew throughout his life, but the traditions
certainly pose a question for modern scholars who treat Paul as if he was

thoroughly committed to the Torah.

Missing too in the traditions cited above 1s reference to Paul's parents {2 Jew
is one bom of a Jewish mothen)” to his upbrnging, to Gamualiel, to his
education in Jerusalem, to his Roman Citizenship, and to his early life. Again,

I am merely making observatons.

Noteworthy is the overwhelming testimony to Paul as a perseautor before his
conversion. Stendahl and others deny that Paul persecuted the early Church.
Yet four independent attestations are hard to ignore™ In addition, the
tradition that Paul had 2 hand in Stephen’s death comes from the Antiochene

Source, which is the most reliable of Luke's sources.

Another dilemma in contemporary Pauline studies is whether Paul was
comerted or caled Stendahl downplays the significance of Paul conversion, and
focuses on what he calls "the greater reality of his aposwhic calling”*® Paul,
he says, experiences not a conversion but a call, serves the same God with a
new and special calling, sees himself called in the manner of the prophets, and

feels that the mystery of God's inclusion of the Genules into the people of

236 Talmud Mishna Kiddushin 3.12.

237 On this problem and different solutions see G. Bomkamm, Pa/
(London: Hodder and Stoughton, 1971), 15. Bomkamm rejects the picture of
Paul in Luke as 2 persecutor in Jerusalem. See also Haenchen, 297.

238 Stendahl, 7.
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Israel has been revealed to him.®® Since Paul did not convert from one
religion to another, he is at ease with his former life in Judaism** The
tradittons above seem to corroborate Stendhal's argument. The language of
conversion does not feature, which is remarkable because by the time these

writings were made, Christianity was a religion quite distinct from Judaism.

The Ancient Paul challenges the view that Payl's mission was separate from the authority of

éhe Jerusaleny Church

The traditions in chapter 9 provide clues to what 1s perhaps the supreme
problem of early Christianity: Paul's relationship to the Jerusalem leadership.
One finds a profound agreement in the traditions with Paul's testimony in
Galatians, but also deparwre. Five mndependent traditions counteract Paul's
claim that he did not go to Jerusalem after his conversion. The purpose of
Paul's visit is clear. He went to Jerusalem to have his call and Gospel
legitimized—the very thing he denies in his letter to the Galatians (11-13).
The picture created by canonical Acts of the perfectly harmonious
relationship between Paul and Jerusalem is shown to be only half the truth. At
the same tme, the simplisuc division of Baur to the etfect that eardy
Chrstianity was partiioned into two parties is shown to be false. The
Jerusalem leaders acknowledge Paul, although because of a disagreement with
Peter (when?) over the matter of the Law, Paul may have later worked
independently of ir. The scope of division seems confined to Peter and does
not include James. Most important is that the controversy i1s over the

relationship of the Gentles to the Law; it is not a Chastological controversy.

The traditons make a starthng admussion about Paul's apostolic carcer,

namely, that he took the mission to the Gentiles #¢fore Peter. Since Peter was a

239 See Is. 49.1.6, Jer. 1.5, Fzek 1.28, 2.1-3, Acts 9.13, Rom. 11.25, Gal. 1.12;
Rom. 16.25, Gal. 1.6, Jouette M. Bassler and others, Paniine Theolgy
{.\ﬁnneﬂpolis: Fortress, 1991), 143, Johan Chnstiaan Beker, Paw/ the Apastle:
The Trinmps of God in Life and Thongpt (Philadelphia: Fortress, 1984), passim.
240 See Phil. 3.6; 1 Cor. 4.4; 2 Cor. 5.10-11; Acts 23.1; 24.16; Rom. 9.1: 2 Cor.
1.12.
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principle player in the early Chnistian movement, by placing Paul efore Peter,
the ancient sources in effect saddle Paul with the responsibility of the Gentile
mission. Even i#f Paul did not imtiate 1t, he was its principle architect,

advocate, and representative.

The book ot Acts implies a different scheme, that Paul went first to Jews and
then, because of their rejection, to the Gentiles. It also envisages a Hellemstic
Christianity that antedates Paul. There are good reasons for thinking that this
scheme 15 incorrect. There 1s no evidence for a pre-Pauline Hellenistic
Christianity. Hengel has argued powerfully for the view that Paul was
converted within at most three to five years of the emergence of
Christanity.”' That seems in keeping with what our sources reveal. Shortly
after conversion, his prominent credentials as a Pharisee propelled Paul to a
senior rank within the movement (I am using the language of hierarchy to
make a point). Under the direction of James and Peter, Paul along with
Barnabas (who may have introduced Paul to Chnstianity} was given the
authority to take the message to Gentiles in the form of an organized mission.

Christian mission may well have been unorganized before Paul.

There is no teason to think that Paul worked on his own authonty but as time
evolved, 1t became clear that Paul's vision of the mission exceeded the bounds
of what was considered proper by seze Jews within the movement, which led
to conflict. The debate was not about the inclusion of the Genules (no one
had ever excluded them) but about the scope and condition of their inclusion.
Paul's genius, lies in the judgment I believe he proposed, that Gentiles did not
have to adhere to the Law to be included in the movement. At a meeting in
Jerusalem, Paul argued that the Law be regarded as redundant jor Gentiles,
James ratified this resolution and instucted Paul and Bamabes to convey it to
the Churches on their travels. Their missionary joutneys may have been

sanctoned for this very purpose. james could not have foreseen the

241 Martin Hengel, Betaeern Jesus and Paul: Studies in the Earliest History of
Christianity, 1st Fortress Press ed. ([Phidadelphu}: Fortress, 1983).
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implications of his action, which only become apparent afterwards, that if the
Law is no longer necessary for Gentiles, it cannot be necessary tor Jews
either. When this later became a problem, some blamed Paul In my view,
Paul did not see Christianity as a new religion, but when it became chear that that 15

what it had become, Panl resigned himself to i,

All of our sources show that Paul traveled widely but when the accounts are
stripped bare of redactions, they reveal little more than that Paul traveled to
various places and preached the Gospel in them. It may be that in some cases
Paul's travels have been reconstructed trom letters he is known to have

WHHen.

The sources reveal also the complex nature of Paul's personal relanonships.
They reveal a pattern of aienatéon. John Murk deserted, as did Barnabas, Dernas
and Hermogenes are enemies of Paul. Peter too stands condemred The sources
also reveal that Paul was extremely unpopular oumside of the movement
(traditions 39-73) and that he caused much wouble. There are several arrests,
trals, attempted lynchings, scourging, smning, riots, etc. In almost all these
instances, the opposition is from Greeks nof Jeus. The two reasons alleged for
Paul's unpopularity (apart from the Chnstan claim that Paul was being
persecuted for his faith) are that Paul was a Sorcerer the performed mugic and
miracles, etc—see tradinons 30, 34 and 80; and that he contended with the
Jews on the subject of the Law. Modemn crifics know the second charge well
enough, but give the first scant attention. In future, scholars must pay more

attention 1o Paul the miracle worker.™
The Ancent Pand chalbenges thase uhe assert Pacd war disinterested in the histancal Jesus

One of the outstanding finds of this study has been in the relationship of Paul
to the historical Jesus {radihon 18). Scholars have regarded the absence of

unambiguous reference to the teaching of Jesus m Paul's letters as an

242 Ashwon's work 1s a couragecus suart, although his comparison of Paul
with a Shaman seems t me to be misguided.
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enigma’® If Paul stood in continuity with the early Christian Church one
would expect him to have made extensive use of the sayings of Jesus. From
the Gnostic texts, especially the Gospel of Thomas and from the Gospel
according to the Hebrews cited by Jerome, I have shown that Paul knows at
least three sayings of the historical Jesus that one cannot find in the canonical
Gospels. Paul cites the saying in the Gospel of Thomas, "What eye has not
seen or ear has not heard." This saying did not onginate with Paul, but has its
origin in Jesus. In addition, one finds the saying of Jesus, "When you make
the male and the female one and the same." Finally, there 1s the saying on
circumncision, "Rather, the true circumcision in spirit has become completely

. profitable” (Gos. Thom. 53).

The startling conclusion s that there exists in Paul's writings sayings of Jesus
that have denived from a Jesus tradition, albeit a Jesus tradmon not identical
with that contained in the Synoptic Gospels, leaving open the possibility that
other sayings of Jesus exist in the Pauline text which are not clearly identified
as such by Paul If Koester 1s correct that an carly version of the Gospel of
"Thomas existed grw 50 AD, it is probable that Paul had contct with this
Gospel or at least with the tradition that led to its formation. The provenance
(Syria/Palestine) is consonant with what we know of Paul' activities. One
should also keep in mind that Paul belongs to the earliest stage in the
Christian movement, before 1t had a chance to form a body of sayings and

stones of Jesus.

The Ancent Panl challenges the modern critizal rejection of the Pastoral Letters, Epbesians,

and Colpssians av non-Panline

Of the various Schools that championed Paul, all of them, with one

243 See John W. Fraser, "Paul's Knowledge of Jesus: II Corinthians V.16
Once More," New Testament Studies 17 (1970-19713. 1 do not agree wirth those
who believe Paul lett behind the historical figure of Jesus. As T see it, this
figure had not yet been formed. Here I disagree with van den Heever and
Scheftler, 92, 121,
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exception, know of Paul the letter wnter. Only canonical Acts makes no
mention directly or indirectly (through citattons and allustons to the Pauline
Corpus) of Paul the letter wnter. I argued earlier that this could only be
explained if one assumes that Luke is writing at a ttme when the Pauline
Corpus had not yet been collated or when these letters were not yet
considered authortative. In additon, even though the Apostolic Fathers
know that Paul wrote letters and make some use of those letters, they do not
hold up Paul's letter writing as a matter of great importance (with the possible
exception of Polycarp). Aside from Three Corinthians, Paul as a letter wniter

is not known in the Apocryphal writings.

'The inescapable conclusion is that at some pomnt, someone (Marcion?)
collected Paul's letters and that that collection later changed the way in which
these groups related to and perceived Paul. In this regard, Marcion is once
again the prisine modem crtic. For modems, Paul's greamess lies in his
letters (not even the Gnostcs who used Paul's letters extensively believed
this). For the ancients (Marcion aside), Paul's greatness lay m his apostleship,

call, mission and death.

What of the limits of the Pauline canon? Are modemn scholars correct in
asserting that only seven of the letters antdbuted to Paul in the New
Testament were written by Paul? Marcton's canon, as T have shown, did not
contain the Pastorals. Pagels asserts that the Gnostics rejected the Pastorals
too, but T have demonstrated thetr use n early Gnostic sources. The
Apostolic Fathers make frequent mention of the Pastorals and they represent
a view of Paunl that is close to the spint of Paul's letters. Polycarp makes
extensive use of Timothy, but even Clement, the eariest of the writers, has an
unmistakable allusion to Tius. In terms of the order of usage, the Pastorals
are second only to Corinthins in the Apostolic Fathers. The letters that
preoccupy modem critics, Thessalontans, Galatans, and Romans gmavitte w
the bortom of the list. There are onlv two citations from Romans! The

Apocryphal Acts also use the Pastorals, and I have shown that they contain at
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least 16 reliable historical Pauline traditons. These facts faken fogether lead me
to conclude that rhe modern critical assessment of the Pastorals needs to be reassessed. 1
have no doubt that many will balk at this suggestion (I balk at it myself) and if
it seems ludicrous, I would remind the reader that just over 2 hundred years
ago, van Manen argued™ with the same degree of confidence that marks the
modem position, that Paul could not have wntten Romans, Galatians, First

Cormnthians and Second Connthians!

If a case can be made for the Pastorals, an even greater case exists for
Ephesians and Colossians since af ancient Schools who saw Paul as their
champion, regarded Colossians and especially Ephesians as Pauline, including
the great critic himself, Marcion. The shape of Pauline theology changes when
these letters are included in the canon of the Cancal Paul. Paul's struggle with

the Law is balanced by other emphases, notably Chnstology and Ecclesiology.
The Ancient Paul challonges the commaondy beld belief that Panl's ministry ended at Rome

‘There can be no doubt that somesns executed Paul for his faith, although the
triple testimony to Paul's martyrdom m the Apostolic Fathers lacks details of
the event "he thus departed from the world" (Clement), he was "killed for
God's szke” (Ign.) and he "suttered with the Lord." The Fathers only allude
to the fact of Paul's Martyrdom, but know nothing of when, where, or how 1t
happened. This is very strange tf Nero executed Paul. Canonical Acts knows
nothing of it etther. Only the Apocryphal Acts offer details and one should
treat their witness with skepticism. Koester proposes that Paul was probably
martyred in Philipps, a tradinon confirmed in the Pastomals and in Three

- 293
Corinthians as well.

The testimony that Paul went to Spain therefore descrves greater attention

since two {quite ditferent) independent witnesses support it.

244 W. C. van Manen, Mardions Brief van Panlus aan de Galatiers, Theologisch
gjdschrft, vol. 21 (Leiden: 1887, 328-333.
245 Koester, Introductian, 2d ed., 302-303.
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The Ancient Panl challenges the modern hermeneutical key to Panl

A corollary to the point established previously, that many ancient Schools
were disinterested in Paul the letter wniter is the observation that the theology
of Paul is absent from the presentations of Paul in these wnitings and cannot
possible be reconstructed. Certain nomble Pauline themes surface: the
resurrection of the body, "God sent his Son", "tum from idols to a living
God,” "the wages of sin is death,” but aside trom Ignatus, most of the
sources show no knowledge of or interest in Paul's theology. Marcion stands

alone in this regard.

Luke, who could well lay claim to being the greatest Pauline devotee before
Marcion is completely disinterested in Pauline theology. Is this because he had
no access to it? More likely, Luke was disinterested in Paul's theology as a key
to interpreting Paul. I find traces of Pauline theology—salvation by Grace, the

resurrection of the dead—but nothing more significant.

The same can be said of Paul in the Apocryphal wntings where the legendary
concemns of the wrters displace Paul's theology. Many of the Gnosac wnitings
provide a mirror for Pauline theology but they were written at a much later
stage and even then, the Gnostics were no fundamentalists. Paul’s Jetters are

interpreted alangside other esotenc tradigons.

Paradoxically, the two Schools that show familianty with the spirit of Paul's
theology do so without showing relance upon a Pauline Corpus, namely, the
Apostolic Fathers and the Pseudo-Clementnies, which leads to the following
astonishing conclusion: had the Pauline Corpus not survived, one would not

know anything about Pauline theology.

What does this have to say about the modem approach? 1 would like to draw
an audacious conclusion: Pawére Iéc'oa'fﬂg; i Kol RECEYSArY 5 ant iﬁirqt-m’izc »’eg j&r
Paul Not only s it possible but frurtful to interpret Paul outside the context

of his own theology and his own thoughts. The Schools of Paul, with one
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exception, embraced Paul and appealed to his authonty, but they were not
slaves of Paul. The only one that fills that descripton 1s Marcion and his
Pauline model collapsed ar 22/ oury if scholars persist with a strictly theological
approach to the Pauline text. The Church Fathers realized in their wisdom
that as important as Paul is, he could not be the Church's only authority,
which ts what happens when an unequal emphasis falls on his thinking. To
balance this danger, the early Church, beginning with Luke and the Pastorals,
and then Ignatius, and then Tertullian and Irenaeus, thoroughly catholiized
Paul.

One of the more perceptive works on Paul in recent times is by Ashton™
who proposes an analogical companson between the career of Paul and the
career of a Shaman. At first, the work seems bizarre, but as Ashton unfolds
his argument, it becomes compelling. He treats Paul's life in three sectons,
each corresponding to one of the three periods of the typical career of a
Shaman. The most imporunt contribution of the book 1s not the comparison
drawn between Paul and the Shaman, but the freshness of Ashton's
interpretive approach. Instead of going about his business by scrutinizing
Paul’s letters, he proposes an altemative key, Paul's relgon. He wrtes the

following:

If our primary concern ts with Paul’s religion, we should focus
our attention not upon his published thoughts but upon the
much less accessible experiences thar underlie therm.™

So authontative has it (the theological interpretation of Paul)
become that most ot us accept it unquestoningly as the key,
and indeed the only possible key, to undersmanding. We look
at Paul’s life through his own eyes and read it on his own
terms. My intention ... 1s to find an alternative key by probing
beneath the stndard reading in search for a religious
explanation of Paul’s lite and letters.™*

216 John Ashton, The Relgion of Panl the Apostle (New Haven; London: Yale
University 2600).

247 Ibid.

248 Thid.

147



Ashton 1s correct in asserting that today a #heslogical approach dominates
Pauhne studies. Perhaps zheolagical 1s the wrong word. Atomic 1s better. To be
tair, the theclogical approach, as exemplified by the Fathers like Ignatius and
Tertullian, does not resemble the modemn approach of Pauline scholars in
either its methods or conclusions. The Azmic approach to biblical texts was
charactenstic of the Anans and it 1s charactenistic today of many scholars,
liberal, and conservative alike. 1 owe the description "atomic" to Hanson,™ who
descnbes the Anan hermeneutic as the tendency to interpret the Bible as if
each verse or each set of verses was capable of giving direct mformation of
Chnstian doctrine apart from its context, not only its immediate context, but
apart from 1its broader theological context. Hanson writes, "The very
reverence with which they honored the Bible as a sacred book, stood in their
way of understanding it"*" In contrast to the Arans, the Pro-Nicenes
realized that in their struggle to formulate dogma, they could not possibly
confine their arguments to the words of Scrpture, because the debate was
about the meaning of the Bible. Any attempt to answer the problem in purely
scriptural terms inevitably leaves still unanswered the question, "What does
the Bible mean?" Hanson concludes by blaming the failure of the Anans on
the fact that they were unable to get beyond the exclustve attention that they

paid to the words of Scripture.

Pauline scholars should take note. Exclusive devoton to the Pauline letters
creates a distorted vision of Paul and of Chnstian theology.™ The early

Church in all 1ts various forms accepted Paul's letters as Scripture, but they

249 R. P. C. Hanson, The Search far the Christian Doctrine of Gad: the Arian
Controrersy 318-381 (Edinburgh: T&T Clark, 1988).

250 Ibud., 849.

251 The most significant works on Paul in the past hundred years are those
that have provided an altematve hermeneutical key. For instnce,
Schweitzer's Mysticsm of Panl the Apostle sought to interpret Paul, not along
mystical lines (as the title of the great work suggests), but through the prism
of Jewish apocalypdc. More recently, the work of the Sanders, which was an
earthquake in Pauline studies, saw Sanders comparing Paul’s religion with that
of Palestinian Judaism. The strength of Sanders' book is that he spent more
time analyzing Palestnian Judaism than he did Paul's letters and theology.
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also realized that truth is not only about words, but also about the person, and

never only in one person.
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Appendix A

COMPLETE LIST OF PAULINE CITATIONS FROM THE
APOSTOLIC FATHERS

Below is my hst of Paulne ciations from the Apostohc Fathers. Some
citations, not from the Paulne Corpus, are included for their interest to

Pauline stadies.

Acts 2.24, Pol. Phil. 1.2

Acts 10.42, Pol. Phil. 2.1, 2 Clem. 1.
Acts 21.14, Mart. Pol. 7.1.

Rom. 1.32, 1 Clem. 35.6.

Rom. 14.10,12, Pol. Phil. 6.2.

1 Cor. 120, Tgn. Eph. 18.1.

1 Cor. 1.26, 1 Clem. 5+.1.

1 Cor. 2.6, Ign. Eph. 19.1.

1 Cor. 2.9, 1 Clem. 34.8, Mart. Pol. 2.3.
1 Cor. 2.14-16, Ign. Eph. 8.2,

1 Cor. 4.1, Ign. Trall. 2.3.

1 Cor. 4.4, Ign. Rom. 5.1.

1 Cor 6.2, Pol. Phil. 11.2.

1 Cor. 6.7, Ign. Eph. 10.3.

1 Cor. 6.9, Ign. Phil. 3.3, 2 Clem. 11.7, 14.5, Pol. Phil. 5.3, Ign. Eph. 16.1.
1 Cor. 8.1, Diogn. 12.5.

1 Cor. 9.27, Ign. Trall. 12.3.

1 Cor. 12, 1 Clemn. 37.5.

1 Cor. 14.25, Pol. Phil. 4.3.

1 Cor. 15.8, Ign. Rom. 9.2,

1 Cor 13.23, 1 Clem. 37.3.

1 Cor. 15.58, Pol. Phil. 10.1.

2 Cor. 411, Pol. Phil. 2.2

2 Cor. 6.7, Pol. Phil. 4.1,

2 Cor. 10.1, Pol. Phil. 11.1,

Gal. 1.1, Pol. Phil. 12.2.

Gal. .26, Pol. Phil. 3.3.
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Gal. 6.7, Pol. Phil. 5.1.

Eph. 2.5, 8-9, Pol. Phil 1.3.
Eph. 44-7, Clem. 46.6.

Eph. 4.18, 2 Clem. 19.2.
Eph. 4.26, Pol. Phil 12.1.
Eph. 5.21, Pol. Phil. 10.2.
Eph. 5.25, 29, Ign. Pol. 5.1.
Phil. 1.27, Pol. Phil. 5.2
Phil. 2.1, 1 Clem. 34.1—uncertain.
Phil. 2.4, Mart. Pol 1.2,
Phal. 2.16, Pol. Phil. 9.2.
Phil. 2.17, Ien. Rom. 2.2.
Phil. 3.18, Pol. Phil. 12.3.
Phil. 4.15, 1 Clem. 47.1.

Col. 1.23, Ign. Eph. 10.1.

1 Thess. 5.22, Pol. Phil. 11.1.
2 Thess. 3.16, Pol. Phil. 11.3.
1 Tim. 1.17, 2 Clem. 20.5.
1Tim. 3.5, Pol. Phil. 11.2.

1 Tim. 3.8-13, Pol. Phil. 5.2.
1 Tim. 6.7, Pol. Phil. 4.1.

1 Tim 6.10, Pol. Phil. 4.1.

2 Tim. 2.12, Pol. Phil. 5.2.

2 Tim. 410, Pol. Phil. 9.2.

2 Tim. 3.5-6, Pol. Phil. 6.3.
Tit. 3.1, 1 Clem. 2.7.
Hebrews (General allusions), 1 Clem. 9-10.
Heb. 1, 1 Clem. 36.

Heb. 1137, 1 Clem. 17.1.

1 Pet. 3.18, Diogn. 9.2.

1 Pet. 4.8, 2 Clem. 16.4, 1 Clem. 49.5.
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Appendix B

DETAILED ANALYSIS OF THE HISTORICAL PAULINE
TRADITIONS IN CANONICAL ACTS

In this Appendix, the reader will find detailed justificaton for and analysis of
the Pauline traditions presented in chapter 7. Fach Jukan Source 1s treated
separately, and each tradition appears in its natural Lukan sequence as a unit. I
have critically evaluated the historical probability of each unit according to the
criteria of chapter one. Those traditions that appear below in bold print 1
hold to be historically probable. Traditions not in bold I regard as historically
improbable. Units that have no explanatory critena attached are so apparently
probable or improbable that they need no explanation.

- Here again are some of the main criteria [ have used in selecting traditions:

Bracketing of Believabiiry.

Critzrion of Embarrassment.

Sequibser ("It follous").

Features of L egend.

Comparison with the Genuine Ietters of Paul,
Non liguet.

Tdeolpgical Critictsm,

There are several traditions below that could be true but there is no way of
knowing for certain. In such cases, I have chosen oz to regard the tradition as
authentic, according to the criterion of #ea ligaet.

List of Panline Traditions in the Antiochene Sonrce

1. Paul was first called Saul (Acts 8.58, 8.1). This I accept because it is
attested in at least two independent traditions, the Pauline Source and
the Apocalypse of Paul.

2. The young Saul is complicit in Stephen’s death (Acts 7.58-8.1).
This I accept because it is hardly something Luke would have
invented of Paul (caterion of embarrassment).

3. Saul persecuted Judean Christians (Acts 8.3). This I accept
because 1t 15 aftested in two independent traditions, the Antiochene
Source and the Pauline Source, and it is hardly something Luke would
have invented about Paul.

1. Bamabas goes to Tarsus to find Sauf and brings him to Antioch. This

T reject. It seems unbelievable to me that Bamabas would have gone



all the way to Tarsus to fetch Paul. Paul's letters also make no
mention of this.

5. Saul spends a year in Antioch (Acts 11.25). This I accept because it
18 attested in two mndependent traditions: the Antiochene Source and
the Pauline Source.

6. Relief for Judean Christians at the hand of Barnabas and Saul
(Acts 11.27-30). This I accept because it 15 also attested in Paul's
letters (1 Cor. 16.15, 2 Cor. 8.4, 9.1-13, Rom 15.31).

~1

Saul and Bamabas go to Jerusalem for a meeting 1o discuss the
mission to Gentiles (Acts 15.3-5). This I accept because it is
confirmed in Galatians 2.

8. Saul and Barnabas are welcomed by the Church, Apostles, and
elders (Acts 15.4). This I accept because it is attested in two
independent traditions, the Antiochene Source and the "We" Source.
It also follows {Seguetas.

9. Saul and Bamabas relate their message among the Gentiles
(Acts 15.12). Seqguitur.

10. Resolution reached by James (Acts 15.18-20, 15.28-_29). Sequitnr.

11.  The delegates Judas and Silas are chosen t0 accompany Saul
and Bamabas to Antioch (Acts 15.22-23). Sequitur.

12. Saul, Barnabas, and delegates return to Antioch and read a
letter containing the resolutions (Acts 15.23-29). This I accept
because it is attested i two independent traditons, the Antiochene
Source and Pauline Source. Seguitur.

L5t of Pauline Traditions in the Pauline Source (Pauline Source)

1. Saul seeks out the High Prest for letters to Damascus synagogues
(Acts 9.1). I reject this since the jurisdicton of the Sanhedrin did not
extend to Damascus.™

2. Near Damascus, Saul has a religious conversion (Acts 9.3-8). 1
accept this tradition as it 1s confirmed in the Apocryphal Acts. With
Dibelws, 1 reject three separate sources for the three accounts of

252 Lidemann, Eak Christianity Acording 1o the Traditions in Aits: A
Commentary, 106.
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v . ’!'3
Paul's conversion in Acts.™

Saul sees Jesus and is blinded for three days (Acts 9.8-9). The
second part of this unitis legend.

Saul hails from Tarsus (Acts 9.1). Few have questioned that Paul
came from Tarsus (with the exception of Koester”') and yet Paul
does not refer in his letters to Tarsus as his place of birth. The only
allusion is Galattans 1.21 where Paul speaks of his travels and not of
his upbringing, Fven here, the reference 15 to Cilicia of which Tarsus
was capital and not to Tarsus proper. Overall, there are a handful of
references in Acts: Acts 9.11, 9.30, 11.25, 21.39, 22.3, of which three
assoctate Tarsus directly with Paul's birthplace. Acts 9.30 and 11.25
refer, like Galatians 1.21, to travels and not to a place of ongn,
although these passages do imply that Paul was engaged in missionary
activities at home. However, the mention of Tarsus i the Apocalypse
of Paul places the burden of proof on those who deny Tarsus as
Paul's place of birth.

Strabo says that Tarsus surpassed Athens and Alexandria as a center
of culture and leaming (Strabo 14.5.13; also Dio Chrysostom, Or.
33.34). It was a city with important Jewish connections. According to
Ramsay, Antiochus Epiphanes provided the occasion for introducing
many new colonists into Tarsus, many of whom were Jews. They
were given citizenship rights as a body and were enrolled in a civic
"tribe of their own.™ If true, it would make Paul a citizen of Tarsus
and not merely a descendant. Tarsus also played an important role in
Roman politics from the end of the Republic to the beginning of the
Aupustine Principate. In 67 BC, Pompey made Tarsus capital of
Cilicia during his expulsion of pirates from the Mediterranean. Cicero
resided as Proconsul in the city between 51-30 and was noted for his
lenient rule. In 47 BC, Juhus Caesar met with representatives of the
province and the city assumed the title Tuliopolis. Six vears later Mark
Anthony rewarded the city for siding with him against Cassius in the
civil war and it was exempted from paying taxes. It was then that the
famous meeting of Anthony and Cleopatra took place when she came
to Tarsus satling up the Cvdnus adomed as Aphrodite. Finally,
mention may be made of Roman Ciuzenship being bestowed by
Augustus on a large number of the citizens i Tarsus because of their
positive attitude to Rome in the penod before the Principate.

Saul persecuted Judean Christians (Acts 9.13). This may well be

253 Dibelius, 117.

254 Koester, Introduction, 2d ed., 106-107.

255 Willlam Mitchell Ramsay, Sz Pandl the Travekr and ite Roman Citigen, Tth ed.
(London: 1903), 32.
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10.

11.

12,

13.

14.

15.

16.

true despite Paul's plea that he was unknown to the Churches in Judea
(Gal. 1.22).

Saul is baptized by Ananias (Acts 9.18). The Ananias tradition has
three core features. First, the existence of a disciple named Ananias
who lived in Damascus. Second, Paul stayed with him and recovered
from hts Damascus expernience. Third, he baptized Paul. All three are
certain because why would anyone have wanted to link Paul to an
obscure figure mamed Ananias?™®

Saul preaches in the synagogues of Damascus {Acts 9.20-22).
Sequitur.

The Jews plot to kill Saul but he escapes via a basket (Acts 9.23).
This incident, related by Paul in Second Cornnthians 11.33 is too
bizarre to have been mvented.

Saul goes to Jerusalem but the disciples are afraid to receive
him (Acts 9.26). 1 accept this because of its believability—ontrz
Liidemann who regards Acts 9.26-30 as Lukan redaction.”™’

Bamabas introduces Saul to the Apostles {Acts 9.27-28). This 1s
attested mn three sources, the Antiochene Source, the Pauline Source,

and Galatians 2.1.

Saul escapes a plot by the Hellenists (Acts 9.28). Why would Luke
invent a controversy with the Hellenists?

Saul goes to Tarsus (Acts 9.30).

Saul is associated with the Church at Antioch and Barnabas
(Acts 13.1). This 15 attested in two sources: the Antochene Source
and Pauline Source. Compare Galatians 2.1,11. The list of prophets
and teachers at Antioch (Acts 13.1-2) must be historical.™® Again, why
would someone have mvented it?

Mission 1: Saul and Bamabas go to Cyprus (Acts 13). Non fguet.

Saul and Bamabas assisted by John (Acts 13.5). Sequitur.

Saul blinds Elymas the magician (Acts 13.6-12). I reject this as it

256 Ludemann, Early Chrstanity Acording o the Traditions in Acte A
Commentary, 106-113.

257 Ihid,, 111.

238 Koester, Introduction, 2d ed., 323.



contains features of legend.

17.  Sergius Paulus is converted (Acts 13.6-12). One cannot rule out the
possibility that Sergius was converted but more hikely, Luke constructs
the conversion 1o show that prominent people embrace Christianity.
Non Liguet.

18. At Perga, John deserts for Jerusalem (Acts 13.14). This is a major
embarrassment for Paul.

19. Paul and Bamabas go to Psidian Antioch (Acts 13.15). The
journeys to Antioch and Iconium and Lystra are found in Second
Timothy 3.11 and in the Acts of Paul.

20.  Paul and company enter a Synagogue, Paul preaches, people convert,
others resist, they are forced to flee (Acts 13.16b-51). I reject this unit.
That Paul encountered opposition on his missions is certain. That it
occurred in every cty and followed the same pattern seems
improbable. The formula, "Inter synagogue, Taul preaches,
conversions, resistance, forced to flee” belongs to the ignoble pattern
of anti-Semitism 1n Acts.

21.  Paul and Bamabas decide to take the message from now on to
Gentles {Acts 13.46-8). This contradicts Acts 18.6.

22.  Pauland Bamnabas go to Iconium (Acts 13.51). Sequitnr.

23.  Paul and Bamabas perform signs and wonders (Acts 14.3). That
Paul worked miracles is confirmed in the Apocryphal Acts and in
Paul's letters.

24.  Paul and Bamabas are called "Apostles” (Acts 14.4). Luke only
here refers to Paul as an Apostle. The tradition must come from
Luke's source.” I agree with de Boer that although essentially denied
the honcgred atle "Apostle,” Paul is very much an Apostle like figure
in Acts.” Y

25.  Resistance from Jews and Gentiles, forced to flee {Acts 14.6).
26.  Paul and Bamabas flee to Lystra (Acts 14.6). Non Liguet.

27.  Paulheals a capple (Acts 14.8-10). This is legend.

259 Ibid.
260 M.C. de Boer, "Images of Paul in the Post-Pauline Period,” Catbolc
Bidlical Cuarterty 42, no. 42 (1980): 366.
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28.

29.

30.

31.

32,

33.

36.

(933

+40.

1.

42.

~J

The Greeks regard Paul and Barnabas to be gods (Acts 14.11-13).
This is undoubtedly true. It 1s both believable and embarrassing. The
early Church with its strong monotheistic belief would hardly have
invented a tradition where its leaders are identified with gods.

Paul tells the Greeks to turn from idols to a Living God (Acts
14.15). This 1s a2 well-known Pauline exhortaton (1 Thess. 1.9).

Paul is stoned {Acts 14.19). This is confirmed in Second Connthians
11.25.

Paul and Bamabas appoint elders in Derbe, Lystra, and
Iconium (Acts 14.23). Sequitur.

Paul and Barmabas return to Antioch (Acts 14.24-28). Seqritar.
Paul and Barnabas spend time in Antioch (Acts 14.28). Sequitur.

Paul and Bamabas split over John Mark (Acts 15.36-39). This is
both believable and embarrassing.

Paul circumcises Timothy (Acts 16.3). This is unbelievable and
therefore true.

Paul delivers to the churches the resolutions of the Conference
(Acts 164). This appears to be the monvaton for Paul's second
Mission. He and Barmabas were instructed by James to convey the
decisions of the Jerusalem council to the Churches.

Prevented from going 1o Asta and Bythinia (Acts 16.6-7). Non dguel.
Viston at Troas of 2 man pleading for Paul to come to Macedonia
(Acts 16.8). I agree with Dibelius that Luke suppressed tradition in
these verses to pave the way for Paul's entry into Greece.™

At Philippi, Paul exorcises a slave girl (Acts 16.18).

Paul and Silas are beaten and imprisoned (Acts 16.18-24). This is
confirrned i First Thessalonians 2.2 2.

An earthquake delivers them from bonds (Acts 16.26). This 1s legend.

The Philippian jailer 1s converted and baptized (Acts 16.23-33). This is
not believable. Non Zguet.

261 Dibelwus, 176, 197.



43.

46.

47.

48.

49.

60.

Paul reveals his Roman citizenship (Acts 16.37, Acts 22.25-29). Non-
seguetur. Why would Paul reveal his citizenship afer being beaten?

Paul and Silas are released by magistrates (Acts 16.39). Sequitur:

Paul and Silas come to Thessalonica (Acts 17.1-2). Seguitnr. This is
confirmed mn First Thessalontans 2.9 and Philippians 14.16.

A crowd attacks Jason's house (Acts 17.5-6). On lason, see
Romans 16.21.

Paul and Silas flee to Beroea (Acts 17.10-12). Segutur.

Silas and Timothy remain at Beroea (Acts 17.14-15). This contradicts
First Thessalonians 3.2.

Paul goes to Athens and is provoked by idols (Acts 17.16).
Dibelius accepts Paul's visit to Athens as part of the Itnerary. It must
have been historical since the mission to Athens was a failure.

Paul argues in synagogue and market place (Acts 17.17).

Paul preaches Jesus and the Resurrection (Acts 17.18).

Paul preaches at the Areopagus (Acts 17.22).

Dionysius and Damars join Paul (Acts 17.32-34). Non Jguet.

Paul goes to Corinth (Acts 18.1}.

Paul meets Aquila and Priscilla (Acts 18.2).

Claudius expels Jews from Rome (Acts 18.2). This is confirmed by
Seutonius, Claud. 234, “udeos inpulsore Chresto adsidue tummltvantes Roma
expulit.” Although nota Pauline tradition, this serves to witness to this
source's historical reliability. The event took place dra 41-34 AD.
Paul is a tent maker (Acts 18.3).

Paul s joined in Coninth by Silas and Timothy (Acts 18.5). Noz fgrer.
Paul decides to take the message from now on to Gentiles {Acts 18.6,
13.46-48). Paul's letters suggest that he had the Gentiles in mind from

the start of his ministry.

Crspus the ruler of the symagogue 1s converted and baptized (Acts

138



18.8).

61. Paul remains a year and six months in Corinth (Acts 18.11).

62. Paul brought before Tribunal during the proconsulship of Gallio
(Acts 18.12). Gallio's proconsulship {#rw 51 AD) is confirmed in
mnscriptions.

63. Paul takes a Nazarite vow at Cenchreae (Acts 18.19). This i1s a
major embarrassment to the Paul of the letters.

64.  Paul encounters disciples of John at Ephesus (Acts 19.1-7).

65.  Paul works gifts and prophecies (Acts 19.6).

66.  Paul spends three months preaching in the synagogue (Acts 19.8).
Non liguet.

67. Paul preaches in the hall of Tyrannus for two years (Acts 19.9).

68. Paul works miracles (Acts 19.11-12).

69.  The seven sons of Sceva are overpowered by demons (Acts 19.13-17).
Dibelius regards this as originally a non-Christian story.**

70. Book on magic are publicly bumed (Acts 19.19). Nox fguer.

71.  Demetrius the Silversmith provokes a riot (Acts 19.23-34).

72.  Paulleaves Ephesus for Macedonia (Acts 20.1). Sequitur.

73. At Troas Futychus falls out the window while Paul is preaching
(Acts 20.9-12). The non-devotional style points to its historicity.™

74. Paul goes to Jerusalem and relates his ministry to the elders .
(Acts 21.19).

75.  Opposition to Paul ensues (Acts 21.21).

76. Paul takes a vow with four other men (Acts 21.26). This is a major
embarrassment to the Paul of the letters.

77.  Jews from Asia cause a riot. Paul s dragped from the temple and

262 Ibid., 19.

263 Ibid.
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78.

80.

81.

82.

83.

beaten (Acts 21.32). Sequitur.
Paul is arrested (Acts 21.34;.

Paul speaks Hebrew (Acts 21.40). From his letters one can tell that
Paul's first language is Greek. They betray no knowledge of either
Hebrew or Aramaic. The style of hus arguments 1s that of the Greek
Diatribe and he only quotes from Greek versions of the Jewish Sacred
Scriptures, mostly the LXX, even where they differ from the Hebrew
text(s).”

Paul is not the Fgyptan who stired up revolt (Acts 21.38). This
revolt is confirmed by Josephus Ant. 2().8.6.

Paul as 2 Roman citizen avoids scourging (Acts 22.25-29). Paul is
silent about his Roman citizenship. Can Roman citizens be flogged
three times? Not according to Cicero.”® Paul's appeal to Caesar is not
proof Paul was a Roman Citizen since any free subject had the nght
of appeal.

Paul 1s struck on the mouth by the High Priest Ananias (Acts 23.2).
The Western Text omits " Ananias.”

Paul is 2 Pharisee and a son of Pharisees (Acts 23.6). I accept this
tradition buf it is not without its pn’)l‘)lerns.266 See chapter 10.

Paul preaches hope and resurrection (Acts 23.6).

A plot by 40 Jews to kil Paul is averted by Paul's nephew (Acts
23.12-16). 1 reject this according to the cnterion of Ideolsgical Criticisnr.
This reveals Luke at his most ant-Sermtic. Sadly, canonical Acts
flagrantly characterizes the Jews as Chnst killers and persecutors of
Christians, "This man you crucified and killed by the hands of those
ougside the Law” (Acts 2.36, 4.10). Even when Paul 15 faced with
opposition by Greeks or Roman, the Jews have instigated it. They
"hatch plots,” "plan to murder," "are filled with jealousy and

264 The thesis of W. C. van Unnik: "It can safely be said, that Aramaic was
Paul's earliest and principle tongue” is unacceptable. Unnik is quoted and
discussed sympathetically by Martin Hengel, The Pre-Chnistian Pand (London:
SCM, 1991), 22-23.

265 Hans Conzelmann, Adas of the Apostles: A Commentary on the Ads of the
Apostles (Philadelphia: Fortress, 1987), 189.

266 So also van den Heever: "Although both Paul and Josephus say that they
were once Pharisees, they never again refer to Phansaism as part of their
identities.” van den Heever and Scheffler, 63.
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86.

87.

88.

89.

90.

91.

92.

94.

96.

blaspheming,” "stir up the Gentles and poison their minds," etc.
Luke only likes Jews when they become Christians. The Romans on
the other hand are sympathetically portrayed. The Roman procurator
Sergius Paulus is converted (Acts 13.7); the proconsul Gallio
dismisses a complaint against Paul (Acts 18); the Astarchs (whose task
it was to promote the cult of the Emperor) are friendly to Paul (Acts
19.31); the town clerk of Ephesus defends Christians against the
charge of profanation (Acts 19.35); the tribune of Jerusalem, Claudius
Lysias (Acts 23); and finally, as a prisoner in Rome, the Romanus Civis
Panlus is allowed to carry out his work unhindered.™’

Paul is taken to Felix the Governor at Caesarea {Acts 23.24). The
governorship 1s confinmed by Tacitus gnz 52-60 AD (Tac. Hist. 5.9).

Paul is guarded in Herod's Praetorium (Acts 23.35). Sequstur.

Ananias comes to Caesarea to lay his case against Paul (Acts 24.1).
Non lignet.

Paul remains in prison for two years (Acts 24.27). Bracketing of
believability.

Porcius Festus succeeds Felix (Acts 24.27). This is confirmed by
Josephus JW 2.14.11.

Paul appears before Festus and appeals to Caesar (Acts 25.1-11).
Sequitur.

Paul presents his case to King Agrippa and Bernice (Acts 25.13,
14a-23). Agrippa and Bemnice are referred to by Josephus, JW 2.9.6
but Tam not convinced they would have heard Paul's case. Non Zguer.

Festus thinks Paul 1s mad, Agnppa thinks Paul is innocent (Acts
25.13-32). The first is possible, the second unlikely. Non Zgret.

On route to Rome, Paul is bitten by snake but unharmed (Acts
28.3-6). This is legend.

Paul rebukes the Jews (Acts 28.28). This is a Lukan redaction. (See
below.)

Paul arrives in Rome and lives there for two years at his own
expense (Acts 28.30). The second part of the tradition s possible but
beyond proot. I therefore rejected it.

267 Haenchen, 103. See also Knox, Chapters in a I ife of Pardd, 15.
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List of Pauline Traditions in the "We" Passages

1. Paul resolves to go to Macedonta (Acts 16.10).
2. Various travels. Arrives at Philippi.

3. Lydia is converted and baptized (Acts 16.14-15). That this 13
historical "is supported not only by the name (Lydia) but by the
specific remark that she is 2 dealer in purple."*

4. They encounter a slave girl (Acts 16.16-17). Sequitur.
5. Paul is wamed through the Spirit not to go to Jerusalem (Acts 21.4).

6. Paul stays with Philip the evangehst at Caesarea (Acts 21.8). This 13
Luke's attempt to link Paul's ministry to that of other key figures m
Acts.

7. Paul stays with an "early disciple” Mnason of Cyprus in
Jerusalem {Acts 21.16). I cannot see why anyone would have wanted
to invent this.

8. Paul is welcomed and meets James with elders present (Acts
21.10-12). This is attested in three independent traditions, the
Antiochene Source, the Pauline Source, and "We" Source.

9. Paul falls into a trance. This could be histonical. Nou Lignes.

10. Paul delivered to the Augustan Cohort Julius and sails for Rome
{Acts 27.1).

11. Paul is shipwrecked {(Acts 27.13-20). This is confirmed in Paul's
letters. The narrative cannot be trusted in its entirety.

12 All escape to Malta (Acts 27.4H). Sequitur. Warnecke has argued that
the Island in question is Kefalinia, near Ithaca, known in antiquity as
"Melzena."*” T hail from this Tsland!

13. At Malia, Paul heals the chief's father and others (Acts 28.7-9). This is
legend.

268 Lidemann, Early Christianity Acording fo the Traditions in Aas: A
Commentary, 183.

269 Heinz Wamecke and Thomas Schirmacher, War Paulus wirkiich anf
Malta?, Kirchen- und Missionsgeschichte (Hianssler Theologie fir die
Gemeinde, 1992).
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14.

Paul comes to Rome and is placed under house arrest (Acts
28.16).

Lzst of Pauline Traditions that Qualify as Lukan Redactions

Lukan redaction reveals much of Luke's concems as a theologian. Of the

Pauline material in Acts, I regard the following as the more important Lukan

redactions.

10.

11.

The Church in Judea and Galilee and Samaria had peace {Acts 9.31).
Paul's speech at Psidian Antioch (Acts 13.42).
Barnabas and Paul rebut the Lycaonians (Acts 14.17).

Luke's Summary of the circumcision question that is debated in

Antioch (Acts 15.1-2).

Peter's speech at the conference {(Acts 15.7-11).
James’ speech at the conference (Acts 15.13-21).
Town clerks’ speech at Ephesus (Acts 19.35-40).

Paul's farewell speech to the Ephesians (Acts 20.18b-33). This is
tmportant for its clear allusions to Paul's death, "I do not account my
hife of any value," "If I may accomplish my course,” "they will see my

face no more,” and "after my departure.”

Jerusalem elders charge Paul to mke the vow with four others (Acts
21.20b-25).

Paul speaks to the people in Jerusalem following his arrest (Acts
22.13-22).

Luke portrays Paul m this speech as devoutly Jewish. Paul speaks
Hebrew to the crowd, claims to have been brought up at the feet of
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12.

13.

14

15.

Gamaliel, and educated in the manner of Judaism.

Tertullus accuses Paul before Felix and Paul responds (Acts 24.2b-21,
24.9-21). Festus lays Paul's case before the King (Acts 24.14b-213,
24.24-27.

Paul's defense before Agrippa (Acts 26.1-23).
Paul's speech to local Jewsh leaders at Rome (Acts 26.17-29).

Lukan conclusion (Acts 28.30).
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